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■ *^ I give and bequeath my Lands and 
** Eftates to the Chancellor, Mafters, and 
*< Scholars of the Univerfity of Oxford for 
** ever, to have and to hold all and Angular 
*' the faid Lands or Eftates upon truft, and to 
** the intents and purpofes hereinafter men- 
'** tioned; that is to fay, I will and appoint 
** that the Vice-Chancellor of the Univerfity 
•* of Oxford for the time being ftiall take and 

«• receive 



( vi ) 

<^ receive all the rentSt iflues, and profits 
*< thereof, and (after all reparations and ne- 
** ceflary dedudions made) that he pay all 
*' the remainder to the endowment of eight 
** Divinity Ledure Sermons, to be eftablifli- 
** ed for ever in the faid Univerfity, and to 
** be performed in the manner following : 

*' I direft and appoint, that, upon the firft 
** Tuefday in Eafter Term, a Ledurer be 
*^ yearly chofen by the Heads of Colleges 
.** only, and by no others, in the room ad- 
** joining to the Printing- Houfe, between 
*' the hours of ten in the morning and two 
** in the afternoon, to preach eight Divinity 
** Ledlure Sermons, the year following, at St, 
" Mary's in Oxford, between the commence- 
" ment of the laft month in Lent Term, and 
*^ the end of the third week in Adl Term, 

** Alfo I direft and appoint, that the eight 
** Divinity Ledture Sermons fliall be preached 
** upon either of the following fubjefls — to 
** confirm and eftablifh the Chriftian Faith, 
•* and to confute all heretics and fcbifmatics 

<^ —upon 



( vU ) 

** — upon the divine authority of the Holy 
** Scriptures — -upon the authority of the 
" writings of the primitive Fathers, as to 
** the faith and pradice of the primitive 
*^ Church — upon the Divinity of our Lord 
*' and Saviour Jcfus Chrift — upon the Divi- 
** nity of the Holy Ghoft — upon the Arti- 
** clcs of the Chriftian Faith, as compre- 
*' hended in the Apoftles' and Nicene Creeds. 

** Alfo I direft, that thirty copies of the 
** eight Divinity Ledlure Sermons fhall be 
'* always printed, within two months after 
** they are preached, and one copy (hall be 
*« given to the Chancellor of the Univerfity, 
*« and one copy to the Head of every Col- 
^* lege, and one copy to the Mayor of the 
** city of Oxford, and one copy to be put 
** into the Bodleian Library 5 and the ex- 
" pence of printing them (hall be paid out 
*^ of the revenue of the Land or Eftates given 
^* for eftabliflbing the Divinity Ledure Ser- 
'* mons ; and the Preacher fhall not be paid, 
*' nor be entitled to the revenue, before they 
** are printed, 

•< Alfo 



( viii ) 

*' Alfo I diredt and appoint, that no pcr- 
•' fon (hall be qualified to preach the Divi- 
'' nity Ledure Sermons, unlefs he hath taken 
*« the Degree of Matter of Arts at leaft, in 
** one of the two Univerfities of Oxford or 
<* Cambridge; and that the fame perfon 
** flball never preach the Divinity Ledlurc 
*' Sermons twice." 



CONTENTS. 



SERMON I. 

The ImportancjB of Religious Truth. 

John xviii. 38. 
T Hate faith unto him^ What is truth ? p. i 

SERMON II. 

The Truth of the Scriptures. 
John vi. 68. 

^ben Simon 'Peter anfwered him. Lord, to 
whom Jhall we go ? thou haji the words of 
eternal life. P« ^3 

SER- 



X CONTENTS. 

SERMON III. 
The Infpiratlon of the Scriptures. 

2 Tim. iii, i6. 
All Scripture is given by infpiration of God. 

P-S5 

SERMON IV. 

The Authority of the Scriptures. 

JoH N XX. 31. 

But thefe are written, that ye might believe 

that Jefus is the Chriji the Son of God^ and 

that believing ye might have life through 

his name. p. 87 

SERMON V. 

Anfwer to Objections againft Chrift's Atone- 
ment. 

I John ii. i, 2. 

If any man fn, we have an advocate with the 

Father, Jefus Chriji the righteous : and he 

is the propitiation for our Jins : and not for 

our Jins only, but alfo for the Jins of the 

whole world. P* ^ ^ 3 

SER^ 



CONTENTS. xi 

SERMON VI. 

The Proofs and Ufes of Chrift's Atonement. 

I John ii. i, 2. 

If any manjin^ we have an advocate with the 
Father^ J ejus Chriji the righteous : and he 
is the propitiation for ourjins : and not for 
our fins only^ but alfo for the fms of the 
whole world. p. 161 

SERMON VII. 

The Nature of Faith. 

Hebrews xi. 6. 

Without faith it is impofjible to pleafe him : for 
he that cometh to God, mufi believe that he 
is, and that he is a rewarder of them that 
diligently feek him. P* ^^7 

SERMON VIII. 

The Neceffity of Obedience. 
John xiii. 17. 

If ye know thefe things, happy are ye, if ye 
do them. p. 223 



THE IMPORTANCE OF JlELlOlOUS TRUTH. 



JPHN xviii. 38. 
Pitate faith unto birti. What is truth t 

F^ROM the behaviour of Pilate, who 
left the place of judgment immediateljf 
nfter be had afked th^s queftion, it is very 
evident, that he neither expected nor deiired 
a fatisfa^ry anfwcr. The variety of opi- 
nionS| which prevailed in the world, might 
lead him to conclude, that truth in mod 
cafes was not eafy to be difcovered. And 
in the midfl; of the fchemes of worldly 
riches and grandeur, he might alfo deQ)ife 
religious truth, as of little importance. 
That a Heathen fhould make fuch a falfe 
and dangerous deciiion feems not to be won* 
derful ; but that Chriftians fhould fometimes 
ihut their eyes againft the clearefl: light of 
reafon and revelation, mufl afford matter of 
/ B fcrious 



2 ^be Importahce of Religious ^rutb. 

ferious concern to every fobcr and confi- 
derate mind. All men indeed have not 
equal abilities or opportunities of cultivating 
their undcrftanding, and delivering them- 
felves from falfe principles imbibed in their 
youth ; and all truths are not of the fame 
importance, nor equally eafy to be perceived. 
But though long rooted prejudices have 
great ftrength, and it is necejQTary for the 
ignorant and unlearned to rely much on the 
inftruftions of others ; yet if every one 
would fincerely employ his judgment in 
fearching the grounds of religion without 
.obftinacy or malevolence ; though truth 
might not immediately and univerfally pre- 
vail, we fhould fee mentis prejudices vanifh 
by degrees, ancient errors corredled or ex- 
ploded, and the fpirit of ChriAian unanimity 
daily increaiing. 

I (hall therefore in my following dif- 
courfe, * 

Firft, fhew the importance of religious 
truth. 

Secondly, 
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Secondly^ point out the proper means of 
difpef mng» which is true of contradi<ftory 
aflertions. And, . . 

Thirdly, expofe.the methods^ by which 
artful or bigoted men endeavour to obfcure 
truths ;and adorn f;^l£hood. 

. Fjjrft, I am to (hew the ipiportahce of re- 
l%ipus truths . . 

. E^Kpept we are well inftrudted in religious - 
truth, we (ball frequently be ignorant of the 
nature of God, and our duty towards man« 
kind« The pernicious efFe£ts of miibkes in 
thefe points . upon men's condud, may be 
feen in the lives and behaviour of Heathens, 
Jews, and Chriftians. By forming wrong 
notions of the nature of God, the Heathens . 
not only forfook their Creator to worfhip 
the hoft of heaven, and pay divine honours 
to weak mortals ; but, by the attributes and 
a^ons, which they afcribed to their falfe 
deities, they confeerated the greateft crimes 
by their example, and fuppofed them to be 

B 2 pleafed 



4 T^^ iHiportanee ofRelighui ^rutb. 

pieafed und itttdered pfopidotts bytbe moil: 
cruel (Eind abdtnifiable rites. The Jtwft in 
the time of our Saviour had undermidcd the 
foundation of filial reverence, and made void 
by their traditions the moft cxpfe6 com- 
mands bf God. And through cxebffive :ieal, 
without knowledge, they Cfttcified their long* 
expeded King, and rejeded his religion. 
And evdii Mniotigfl: Chriftidns errottebuc prin- 
ciples have hardened men's hearts agairift 
their brethren, and changed that benevo- 
lence* which is deckted by dur Saivittur to 
be the charafteriftic mark bf his difciples, 
into bigotry, hatred, envy, and mariy other 
biid qualities, which foment divifiotls. SiHth 
being the €fFc<ft of ignorance and error upoti 
men's religious cdndud, we cannot be too 
careful to ftirnifh our minds by all proper 
methods with every n^ceflary and important 
truth. 

But if mankind were univcrfally difpoftd 
to embrace the truth, and no one had any 
defire to deceive others, or artfully diiguife 
the fidfhood of his own opinions, the con- 

fequence 
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fequencc would bc» th^t though fome might 
remain ignorant ox miftakcn in a few points 
of little importance ; yet the light of reli- 
gious knowledge would rapidly incre^fe^ men 
would ^edily apply to the true fources of 
divine wifdom> and unanimity and bene- 
volence would in courfe prevail, and pave the 
way for the entrance of all other virtues. 
For it is not in this world only that reli- 
gious truth is ufeful and neceiTary ; fince it 
has no fmall influence upon our eternal 
falvatlon. Errors in dodtrine are feldom 
barmlefs: they h^ve a natural tendency to 
introduce greater^ and thus weaken or deflrby 
the chief principles of pur faith* Many of 
thejB tend likewjie to corrupt men's moral 
condud. And as far as this is owing to wil- 
fulnefs Of grofs negligence, it muft hinder 
in proportion their juftification. For though 
the uncharitable and malicious are apt to 
think that their zeal will compenfate for 
their miftakes, and that a full perfuaiion of 
the reftitude of their opinions, however ac- 
quired, will fandlify their moft cruel and 
unjuft a(3:ions ; yet they neither judge thus 

B 3 in 



6 ^be Importance of Religious ^rutb. 

in the cafe of others, nor will the fuprenae 
Being allow the excufes, by which men 
palliate or juftify thofe deeds, which they 
own to be condemned by the general rules 
of juftice. God has given no one liberty to 
efpoufe falfhood. And though he will fticw 
mercy to involuntary ignorance; yet he re- 
quires from all that they (hould make ufe 
of the faculties, which he has beftowed upon 
them, to difcern the truth, and will feverely 
punifh fuch as pervert their abilities to de- 
ceive others, and impqfe upon the fimpUcity, 
credulity, or prejudices of mankind. Thus 
we may fee that both our prefent and future 
intereft invite us to cultivate religious truth; 
fince every error naturally leads to others, 
and may produce, if not corredted, the moft 
ferious and fatal confequences to our know- 
ledge, difpofitions, morals, and happinefs, 
J proceed. 

Secondly, to point out the proper means 
of difcerning, which is true of contradictory 
aflbrtions. 

And 
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And firft, if we are dcfirous of embracing 
truth, and rejecting falfhood, we fhould fix 
in our minds found principles drawn from 
proper fources* All real knowledge muft 
proceed from fenfe, reafon, or information. 
And as religion is much converfant with 
what is at prefent invifible, religious wifdom 
muft confift more in giving ear to authebtic 
information, than in our own experience 
or uncertain conjedures. We muft there- 
fore, in order to be wife unto falvation, 
employ our reafon, with modefty and humi-^ 
lity, to difcern the authenticity and difcover 
the fenfe of divine revelation ; and give up 
ourfelves to be guided by the will of God, 
notwithftanding the oppofition of our de- 
praved nature. 

And if we defire to find out the truth, 
we fhould cultivate our reafon by all the 
means in our power. We (hould endeavour 
to acquire an habitual readinefs in claiUng 
every fubjedl in its proper place, in difco- 
vering all its qualities, and difcerning which 
are to be eftcemed properties, and which 

B 4 ^ acci- 
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accidental ; in diftinguifhing between reali« 
ties and appearances; and giving its due 
weight to every argument on either fide of € 
queftion. Though this might be performed 
to a great degree by a frequent exertton of 
our ow^n natural powers ; yet it may tend to \ 
accelerate this ufeful work, to fupply tiefi^ 
ciencies, and to prevent miftakes» if we add 
the help of fome artificial fyftem, and unite 
the wifdom of our ancellors with our own 
abilities* It is true that this art has for«« 
xnerly been difgraced by being employed 
upon ufeiefs fubjeAs^ and often made the 
inflrument of defending falfliood> rather than 
difcovering the truth. But this affords no 
jufl: argument againil; the improvement of 
our reafon ; fince there is nothing it this 
world, however excellent^ which cannot be 
abufed to the purpofes of folly and vice. 
He is moft likely to form a jud: cohclufion^ 
who habitually views objedls in a true ligbtj^ 
and depends more or lefs upon his own uij*» ' 
derilanding, according to the opportunities 
he has had to be well informed. But though 
the ufe of fome fyftcm may prevent the 

wan- 
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wanderings of our imagination; yet we ihould 
not be fo bigoted to any particular method, 
M to think it a key to the reafoning of all 
iages and nations* There may be fome diffi*- 
culty to underftand the meaning and fuU 
fofcfe of ancient arguments, if we do not 
rtgbtly obferve what propofitions were omitt* 
ted, as fo evidently true in the opinion of 
i)Oth parties, as not to require to be proved, 
or even mentioned. 

Lkftiy, if we defire to embrace the truth, 
let us dear our minds of all prejudices, that 
have any tendency to lead us aftray. When 
by e^cation we have contraded a love for 
any ibciety or pcr(ons, we are inclined to 
palliate their faults, and to entertain a fa- 
votirable opinion of all their dodtrines. And 
i[f we are bred up to hate or defpife our 
adverfaries, we (hall in like manner be in<» 
duced to detradt from their virtues, and dif-* 
allow their judgment. Hence arife feds 
and parties, who are ready to be convinced 
- in fome cafes by the weakeft arguments, 
and in others to withftand the ilrongefl: 

proofs. 
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proofs. But though we fliould examine 
every do(ftrine according to our abilities^ and 
not bch'cve any thing merely becaufe wc 
were taught it before we arrived at the full 
ufc of our underftanding ; yet we are not to 
be lukewarm in religion, or rejeft without 
diflinftion the opinions of our former years. 
For when we are commanded to prove all 
things^ wc are ordered likewife to bold fa^ 
that ivhicb is good. A candid examination 
may often convince us, that we have been- 
wcll inftrufted from our youth, A habit 
of doubting therefore, carried too far, is 
equally dangerous with implicit confidence. 
Truth, then, fhould always excite our zeal 
according to its importance, whether it 
agrees or difagrees with our prefent tenets, 
and whether we are indebted for it to the 
information of others, or our own difcovery* 
I proceed. 

Thirdly, to expofe the methods, by which 
artful or bigoted men endeavour to obfcure 
truth, and adorn falfhood. 

One method, by which men recommend 

falfhood 
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falfhood in preference to truth, is by pofitive 
affertions of falfc principles or pretended 
fadts, and contempt or ridicule of what arc 
true. Weak and ignorant perfons arc ready 
to believe, without proof, what they hear 
aflerted by thofe of fuperior knowledge and 
underftanding, provided it neither injures 
their temporal intereft, nor contradids their 
deiires. Hence we often fee in controverfy 
very doubtful propofitions taken for granted, 
unfupported fadls boldly aflerted, credible 
tcftimony flighted or denied, and important 
truths treated with contempt. The mifchief 
arifing from this pradlice is very extenfive; as 
innumerable falfe conclufions may be drawn 
from erroneous prinpiples and miftaken fadts, 
and men are with difficulty convinced, that 
they have hitherto been deceived in what 
they looked upon as axioms and unj^ontro^ 
verted truths. 

But though men will, in fupport of their 
opinions, however falfe and prejudicial, pro- 
ceed fometimes to inconceivable lengths; 
yet in general they are more artful, and leave 

their 
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their readers to draw falfe conclufions from 
infinuations founded upon premifes partly 
true, or fads that are mifreprefented and 
diilorted in their circumftances. The con- 
nection between two propoiitions is not al- 
ways perceived. Hence men may impoie 
upon the Ample by ihewing what conclufioo 
they would wiQi to form^ and producing as 
an argument^ what is in Tome fenfe truct or 
not eafy to be confuted ; though in the 
fenfe required by jufl reafoning it is entirely 
falfe» or has little or no reference to the 
fubjed in debate. 

And as many propofitions are neither uni- 
Verfally true, nor univerfally falfe; deceivers 
often impofe upon the weak by making 
them believe that to be univerfally true, 
which is fo only in feme particular circum*- 
fiances. In morality^ the reiation^ fituation, 
and other circumftances of an agent create 
a confiderable difference in the nature of 
fome adtionSy which appear fimilar to an 
inattentive obferver* In focieties likewife 
free will and the various difpofitions of 

mankind 
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mankind caufe them, when influenced by 
ti^ (Irid^^ft connexions, to adt in a different 
manner, though impelled by the fame out* 
ward motives. We fhall therefore be liable 
to error and delufion, if we negleift to mark 
every circumftance, upon which depends the 
truth or fal(hood of any propofition j or if 
we praife, blame, or cxcufe the conduct of 
a fociety in general for the good or bad be- 
haviour of a few individuals. 

And even when men afcribe particular 
Qualities td their proper fubjedis, they may 
deceive the unwary by reprefenting them 
better or worfe than they really are. When 
we praiie the goodnefs of an action, or the 
juftnefs of an opinion, the good may be 
exaggerated, or the neceflfary limitations 
overlooked. And in like manner, where 
there i6 (bme ground for blame, the cenfure 
may be too fevere on the one hand, or the 
fault too much palliated on the other. Thus, 
when we hear the fame adion related by a 
friend and an enemy, the degree of good or 
evil is often fo increafed or diminifhed by 

favour 
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favour or hatred^ that every impartial perfon 
may eafily perceive, that one or both opi- 
nions muft be very far diftant from the real 
truth* 

Another method of deceiving is, by a 
change of the fubjedl, to put the refemblance 
for the reality, and thus obtain praife or 
procure blame for what deferves the reverfe* 
The motive, means, or manner of an adtion 
often contribute much to its goodnefs, or 
enhance its guilt. The fame adion may be 
virtuous or vicious, as it agrees with the will 
of God and the happinefs of our neighbour^ 
or is attended with fuch circumftances, as 
contradi(ft his laws, and violate the duties 
of civil fociety. By difregarding thefe dif- 
tindtions, the name of Jiberty has frequently 
been ufed for a cloak of malicioufnefs, a juft 
feparation from the corruptions of a tyran- 
nical church is branded with the crime of 
herefy and fchifm, and hypocrify of various 
kinds has been recommended and dignified 
with the name of religion. 

But 
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But a ftill more fruitful fourcc of error 
conlifts in an application to the paflions to 
determine difficiiltiesj inftead of fubmitting 
them to the decifion of reafon. A man 
under the influence of intereft or inclination, 
often fliuts his eyes againfl the light, and 
rejefts every evidence below the teftimony 
of his fcnfes, which tends to refute his fa- 
vourite miftake. It is almoft incredible, 
if it were not proved both by hiftory and 
experience, to what abfurdities men's paflions 
will excite them; and how often by the 
force of prejudice they believe the moft un- 
likely fa(fts upon weak evidence, and rejedt 
what is not only probable in itfelf, but con- 
firmed by the teftimony of impartial wit- 

When thefe methods of deceit have been 
fuccefsful any time, they prepare the way to 
an implicit faith in men's perfons, which 
aflfords the moft dangerous and extenfive 
means of fpreading erroneous notions. It is 
true, that a wife and good teacher would^ 
if implicitly followed, lead his difciples into 

the 
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the way of holinefs. But flill iipplicit £Mth 
in men's religious opinions^ without refpe^ 
to their conformity with foqi^ fqpecior .rtt^f, 
is neither ufeful nor fafe i as it expoies U9 t0 
be led aftray by the folly and wickc4n«r$ of 
the prefumptuous or artful. A good VMXX 
would defire^ that his followers (hould kflQW» 
as far as they are capable, the grouodl of 
their faith; And it is more his wiih apd «Q* 
deavour, that they fhould profit in religioo^ 
than be attached to his perfon. Th^ }«wcr 
and more ignorant part of mankind muft to 
a certain degree be guided by their fupeiiora 
in knowledge, to prevent the ill cfibAs of 
their own miftakes. But this confidence 
iliould be founded upon their integrity, and 
not extended to thofe inftances, where .all 
are plainly capable of judging for themfelves, 
and can fee the dodrines of their tencbers 
contradi<5ted by fuperior authority. 

As therefore it is fometimes prudent tQ 
follow, and fometimes to rejef)-, the opintoos 
pf others i deceivers endeavour to gain the 
admiration of their followers by the appear- 
ance 
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■athce<ff Sfwf&om ind lioliftdi, or 'cotaclcicena 
-to tWe friiMIn arrt 'oi 'ffatterfng thfelr ^affi'bns, 
«ricl ekditmg ^eir ^de. At the 9ita!t titii'e 
<fcfey fi*eqtfeM!ly pftjo'dicb tijeit fftinfds kgaiftft 
the true do<^rines of religion, by ti tf)i!ltd6tlfs 
aggravation of the faults of their opponents, 
liy rididile and tontttopt of thtir pcrfons, 
^r illiberal abuife bf their ptadltiis aWd opl- 
liiohs. And we tieed nbt wonder, th'kt JTuch 
^t-ts arb tifed, in thei!b ti.y%t to render CoA- 
temptible the regular iiiid btthddbx nliaiftftr's 
<^f God, and that they folnetimes tilbet With 
Aicbefs; when wfc are told in Scrfptur^, 
that the authority of %\. t^aul, who W^s 'ka- 
cbwed with a variety of fuperndtural gtfts, 
Was dejpifed by fbme of the Cofinthiailj, 
becanib his bodily pr6fenci: feemed ihean, 
ahd his fptcch tonteniptible. 

And aft we iriuft rely upon teftimdii/ 
foif the knowledge of fafts, which We havd 
hot feeri, atid doArines, which reafon aldiie 
cahnot fully difcover; another dbbr is ope&ed 
for deceit, if the nature and cxteht of Ais 
ttfttttony is miffepreftAted dr riiifliiken, 

c The 
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The proof qi fuch fadts and dodrincs de- 
pends upon their delivery, by credible au- 
thors, in terms fufficiently plain ; and if they 
are not thus fuppofted, they may be fafely 
diibelieved. 

A negative argument then, to have due 
force« requires a total filence of all credible 
authors upon the fubjed in difpute. And 
it is evidently a veeak or falfe concluiion, 
though it may impofe upon the prejudiced 
and ignorant, to doubt or deny a dodrine 
fupported by clear teflimony, becaufe it is 
not mentioned in fome particular places, 
is not repeated more than once or twice, 
and is not delivered in a certain mode of 
ixpreilion. This method of reafoning in 
religious affairs would fubje<ft revelation to 
the caprice, obftinacy, and pervcrfenefs of 
man, and make our weak reafon a competent 
judge of the wifdom and reditude of the 
divine proceedings. To conceal therefore 
wilfully any material paiTages, to weaken the 
force of others by trifling objedions, or to 
reverfe the meaning of any fentence by an 

imperfcdk 
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imperfeft quotation, are arts, which betray 
a 'confcioufnef^ of an unfound caufe, and 
give reafon to fufpedt, that the perfon who 
employs them is more eager to purfue vidlory 
than truth. 



But whatever arts men ufe to pervert 
the truth and recommend falfliood, the for- 
mer is fofimple, amiable, ufcful,andconfiftent, 
and the latter fo pernicious and full of ton- 
tradidtions, that the mod bigoted minds 
would be frequently undeceived, if they were 
permitted to judge fairly of the different 
pretenfions of fuch as defire to inflrudt them 
in religion. Hence impoftors and deceivers^ 
and even perfonjs who are themfelves mif- 
taken, commonly deliver their falfeft afTer-* 
tions in fuch general or equivocal terms, 
ufe fuch a vague latitude in their concef- 
/ions and limitations, and leave their mean- 
ing, where it ought moft to be explained, 
in fuch uncertainty, that they can elude the 
force of a dired charge, and reprefent their 
antagonift as guilty of a malicious accufation. 
The fupportcrs of truth are thus looked 

c % upon 
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upon as deceivers^ and expded to the dif* 
grace that belongs to fal(hood. 

Obfcurity is indeed fb favourable to fair* 
hood» that we often find the firfl attempt to 
propagate falfe dodrines undertaken with 
caution. They are for a time rather dropt 
in hints^ than aiierted in form ; and repre« 
iented as harmlefs opinions^ than infiAed on 
as neceflary truths^ But when they have 
efcaped contradiction by being thus difguifed; 
the mafk is thrown off by degrees^ and at 
laft they are affumed as maxims too evident 
to need any pofitive proofs and which can- 
not be denied without the lofs of our claim 
to judgment^ candour^ learnings and common 
fenfc. The proper lefts of truth are thus 
overlooked and defpi(ed« and the deciiion of 
the moft important queftions made to depend 
upon the arts of fophiftry^ the pretenftons of 
confidence^ and the prevalence of the paf-^ 
lions of the weak and ignorant. 

Since then truth is the guide to happi'* 
nei$, both here and hereafter, and all falf- 

hood 
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hood is inconfiftent with the purity of Goc[» 
let us withdraw our confidence from every 
teacher, and guard againft his arts, who 
wilfully endeavours to mifreprefent or con* 
ceal the truth ; and let us not only refolve 
to avoid the ufe of all fraud and deceit, but 
fo cultivate our reafon, and improve our 
judgment, that we may likewife efcape all 
miftakes and delufions« 



THE TRUTH OF THE SCRIPTURES. 



John vi. 68. 

ITben Simon Peter anfwered him. Lord, to 
whom Jhall we go ? thou baft the words of 
eternal life. 

WHEN we confider the (hortncfs of 
human life» we muft naturally be 
anxious to know what flate will fucceed^ and 
by what means we may fecure eternal happi- 
nefs. Philofophy could difcovcr the probabi"* 
lity^ that death would not terminate man's ex* 
iftence; it could fhew the excellence of virtue, 
and likewife the propriety of a future diftinc* 
tion between the righteous and the wicked. 
But unaflifted reafon n^uil have many doubts 
and difficulties concerning heavenly dodlrines. 
Revelation alone could declare with certainty 
the true nature of God^ the extent of our 

c 4 .duty 
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dqt};# and. the sxM»ui6rOl^b^ng juiyfifldrand 
admitted to a (late of purity and blifs. The 
Holy Scriptures^ which were fip^^hftd. by 
the doctrines of our Lord and his Apoftles^ 
profefs to contain this revelation. And 
when we confider their Superiority over the 
claims of pretenders to iufpiration^ the an- 
cient fyftems of humwi vtifdom^ or the 
boafted light of ipodern philofpphy, WjC may^ 
weir fay in the words of my teyt* Lor4$ to 
whom pall we go ? thou baji thf, words of 
eternal life. I (hall therefore in my follow- 
iijg difgpurfft epdeaypwr. tp.eftahliih:,thp tnithr 
of, the: Uply. Scriptpresj. 

F;.irftjt by.ih?.wing. the external eyidencej^ that-, 
thcy^ contain th9 r?yie?,led.willof Gfpd^ Andf 

Secondly, by confiderip§.the ifttetnal inaiJks , 
of thqr tru tji . and authenticity^ which m?y; 
be^dijcpvere4 in. their. compojBiioQ^^ Add 

Firft, I, am to fhew the external evidence^ , 
^ that the Scriptures contain the revealed will 
efGod, 

As 
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: 4*^ tb^ Hol)fi^cnptuj:€«8<vv;tKe cqnv^^ t^ 
t^.wpd4r:l5ri thfi^ha^^^ of mfXkr apii iwt 
viftbly , feift^i dc^wft : bjyc *^ angf L ftem: hcayen; 
if wafr. prpUfift . an^i ajnjip^. n«eff$ry> that 
tl^e}^) iboj^^df b$ prpyie4.tQ:QiQiQ|tajjai the word 
qf^ Go43 by • fon;^f eactf raal/ evi4$pcfe and: not 
rely entirely- up$#i tbfe credib^Uty of tbe»r 
Wfitef ^9 or- tb^^ owpr intriqgp e^ccoUtoce^ 
A9P0rdingly> tb^ publication ; boitb of tho 
Old: and New Tefta^nei^t w$8; attended by 
nup)erQUJ5raj;)4.>ft9p^|dpvs szuracl4s/^l^uwhich 
God manlfeftly deplaffd' hi$i pofifinrrence^ 
and added his fandtion. And during the 
Mofaic difpenfatipn^ he occafionaUy (hewed 
his power in the famp manner for the pro- 
tedion of innocence, the defence of his 
people, or the vindication of his honour. 
The Scripture miracles are a convincing^ 
proof of a divine commiflion. Every efFeft 
itiuft be produced by a propprtionable caufe. 
When, theref6re, we fee a work that exceeds 
the ordinary powers of . nature, its author, 
muft be fpme intelligent beipg; .and if it be. 
imppffibld to be wrought by any creature, 
without fupernatural afliftancc, it muft ne- 

ceflarily 
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ccflarily be afcribcd to the operation of 
the Almighty^ or his commifOoned agents. 
This reafoning feems both plain and forcible; 
adapted to the level of the weakeft and moft 
uncultivated underftanding, and not to be 
denied by the moft learned^ if free ffom 
prejudice^ or evaded by the moft acute. A 
late infidel writer *'. has indeed endeavoured 
to reprefent all miracles as incredible, under 
the notion that every faft, which contradids 
experience, is oppofcd by as ftrong teftimony, 
9S is brought in it's fupport. 

But here it fhould be obferved, that a 
miracle does not contradict experience in 
fuch a manner, as to demonftrate that either 
of them is falfe. Reafon teaches,- that a 
natural caufe ading in the fame circum- 
ftances will always be followed by the fame 
efFed. But the longeft and moft uniform 
experience will by no means prove, that a 
different or even a contrary efFcft may not 
be produced by a. different caufe. A miracle 
is not pretended to be wrought by natural 
caufcs. The proof therefore of its reality 
♦ Honsie. 

arifes 
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arifes partly from the evidence of men'a 
ienfes/ that fuch an* effedt is- produced^ and 
partly from experimental knowledge, that 
the powers of nature are not able to perform 
fuch a work alone. Unlefs, therefore, wc 
deny the power of God to direct and con- 
troul the laws of nature, or fuppofe^ without 
proof, that he has bound himfelf never (for 
any reafon) to make the leaft alteration, we 
muft grant miracles to be poffible in them- 
ielves ; and need only examine, whether 
thofe recorded in Scripture be worthy of 
God, and confequently credible, as requiring 
his hand, being wrought for an end agreeable 
to his will, upon occafions fufiiciently im- 
portant, fubmitted to the plain fenfe and 
rrafon of the beholders, and delivered to 
poflerity upon flrong and impartial tefti- 
mony. The miracles recorded in Scripture 
were great, and required the concurrence 
of the God of Nature. Mofes fhewed that 
he could dired and controui the elements, 
and our Saviour not only cured the mod 
obftinate difeafes, but difplayed an abfolute 
authority oyer, the grave and the powers of 

darknefs. 
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d^rknef^^ They were likcwife^ in generalj» 
^blidy Wrought before friends «nd ebe-« 
sittSy aOefided with fome decbratioit or 
fign, that fiKdi an efFed woald be produced^ 
»od performed in k> fbort a time, aa precluded 
dl pofiibilify of contrivance or deceit* Tbeic 
end ^. was worthy of a juft> merdful^ 
vA beneficent God. They wdre defigned 
|o puaifli atirocious ofibnderr, to protect the 
innocents to gi?e credit to the prophets^ 
or to introduce a religioui difpen£mon« If 
^ inftruSion of mankind in religious know-" 
kdg^ be. a fufficient reaibn for God ttf 
bieftow and confirm a revelation of his wilU 
and the dignity of Chrift with the end of 
His coming be of fuch importance, thait they 
deferve to be proved by all kinds of evidence^ 
the miracles'^of the Old and New Teftament 
were not wrought in vain, or for a cauie 
unworthy of ctivine interference^ 

, But it may be objeAed, that of whatever 
force the teftimony of miracles might be to 
tbofe, by v^hom they were feen> they come 
to us with diminifhed authority. To this it 

may 
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may be fihfwered^ that if we have credible 
evidence of their being really wrought, they 
are a fufficient foundation for our belief^ 
though in this cafe we walk by faiths and 
not by fight. The age of our Saviour and 
his Apoftles was famous for learning} yet 
their miracles were not only acknowledged 
by the converts to chriftianity, from Jcwifh 
prejudices and Heathen fuperftitions; but the 
reality of the fadts was allowed even by their 
adverfaries, who, after full opportunities of 
difcerning the truth, and fufficient motives 
to make them eager to deteft the leaft de- 
ceit, aferibed them to magic, or fome other 
Inadequate or improbable caufe. And if 
we grant the exiftence of our SavIour^s mi- 
racles, the reft, mentioned in the Old Tefta- 
ment, are not only fupported by the uniform 
tradition of the Jewifli nation, but con-r 
firmed by the teftimony of him and his 
difciples. 

Another external proof of the truth of 
the Scriptures is prophecy. As miracles 
arc chiefly adapted to the age, in which they 

are 
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are wrought^ and can have no farther weight 
with fucceeding generations^ than as they 
are authenticated by ienfible, honeft^ and 
unprejudiced witneifes: fo prophecy is fuited 
to convince thofe, who fee its predidions 
fulfilled ; and» when firft delivered, can only 
have the effed of a folemn appeal to God, 
which will be of greater or lefs weight ac- 
cording to the prudence and moral character 
of'the prophet. Indeed, as prophecies may 
be fulfilled at different periods, a prophet 
may obtain honour, even in his life, if he 
foretells what is accomplifhed at a (hort dif- 
tance; provided the event is too obfcure to 
be difcovered by human wifdom, or too 
difficult to be compaffed by human contriv- 
ance. In this cafe the evidence of divine 
affiflance, in one inftance, forms a fufficient 
afiurance, that it will not fail in another. 
And fuch an argument cannot be overthrowa 
or rejc<3ed by a found reafoner, unlefs a 
prophecy, which relics upon equal or fimilar 
authority, fhould be proved to have evidently 
failed. In like manner, when we fee with 
our own eyes fome remarkable and im-. 

portant 
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portant predidlons^ confefTedly delivered 
many centuries paft^ at this time fulfilling 
without the concurrence of men's fecular 
interefty we have not only a proof from 
thence of the truth of ChrifHanity gnd the 
Holy Scriptures, but may firmly believe, 
that all thofe, which are recorded in the 
fame books, really came to pafs in their 
refpe^ve feafons ; as none of them are dif- 
proved by contemporary writers. The pro- 
phecies of Scripture frequently contained 
circumftances very unlikely to happen at the 
time of their delivery; and were either 
beyond the power of the prophet to efFedfc 
by natural means, if they were to be fulfilled 
foon, or their accompli{hment was deferred 
fo long, that his authority^ influence, and 
connedions muft have been entirely dif« 
folved. They were often, likewife, attended 
with circumftances feemingly contradidtory 
till explained by the event, and fome of them 
fo cafual, that they could only be noticed 
in due ieafon by that Providence, which fees 
at one view all that will come to pafs from 
the beginning to the end of the world. 

The 



The (Prophecy of >ElHha» that iht city ^oi^ 
be ticfoi^d from a mofi: gncvom famine m 
the ipace cf one kI^^ imuft IxaYe tTVserwhdhh^ 
fid (him with fhanae, if he Ihstd ncft heok 
dsvinefy inipired. Ai^d an imi>oftor» imshd 
had trufted to chance alone, woidd nevi:!* 
haye added, that ihe wibeheving lord, who 
was thus forewarned, iho«ld dive Co fee the 
<ruth of the predii9)ion, and yet not «xjsoy 
the common deliverance. The prophecy to 
Jeroboam, the &r& king tof i&adi, that his 
ahar ihould be deftnoyed by ibme fnture king 
of Jadah, confidering the civil and religiout 
enmity between the two kingdoms, might 
have been hazarded without any claim to 
fuperior wifdom, if it had been generally 
delivered without any limitation. But when 
we read, that it was to be fulfilled by a 
child born to the houfe of Judah, named 
Jofiah, and find it accomplifhed at the dii^' 
tance of three hundred years, we fee the 
hand of God evidently difpiayed. Jofiab 
was named, when his difpofition was not 
known. He reigned eighteen years before 
he, attempted to dcflroy idolatry. His lif4 

was 
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was jQiort, An4 e3u:ept he had been diviody 
<x>indu<ftQd ia his uodertakingSy he mlgl\t 
-e^j have o^nitted the deflxudion of this 
i^tan The former kings of Judah had ao 
AiiMK>rity in ithe land of Ih^X. And the 
powflr.of iis fucccflors was foon dyniniflicd, 
till rthe whoje nation was jleji into captivity. 
When theri^re we fee ^y ope Jofidii 
amongft all the kings of Jv^a^> who fair 
filled this prophecy without any particular 
k^wledge or intention, the li^nd of God 
is remarkably ev^ent in 44^oiing tlie events 
of this worjld in fuch ^ naanner, as may 
diff^y act once both bis powejr apd his pro^ 
vidence^ 

The prophecies concerning the fate of 
Babylon, Tyre, Jerufakm, and Egypt, are qf 
foch a J^ature;, as -oould not have been ha- 
zarded upon mere conjedture without a ma- 
nifeft ;probahility of failure and detcftion. 
That they arc as ancient as they pretend, wc 
have .neither jeafon nor authority to enter- 
tain. a doubt. And though cUies and king- 
doms are liable to decay j yet that proud 

D Babylon 
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Babylon fhould fall from its higheft gran- 
deur within fcventy years, was a fa<9:, that 
could only be foreknown by the divine 
wifdom. The agreement of thefe prophe- 
ties with the prefent ftate of the world is 
equally clear. Babylon is fo completely a 
pool of water, according to the words of 
Ifaiah and Jeremiah, that its very ruins can- 
not be difcovered. Tyre, whofe merchants 
were princes, is now a miferable habitation 
for fifhermen. Jerufalem is ftill trodden 
down of the Gentiles. And Egypt> which 
was famous for wifdom, riches, and power, 
continues a bafe kingdom, and has been in 
abjeft flavery many hundred years. 

The Arabians afford likewife a ftrong in- 
Aance of the truth of the Scripture prophe- 
cies. That Khmael fhould be a wild man, his 
hand againfl every man, and every man's 
hand againft him, and yet dwell in the pre- 
fence of all his brethren, are circumflances, 
which were never found coftfiflent for any 
length of time, except in the cafe of the 
Arabians and the Romans. It is the mofl 

tinlikely 
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unlikely of a people, fituatcd in the centre 
of the world, and near to powerful and civi- 
lized nations* Yet we neither find by hif- 
tory, that they were ever completely con- 
quered by the Perfians or Romans, nor do 
we fee their independence leflened to this 
very day. 

But the dlfperfion of the Jews is a pro* 
phecy moft convincing to our fenfes; be-* 
caufe it was the latefl delivered, is vifible in 
all nations, and has been continued without 
intermiflion from the age of the Apoftles to 
the prcfent time. This is likewife the ftrongeft 
proof of the truth of our Saviour's preten- 
fions, when we fte that God for his death 
and. rejeftion has fo fevercly punifhed his 
chofen people ; whom he yet preferves, and 
promifes to reilore, in remembrance of his 
covenant with Abraham, Ifaac, and Jacob. 
This judgment fliould make us careful not 
to imitate their infidelity. And their relation 
to God by adoption fhould make us pity, 
rather than defpife, their hardnefs of heart. 

Da It 
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It may be obfcrved concerning prophe- 
cies, efpecially of great importance, that 
they are moftly obfcure before the event. If 
they had been otherwife, their enemies muft 
often have been reftraincd by a miracle from 
attempting to hinder their accompliflimtot ; 
and their friends would fometimes have dif- 
graced their Divine original by driving to 
fulfil them by human contrivance. Atad 
even after the event we may in fomc find 
fmall circumftances, which cannot be ()roved 
entirely to correipond. If the fadl t>e con- 
veyed to us by hiftory, every mintitfe ]f)artl- 
cular may hot be recorded. And if w6 fee 
it with our own eyes, we may not actQracdy 
obferve things, which are of lefs mcfnttnt; 
or we may poffibly be miftaken in our ihttfr- 
pretation. It fhould therefore be efteif^itted 
fufficient, that the great outlines of eveiy 
prophecy be clear to all capac^ifies, -that tvi 
fee no part evidently contradifted, and tihai 
there be fuch a correfpondehce betvvcen fhfc 
prediaion and the event, as could not be 
difcovered by human wifdom, or brdiight 
about by human power. 

And 
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And here it feems proper to take notice 
of an objeiEtion * lately urged to the pro- 
phecy concerning the Jews, that our Sa- 
viour " decifively foretold, that the genera- 
^' tion then exifling fhould no( be totally 
^' extinguifhed, till it had witnefled his fe- 
^^ CQnd and glorious appearance in the clouds 
^^ of heaven." Our Saviour's prophecy con- 
cerning the punifhment of the Jews, and his 
iecond coming to judge the world, is partly 
accomplifhed in the deflru^iion of Jerufalem 
and the difperfion of the nation, partly we 
fee it fulfilling before our eyes in the prefent 
Aate of the Ifraelites, and partly we perceive it 
not yet fulfilled, as the: world flill continues, 
though we firmly expe€t Chrift to be our 
judge. When we fee fo much of this pro- 
phecy diftindlly and wonderfully fulfilled, 
and have fuch abundant teilimony that Chflfl 
will hereafter come in the glory of his Fa- 
ther with his holy angels, we fhould rather 
think that the words, which refpedt the 
time of this event, ought to be underftood in 

*• Dr. Edwards, in a Sermon preached before the Univerfity 
of Cambridge, May 23, 1790. p. 19, 1. 17. 
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fomc other fcnfc, which at the laft day will 
be proved confiftcnt with the reft> than that 
our Saviour and his Apoftles were either 
miftaken themfelves, or taught their fol- 
lowers what they did not know to be true. 
When it is faid in St, Matthew, (xvi. 28.) 
Fen'Iy I fay unto you^ there be fome Jianding 
hercy which Jhall not tajle of deaths till they fee 
the Son, of Man coming in his kingdom^ it does 
not follow, though this fentence be clofely 
connedled with the mention of the day of 
judgment, that by coming in his kingdom 
our Saviour meant to defcribe his mod fo- 
lemn and glorious adl of royalty. His king- 
dom commenced at his refurredlion j and he 
may in a very fit fenfe be faid to be feen 
coming in his kingdom, whenever we fee 
his power difplayed in any fignal adt of ven- 
geance upon his enemies, though he is not 
at that time perfonally vifible. The rule 
here laid down by the author of this objec- 
tion for the interpretation of words is not 
univcrfally and ftrictly true. " Whenever," 
fays he, * ♦* the fame word is ufed in the fame 

- * P. 14, 1. 3. 
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** fentence, or in different fentehces not dif- 
•* tant from each other, we ought to inter- 
*' pret it precifely in the fame fenfe; unlefs 
•* either that fenfe fhould involve a palpable 
*« contradidlion of ideas, or the writer ex-? 
•* prefsly informs us fliat he repeats the word 
** in a frefli acceptation/' Almbfl: every 
word has many different meanings^ and is 
ufed in each meaning with more or lefs 
latitude in different paiTages, . Without, 
therefore, any contradiction of ideas or ex- 
prefs declaration of the writer, we may judge 
that he ufes the fame word not precifely in 
the fame fenfe, if the fubjeft or the context 
warrant fuch an interpretation. And as the 
word ,fee is frequently ufed for perceive, 
when no bodily appearance is mentioned, 
we may grant that Chrift did not vifibly 
appear at the deftrudion of Jerufalem, with- 
out giving up our belief in him as a true 
prophet, or our hopes that he will at the laft 
day be the judge and rewai-der of his faith- 
ful followers. The fignal overthrow of the 
J^wifh kingdom, and the vengeance executed 
on God'§ chofen people, are events of fuch 

D 4 import- 
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importance, as may tvdl be defcribed in tfce 
boldeft language of prophecy. The ufe, 
therefore, of fuch fublime images, as in their 
literal fenfc would figure the deftruSion of 
the world, is not (as this iaiuthor aiferts) 
^* to embarrafs revelation with perplexities 
** er contradiflions, or to involve it in Cim- 
** merian darkhfefs/' We have feen the pu- 
iiifhnient of thfe Jews for their rejeftion of 
Chrift, and we are thence cautioned to be- 
ware, that there be not found in any of us 
an evil heart of unbelief. As long then asi 
the gates of hell cannot prevail for the ex- 
tindion of chriftianity; fo long ^e (hall 
expeift, that he will in due fbafon fulfil his 
words, and finally triumph over all his cne-* 
mies. For though we now only know in 
part ; yet at the laft day we ihall know even 
as we are'known, and fee the truth and con- 
fiftency of all God's difpenfations. 

«^ The prediftions of the Apoftles con- 
** cerning the end of the world," are alfo faid* 
«* to furniih examples of confidcrable error." 

• P. u, 1.5. 

But 
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But it doe$ not appear^ that they knew the times 
and the feafons, which the Father hath put in 
his own power; (Adls L 7.) or that they had 
any authority, when they preached the gofpeU 
to define the time of the general judgment* 
An exhortation^ therefore, not to be over- 
taken by the fuddennefs of Chrift's coming 
ought not to be converted into a decisive 
predidion, that this event vtrould happen in 
that very generation. The epiftles, though 
directed to the Chriftians then alive, were 
intended for the edification of the church to 
the end of the world. Whatever therefore 
is faid to them, may be underftood to be 
faid to all ; and St. Paurs defcription of the 
manner <?f our change at the day of judg- 
ment may be applied to the Chriflians, who 
(hall be then alive. The fame may be ob- 
ferved concerning St. Peter*s caution (i Pet. 
iv. 7.) to he foier, becaufe the end of aU 
things is at hand; and St. Paul's remark to 
the Hebrews, that they could fee the day ap^ 
proacbing. (Heb.x. 25.) St Paul in his fccond 
Epiflle warns the Theffalonians not to be 
troubled, as if the day ofChriJi %vas very near; 

(zThefl: 
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(2 ThefT. ii. 2.) iince that day fhould not 
come, tin the man of Jin was revealed, (ii. 3») 
And though this expreffion does not pofi* 
tively affirm^ that it was at any confiderable 
diflance ; yet the defcription of the man of 
fin agrees very well with a fyftem of fpiri- 
tual corruption, how long foever it may con- 
tinue. St. Peter alfo informs us, that there 
Jhall come in the lajl days^ fioffers^ f^yi^g% 
Where is the promife of his coming? (2 Pet. iii. 
3, 4.) To this he anfwers. Beloved^ be not 
ignorant of this one things that one day is with 
the Lord as a thoufand years ^ and a thoufand 
jears as one day. ^he Lord is not Jlack con^ 
cerning his promife^ as feme men count Jlack-- 
nefs. (ill. 8, 9.) We may therefore con- 
clude, that the coming of our Lord is cer- 
tain, though it may fcem to be delayed ; and 
though fome parts of his prediction may be 
difficult to be explained at prefent, yet we 
may reft aflurcd that heaven and earth Jhall 
pafs awayy but his words Jhall not pafs away. 
(Matt. xxiv. 25.) 

Another proof of the tru^th of the Scrip- 
tures 
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tares may be taken from the charadler of 
the writers. Mofes was learned in all the 
wifdom of the Egyptians, and therefore not 
to be impofcd upon by rumours and falfc 
opinions. He has the teftimony of the au- 
thor of the Epiftle to the Hebrews, that he 
"w^s faithful to God (iii. 2.) in the difchargc 
of his office. From which wc may con- 
clude, that the law, which he impofed upon 
his people, was of divine original, and that 
he could not be guilty of mixing fallhoods 
with important truths, or giving ra£h con- 
jedlures for authentic hiftory. His cha- 
rader has not been afperfed by any ancient 
author of credit; and even the impoftor 
Mahomet found his memory fo much re- 
vered by the Jews, that he acknowledged 
his claim as a prophet, though he afTerted 
without proof, that his writings had been 
corrupted. The prophets likewife, who,, 
beiides the books which bear their names, 
are fuppofed to have written the hiftorical 
part of the Old Teftament, were men in ge- 
neral of religion and morality, fent to recall 
the people from fin and idolatry, and what 

puts 
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puts the matter out of all difputCt quoted hy 
our Saviour and bis Apoftles as teachers of 
the way of God^ and many of them fufferers 
in the caufe of truth. The adions indeed 
of Solomon were not always conformable 
to his knowledge. But his wifdom is un^ 
^ifputed. And therefore his authority, ex* 
cept in the cafe of idolatry, muil be ilrong 
in favpur of religion, which he has proved 
in general to be the road to happineis, even 
in the prefent world. Her ways are ways of 
fleafantnefsj and all her paths are peace. She 
is a tree of life to them that lay hold upon her -, 
and happy is every one that retaineth her. 
{Prov. iii. 17, 18.) Our Saviour indeed 
was the only perfon that could fay without 
the leaft exception. Which of you convincetB 
me of Jin? (John viii. 46.) But the Apof- 
ties and Evangelifts were holy and wife, and 
jcould therefore (lamp an authority upon 
iheir writings, even if they had not moft of 
them fealed their fincerity with their blood, 
^nd if their hiilorical accounts had not been 
confirmed, as far as can be expedled, by 
profane hiftory. I proceed. 

Secondly, 



"The Truth of the Scriptures. J^$ 

Secondly, to confider tht internal marks 
of truth and authenticity, "which may be 
difcovered in the compofition of the Scrip- 
tures. 

When We compare the natural abilitiei 
atid fituation of the Apoftleis with the doc* 
trines and precepts of the gofpel, it is certain 
that in thefr excellence we may pcrcctte 
evident marks of divine affiftance. The 
moralrty fs pure and complete, and fcrperior 
to the efforts of human wifdom aided by 
ftudy and inftru'dion. For thdtrgh the prin- 
cipal duties of morality are implaiited in 
every man's breaft, and may be all fottnd 
difperfcd amongft the writings of the phao- 
fophcrs; yet they were delivered by the 
Apoftles, who were moftly illiterate, in a 
more excellent and ufeful manner. The 
precepts of the Gofpel point out rfie feverd 
duties of life in their full extent, without any 
fencburagement of vice, or mixture of falf** 
hood. They iare founded upon the plaineft 
and mod; engaging principles,, and guarded 
with the feverefl -fani^iona againfl wilful 

offenders. 
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offenders^ and the mofl gracious promifes to 
the penitent and obedient. We arc, com- 
manded to make our own reafonable defires 
the rule of our condudl towards others ; to 
ihew that kindnefs^ mercy^ and ccmpaflion 
to our fellow creatures, to which we are 
indebted for our prefent life and future pro- 
fpeds; and to confider all men as of the fame 
family, and therefore naturally united in the 
bands of friendfhip. All thefe precepts are 
fo confiftent with each other, and the prac- 
tice of every virtue fo neceflary to a holy 
life, that the Chriftian fyftem is proved 
worthy of God ; though it would never have 
been colledted by human wifdom alone, or 
obeyed by our prefent depraved paffions 
without the divine influence of inward grace* 

But the condufl: of our Saviour is urged 
by a modern author againfl all attempts of 
giving a clear and comprehenfive view of the 
principal dodlrines and duties of chriftianity. 
" Another remarkable charadteriftic of chrif- 
tianity,'' fays he*, *'is its fimplicity." This 

* EfTays Phil. Hilt, and Lit. vol. i. p. 420. 

we 



« 
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we both grant and bo^ft of, as it proves the 
wifdom of its author, who could form a re- 
ligion containing fo many duties in fuch a 
manner, that they fhould all fpring from the 
fame root, that it fhould be fo well connedlcd 
in all its parts, and that fo many perfons, in 
diftant ages, ftiould defcribc various and 
vet coniiftent charadters of the fame Meffiah. 
A fyftem may be fimple, as well as complex. 
And therefore neither this circuraftance, nor 
the other, *' that our Saviour left no records,, 
** or written memorials, refpe^ing the end 
*' and object of his miflion," .tends any 
thing " to the utter confufion of fy ftems 
*' or fyftem-makers." Our Saviour certainly 
came into the world for fome impiortant 
end. He never meant, that the knowledge 
of the Gofpel fhould be confined to a fingle 
age, and poflerity remain without informa- 
tion. He left, it is true, no writings of 
his own. But this is neither an ajlontjhing 
faStj nor any condemnation of well grounded 
fyflems; fince he fent his ApofUes into all 
the world to be his witnefTes, and to preach 
the Gofpel, from whofe accounts of hiis life 

and 
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and dodrine we have fufficient materials to 
learn the nature of our duty, which we arc 
no where forbidden to comniit to meoiorj 
in any manner confiftent with the truth, 
St« Paul informs us what is the true fbunda^ 
tson of all fyftems of religion : Other foun^ 
}dation can no man lay, than that is laid, which 
is Jefus Chrijl. {i Cor. iii. ji.) And in 
the following veries he mentions the dif-- 
ferent event of building properly or icnpio- 
perly upon this foundation. J^ any man's 
H»ork abide, 'which he hath built tberreufon^ 
bejhall receive a reward. If any mans worL 
Jhall be burnt, be Jhall fu§'er lofs* (14,. 15..) 
To preach the true dodrrines of reli^^on, and 
to turn many to righteoufnefs^ is undopbtedly 
acceptable in the fight of God. And we 
iieed not be afraid of drawing true t:rQiictii^ 
itons from the Scriptures ; but of obfcusing 
«he truths or pronvotin^ faI(bood«. Xhc 
^fum and fubftance of the Chriflian treltgioii; 
does not confift in the fa&s of our Saviour'^ 
Sifej deaths refurreifiion^ and fecond coming 
to judge the worlds though we believe thi^ 
truth and importance of all thefe articles j 

unlefs 
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unlefs we join with them the defign of his 
fufFeririgSt the obligation we are under to 
follow his bright example^ and the virtues^ 
which wc are called upon to exercife, and to 
the performance of which is annexed the 
promife of our future reward. ' 

But it is fj^ther objeded, that <^ no au*- 
^' thentic account of our Saviour's life was 
^« pubkfhed till a confiderable time after his 
*^ refurxe&ion ; and even then^ not by any 
'^ previous or exprefs commidion from him, 
<< but to gratify the laudable defire of the 
'^ numerous profelytes to this new religion;" 
and that '^ the Cbriftian religion fubfifted 
^< long before Si. Paul wrote his celebrated 
^^ EpifUes/' This has the appearance of a 
wi(h to leflen the authority of both the 
Epiftlcs and the Gofpels ; though it calls 
the former celebrated, and the defire laudable 
of perufing the latter. And furely it is 
equally laudable in ns to be eager to know 
the particulars of our Lord's life and con- 
verfation, as it was .in the firft chriAiaq^. 
But though we have no exprefs order of our 

£ Saviour 
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Saviour for committing his life and dodrines 
to writing ; yet when he gave his difciples 
a co^nmand to preach the gofpel to the 
whole world, they were fully juftified in 
taking the mod effedtual way for the infor- 
mation of poflerity. And though they might 
be defired to write the Gofpels, it by no 
means follows^ that they intended to teach 
and gratify no others, than thofe, who lived 
in the fame age, and had the benefit of their 
difcourfes. The words and adts of our Sa- 
viour were publi^d from the beginning. 
And if St« Paul wrote the fame doArines, 
they are not to be negleded, becaufe they 
had before been fpoken by our Lord and his 
Apoftles. Preaching is intended not only to 
inftruft mankind in what they do not know; 
but to prevent them from forgetting ufeftsl 
truths. And it is not only evident^ that 
writing is a more probable method of con- 
veying doftrines pure to diftant generations, 
than tradition ; but we have good reafon to 
thinks that the latter alone would before 
this time have loft moft of the fads of our 
Saviour's life, and fome of the peculiar doc^ 

trines 
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trines of the Chriftian religion. We Should 
therefore equally efteem the neceffary and 
ufeful writings of the Apoftles and Evan- 
gelifts^ when compofed at the latter end of 
their miniftry^ as if they had been publifhed 
at the beginnings whilft they contain the 
fame truths. For if we are inclined to re- 
je<a the doctrines of the infpired writers for 
fuch flight caufess we may never want a 
pretence for difavowing their authority* 

The truth of the Scripture is alfo proved 
internally by the agreement of all its parts 
with right reafon^ as far as they can be at 
prefent comprehended^ and their confiftency 
with each other. Fable and impofture com- 
monly betray themfelves by fome deteAed 
£dfhoodj or manifeft contradidion* Whereas 
the adyerfaries of chriftianity are obliged to 
diftort the dodrines^ and mifreprefent the 
fad$» of the Old and New Teftament, be- 
fore they can perfuade even themfelves> that 
they are falfe or abfurd* The length of 
time, which the fcheme of chriftianity re- 
^uiredj the variety of its partSf and the 

£ 2 number 
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number of prophets and other perfonsy mho 
contributed their affiftance independent of 
each other, all confpired to make deceptioa 
difficult. And the final accompli&ment by 
means naturally ib inadequate amtotibts to a 
demonftration that it proceeded from above. 
The Scriptures contain the only articles^ 
which concern the trhole world ; man's 
creation, fall, atid redemption. Their ac* 
count of the power, knowledge, purity, juf* 
ticc, and mercy of God is far beyond the 
inventiotis of poets, or the difeoveries of 
philofophcrs amengft the Heathen, where 
they were not affifted by accidental hiiita 
from divine revelation. And if v« defeefid 
to the hiilory of mankind, it is much nM>re 
reafonable to fuppofe, that man was cheated 
innocent, perfect, and happy, than to ima* 
gine with fome of the Heathen poets ami 
orators, that he was deftitute of all conve^ 
nienctes, deprived of fpeech, aiid re£»ed 
from thoife evils by the ufe of that reafen 
and eloquence, which can Icarcdy be cutti*- 
vated, except in fociety* Such a ftate is 
unfit for the firft fitnation of the only rea« 

fonable 



fonable animal ; and if it had ever been uni<- 
verfal^ muft naturally have been attended 
with the deftru£tion of a fpecies^ the indivi- 
duals of which are fo v^eak, and fubjedt to 
fucb a long and belplefs infancy. The ge« 
ncral promife alfo of our redemption was 
given at the fall, opened by degrees with 
various circumftances, a^d fulfilled at laA by 
a fingle perfon. The feveral diftances be- 
tween Abraham, Mofes, the Prophets, and 
Chrift deftroy all fufpicion of any coUuiion. 
And the concurrence of all the prophecies in 
the perfon of our Saviour prove that he came 
from God to fulfil his will. 

Since then the Holy Scriptures are proved 
to be the word of God by a variety of the 
llrongeft evidence; fince both the law and 
the gofpel were ulhered in by a number of 
well authenticated miracles ; fince the doc- 
trines they tdach are fublime, pure, and be- 
neficial ; fince the charadlers of their authors 
are able to flamp a credit upon any writings; 
fince they are fo clofely connedled with each 
other^ that we cannot refufe our afTent to 

E 3 parts 
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parts without difcrediting the wholes and 
fince their authenticity is fupported by the 
teflimony of fo many nations^ and fuch di^ 
cordant fedts ; let us firmly believe the truth 
of this revelation^ and return thanks to God^ 
who has not left us to the light of our im^ 
perfect reafon, but has clearly fhewn the 
way to everlafting life. 



THE INSPIRATION OF THE SCRIPTURES, 



2 Tim. iii. 16. 
All Scripture is given by infpiration of God. 

BEFORE we can fettle the authority of 
the Scriptures^ it is proper to enquire 
from whence they are derived; whether 
from the obfervation, experience, knowledge, 
and learning of the writers alone, or from 
the affiftance of fome fuperior being. If 
they had been compofed only by human, 
abilities, the mofl valuable part of them 
contained in the New Teftament would 
have been an uncertain and infulfficient guide, 
as the authors were naturally ignorant of 
many divine truths, full of mifapprehenfions 
of the nature of chriftianity, and muft thence 
have been guilty, without heavenly affift- 
ance, of innumerable miftakes. They were 

B 4 indeed 
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indeed inftruftcd during forty days by our 
Saviour himfelf, concerning the meaning 
of all the fads, of which they had been eye- 
witnefles, and the application of the ancient 
prophecies to the events of his life. But fo 
ihort a time could only qualify them for the 
office of teachers, when they were fuper- 
naturally enabled to recollect all the dif- 
courfes of our Lord, and could perfedly 
remember every principal fad: of his. mi- 
niftry. By the infpiration then of the Holy 
Spirit, which was promifed by Chrift before 
his afcenfion, and granted on the day of 
Pentecofl, all their infirmities were fupplicd, 
and the weak were enabled to confound the 
flrong. As therefore the authority of the 
Scriptures depends upon the fource, from 
whence the writers of them drew their in- 
formation, I (hall in my following diicourfet 

Firft, fhew what increafe of wifdom we 
may fuppofe the facred writers to have re* 
ccived from infpiration. 

Secondly, defend the hiflory. of the Old 

Teftament 
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Teftament from the charge of fidion or 
deluiion. 

Thirdly, anfwer fome objeiSUons to the 
do<arine, that the apoftles were affifted by 
the Ipirit in thofe writings, which were not 
prophetical. 

Firft, I am to (hew what increafe of 
wifdom we may fuppofe the facred writers 
to have received from infpiration. 

As they were appointed to teach man- 
kind religious truths, and lead them gradu* 
ally to the knowledge of their Redeemer, 
the affiftance of Heaven muft be calculated 
to fupply their own fpiritual ignorance, and 
make them perfeA in all neceffary doctrines. 
Whatever religious dodlrines then we find 
taught in the Scriptures, we may believe to 
be true and confident with each other ; 
though the types and figures of the law, and 
even the explanations of the prophets, were 
far from being equal in clearnefs to the Gof- 
pel. The infpiration of the Old Teftament, 

and 
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and the authenticity of the canon eftabliflied 
by Ezra are confirmed by the authority of 
•our Saviour himfelf ; who appeals to the 
law and the prophets as containing the will 
of God ; and exhorts the Jews to fearcb 
tbefcriptures^ (John v. 39.) that they might 
difcern the juftiqe of his pretenfions. What- 
ever authority then the ancient fcriptures had 
amongft the Jews is confirmed by our Lord. 
And as they allowed the loweft rank of 
thefe to be ftyled holy, we muft conclude^ 
that they were all in general looked upon 
by the Jews as of heavenly origin. And 
with refped to the Apoftles, as they were 
the publifhers of a better covenant^ our Sa- 
viour exprefsly promifes them the afliftancc 
of the Spirit^ which fhould guide them into all 
truth. (John xvi. 13.) Though the Apof- 
ties were conflant attendants upon our Sa- 
viour, during his miniftry ; though they 
heard his difcourfes, and faw his miracles ; 
and though they were inftrudted by himfelf» 
after his refurredion, in the meaning of the 
ancient prophets ; yet they were forbidden 
to enter upon their office, till they were 

farther 
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farther qualified by Divine infpiration. B^-» 
bold^ fays he, I fend the promife of my Father^ 
upon you : but tarry ye in the city ofjerufalem^ 
until ye be endued with power from on high. 
(Luke xxiv. 49,) However low, therefore, 
we may be inclined to fettle the infpiration 
of the facred writers, we muft fuppofe them 
made perfect: in the knowledge of fuch reli- 
gious truths, as they propofed to teach; or 
we fhall be guilty of grpfs abfurdity in fup- 
pofing that God negledled to inftrud his 
minifters in the meflage, which they were 
fent to deliver. As religion was the bufinefs 
of both the Prophets and the Apoftles, they 
do not feem to have had their faculties en-* 
larged, or their knowledge fupernaturally 
informed in any other matters. But ia 
what was connedted with piety or morality, 
we muft either deny all infpiration, or con- 
clude that their doftrines are true, their 
accounts certain, and their reafoning without 
miftake. They were not only favoured 
with heavenly affiftance in thofe truths^ 
which, lay beyond the reach of human facul- 
ties ; but were commanded to rely upon 

infpi* 
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infpiration, where their own abilities might 
have furnifhed them with a fuflicientj^ though 
lefs perfedl defence. JVbeu they brin^ jf4f^ 
unto the Synagogues^ and unto magijirates^ an4 
powers , take ye no thought how or what things 
ye Jhall anfwer^ or what ye Jhall fay : fgr the 
Holy Gboji fljall teach you in the fame hour 
what ye ought to Jay. (Luke xii. ir, la.) 
But dill it does not appear^ that this inipi<« 
ration was ever intended to fuperfede the 
pfe of their reafon or fenfes. It fupplied 
the deficiencies ; but left them all the abi-t 
Uties of human nature* 

We may therefore fafely grant, that the 
writers of the Old and New Teftament 
were allowed the choice of their own wonJs^ 
provided they expreffed the meaning, which 
. was neceflary to convey the true doi^rines} 
of religion. And we may juftly fuppofe,^ 
that where the exercife of reafon, or the 
teftimony of the fenfes were fully fufficient 
to confirm a doctrine or authenticate a fa£t^ 
the authority of infpiration might not be 
fuperadded. But this is np caufe^ why wq 

(hould 
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Qiould give up to h(h fufpicions a great 
part of the Bible, as falfe or fabulous^ and 
thence weaken the authority o£ the reft, with 
which it is conneded. Every part of the 
icripture does not contain do<ftrines or fad$ 
of equal importance ; but we have no fuffi- 
cient authority for pronouncing any part of 
it fal:fe, or too ipfignificant for the divine 
notice. The dodlrines of chriftianity, the 
predidions of the prophets, and the precepts 
of the law, which we are informed was our 
fchooltru^er to bring us unto Chrijiy (Gal, iii. 
24.) cannot be denied to be of divine ori^ 
ginal by any, who does not wifh to difbelieve 
dll infpiration. And though the hiftorical 
part of the Old Teftatncnt is leaft conneded 
with religious dodrines, and a narrative of 
fadts, efpecially delivered by contemporary 
atitbors, may deferve full credit without 
the aid of infpiration ; yet let us remember, 
that the hiftory of Mofes is intermixed with 
the precepts of the law, and that the evan* 
gelifts relate the difcourfes of our Saviour, zk 
wdl as the fa(5ls of his life. We cannot 
perceive in all cafes the degree of con nedlioa 

between 
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between temporal and fpiritual fubjedsi nor 
can we decide with accuracy^ how far the 
obfervacion and memory of our Lord's diici* 
pies might enable them to give a full accooat 
of his adions without divine afliftance. But 
if we belie ve, that the Scriptures were 
written to guide us to falvation^ and that 
God always proportions the means to the 
end ; it naturally follows^ that the benefit 
of infpiration was granted to the prophets 
and apoflles in every pointy which concerned 
religion, where their own abilities were in* 
fufficient. 

With refped to the manner in which 
the minds of the Prophets and Apoftles were 
affedted by Divine infpiration, as we are fa- 
voured with nothing fimilar at this day, we 
knufl: receive our information entirely from 
the Scriptures, and can no farther rely upon 
our own conjectures, than as they are fup« 
ported by their authority. But by the help 
of their information we may perceive a re* 
markable difference between the pretended 
prophets amongft the Heathen and the fer- 

vants 
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vants of the true God, both in the methods, 
which they made ufe of to pnocure the favour 
of Heaven, and the effcfts, which infpiration 
was fuppofed to have upon their rational 
facuhies. The prophets of Baal cut tbem-^ 
fehes With knives and lancers ^ (i Kings xviii. 
28.) when they wanted to obtain his affift- 
ance J whereas Elijah invoked the aid of the 
God of Ifrael in a fhort, humble, and rational 
addrefs, adapted to the capacity of all the 
people. The Heathens pretended to be 
worked to an enthufiaftic fury, when they 
foretold by infpiration any future event, and 
that the words, which they uttered, were the 
immediate didates of their god, and fpoken 
without their own confent or inclination* 
But the true prophets and apoftles were left 
in full pofleffion of all their faculties ; unlefs 
their mind was for a time opprefled by the 
fplendour of a vifion, or their heart over- 
charged with grief at the profpcdt of future 
calamities. Equability of temper was in- 
deed fo far neccflary to receive the influence 
•of the Spirit, that we find Eliflia (a^Kings 
iii. 1 5^) incapable of its operation, whilft 

his 
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hi« mind was difturbed even by'virtuout 
anger again A the king of IfraeL The true 
prophets were commifHoned and enabled to 
declare the will of God ; but they were ftiU 
left at full liberty to obey or refift the oio* 
tions of the Spirit* Thus-we find that Jonah 
attempted to flee from the prefence of the 
Lord, and did not perform his meflkge to the 
Ninevitcs^ till he . was: terrified into repent* 
ance> and made fenfible of his folly. And St. 
Paul informs us, that the fpirits of tie prophets 
are fubjeil to the prophets, (i Cor* xiv* 32.) 

Whether the infpjration of the Apoftles 
was diflinguifhable by themfelves from the 
operation of their own minds, feems a quef^ 
tion of no importance ; fince they had abun- 
dant evidence of fupernatural afiiflance from ' 
the improvement of their knowledge. They 
had hence a clear and confident view of the 
whole fcheme of man's- redemption. They 
were able to recollccft all our Saviour's dif-% 
courfes ; many of which were irpperfedly 
underftood at the time of their delivery. 
They overcame their old prejudices. They 

coveted 
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coveted fpiritoal inftead of temporal rewards; 
preached peace and benevolence^ without 
aiming at conqueft ; and equally defired the 
converfion and falvation of Jew6 and Gen- 
tiles. They had befides, at the firft defcent 
of the Holy Ghoft, ao^oqular demonftration> 
Aat fome fuperior power operated to give 
them a mouth and, wifikm^ which all their 
adverfaries fhould not be abk to gain/ay^ nor 
refiji. (Luke xxi, 15;) I proceed. 

Secondly, to defend the hiflory of the 
Old Tefliament from the charge of fidion 
or delu£ion« 

The hiftory of the Old Teftament is of 
all the facred writings the leaft intimately 
conneSed with the doi^rines of Chriftianity, 
and may thence be reprefented as entirely 
detached. But as it is confefied to be written 
by Mofes and the prophets^ as it was pre^ 
ferved by the Jews amongft their holy books, 
and affords us examples both of faith and 
pradice^ it deferves a candid enquiry, what 
degree of fupernatural afliftancc may be rea- 

F fonably 
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fonably fuppofed to have been granted to 
the hiflorical writers, and what credit is doe 
to their own integrity and knowledge. 

The infpiration and credibility of the 
hiftory of the Old Teftament has been at- 
tacked by the adverfariea of chriftianity with 
Hdicule and contemptf in order to invali- 
date the reft of the Scriptures ; and the 
plain interpretation of it has been given up 
by feme of its defenders^ as not tenable in 
itfelfy and as if the truth of the hiftory 
Were no ways conne^ed with the db€trines 
of religion^ But though we meet in the 
Old Teftament with many fadts^ which are 
only related to prevent a chafm; yet we 
cannot admit without ftrong proofs that the 
holy penmen would be fuffered to tnix 
falfhdod with the truth. The wtlole Scrip-* 
tures have been delivered down for centurids 
as clofely conne^td with each other. We 
ihould therefore be very careful not to dif« 
credit any part; unlefs its falfhood could be 
jplainly proved, and its author be convided 
of credulity or impofture. 

The 
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The Mofaic account of the creation has 
bceii objeded to by a late royal author *i 
as incotViiftebt' with reafon^ *« My reafort 
*' tells me/' fays the king, *^ that God fees 
** all things, and that h€i is every where; 
•* but the Scripture tells me^ that God 
*• fearched for Adam in Paradife, and called 
" to hiihi Adam^ where art thou ?" If the 
Scripture in this paHage fuppofed God to bd 
ignorant of the place, where Adam was 
cbuceHled^ it would no lefs contradiA itfblf 
than our reafon % finee, the omnifcience and 
omniprefenee of God are emphatically de- 
clared by the facred writers, ^btiu art about 
my ptrtb^ and aheut my bedi andj^ieft out alt- 
my Witys. For lo, there is not a word in my 
tongue^ but tboUy O Lord, knowefi it alto^ - 
getber. Whither Jhall I go then from thy 
Jpirit : or whither Jhall I go then from tbf 
frefence? If I climb up into hea^en^ thou art 
there : if I g(^ down to belli thou art there 
ctlfo. If I take the wings of the mornings 
and remain in the uttermoji parts of the fea j 
even there alfo Jhall thy band lead me^ and 

♦ King of Pruffia. 
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thy right hand jhall hold me. If I fay ^p^^ 
adventure the darknefs jhall confer me : then 
Jhall my night be turned to day. Tea, the 
darknefs is no darknefs with thee, but the 
night is as clear as the day : the darknefs and 
light to thee are both alike. (Pf. cxxxix. 2, 3, 
6 — 1 1 .) Can any hide himfelf in fecret places 
that I Jhall not fee him? faith the Lord: do 
not I Jill heaven and earth ? faith the Lord. 
( Jcr. V xxiii. 24.) Poffibly thofe, who fo 
highly prize their own natural abilities^ are 
indebted to thofe very Scriptures^ which 
they affedl to defpife^ for the knowledge of 
fuch fublime truths « But Mofes no where 
fayst that God fearched for Adam. When 
be had tranfgrefled by eating the forbidden 
fruity he was fummoned before his Maker, 
obliged to give an account of his guilt, and 
forced to condenin himfelf put of his own 
mouth. 

To this and fome other objeAions of 
equal weight, concerning the creation and 
the deluge^ a defender of the JewKh and 
Chriftian religioj^s anfwers, by fuppofing 

them 
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them to be * *' the ancient popular tradi- 
** tions of the Jews, blended with allegorical 
and hicroglyphical imagery^ in which it 
is neither very eafy, nor very material 
to diftinguifh what is fabulous from what 
is true;'' though he afterwards admits 
them to be <^ originally founded, like mofl: 
** of the mythological fidions of the Greeks, 
** upon real and important fads." All this 
is eafily aflerted, but entirely deftitute of 
proof. The Scripture accounts of the crea- 
tion and the deluge are delivered by Mofes 
as a plain narrative of fads, and connected 
with a relation of the names and actions 
of the antediluvians, which cannot be per«* 
verted into allegory and hieroglyphic ; but 
muft either be true, or a colledtion of mif- 
takes and falQioods. The Jews, who came 
into Egypt with only fcverity perfons, had 
not time or leifure to form any falfe tra* 
ditions before Mofes, which might be called 
ancient. For the accounts delivered by 
Abraham, Ifaac, and Jacob certainly deferve 
a more honourable appellation. Mofes alfo 

• Efiays> vol. ii. p. 197, 
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appears too wife a man to be impofed upoit 
by fables^ and too religious to deceive pof- 
terity by giving them a detail of important 
Invents without foundation, or an allegorical 
polledlion of unknown fafts^ which have 
never been explained. But if we fuppofe 
It a real hiftory of the creation, deftru£tion, 
jtnd renovation of mankind, it is highly ere* 
dible aqd confident in itfelf, and fupported 
by authorities not to be denied by any 
chriftian^ The Mofaic account of the crea-f 
(ion informs us, that in the beginning God 
preated the heavens and the ^f^rth ; that in 
fix days \it by his word reduced the earth 
into order, caufed it to be inhabited by 
variety of animals, placed man in a flate of 
Innocence at the head of the vifible worldj 
and put him inf pofifefilion of happinefs upon 
the equitably condition of obeyin]^ one eafy 
command; that man, at the infligation of 
pur great enemy, rebelled ifgainft his bencr 
faiflor, ^nd was driven out of paradife, ex-r 
pofed to all the evils, which at prefent 
abound. And what is there in all this 
pconfiftent yrith reafon, or the flate of the 

world f 
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world ? Or where will the diibelievers of 
this account furnilb u$ with a better from 
the records of antiqaity, or the impartial 
didiates of found judgment ? That God 
created the world needs no proof. That he 
made man at firft happy and innocent is 
perfe&ly coniiftent with our notions of his 
goodnefs. That difobedience is a crime» 
and that the world abounds with mifery 
and evil, cannot be denied. And that man 
fell from his ilate of innocence, and thus 
forfeited his happinefs, by his own fault, 
is more probable in itfelf, than any other 
account we can find of his prefent imper-^ 
fedion* 

Many of thefe articles are mentioned again 
in ot^er parts of Scripture, and thus con- 
firmed by undeniable authority, being ad* 
duced as the foundation of moral and reli* 
gious duties, or to explain the nature and 
progrefs of fin. The obfervation of th^ 
fabbatb is declared by the mouth of God 
himfelf to be founded on the creation of the 
earth in fix days. (Exod. xx» 11.) St. Paid 
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not only mentions the faft, that the ferpent 
through fubtlety beguiled Eve ^ (2 Cor. xi. 3.) 
as an example that chriftians were in danger 
of corruption ; but ailigns it as one reafon^ 
why the woman is inferior, and fhould be 
obedient to the man. (i Tim. ii. 14.) The 
fame Apoftle likewife contrails the fall of 
Adam with the redemption of Chrift ; as in 
Adam all die 5 men Jo in Chriji Jhall all be 
made alive. (1 Cor. xv. 22.) And our Saviour 
forbids a man to put away his wife, becaufe 
in the beginning God made one male^ and one 
female. (Mark x. 6.) The fame dodlrine St, 
Paul inculcates to corredt the pride of the 
Athenians, when he tells them, that God hatb 
made of one blood all nations of men. (Adts 
xvii. 26.) St. John alfo afcribes the murder 
of Abel by Cain, to his envious fpirit and 
wicked avians, (i John iii. 12.) It is not 
therefore of fmall importance, whether we 
believe or deny the truth of this hiftory; 
fince it is clofely connefted with the Jewifli 
and Chriftian doctrines. And it is moft 
reafonable to determine, that Chrift and his 
A'p oftles, though they migh^ fpeak accord- 
ing 
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ing to popular opinion in articles, which 
they did not profefs to teach, fixed the 
<luties of religion upon the rock of know- 
ledge and truth, and not upon the fludu- 
ating fands of niifbke and fal(hood. 

And what do the improvements of mo*» 
dern philofophy oppofe to all this? A bare 
fuppofition, that evil is neceflary to produce 
good. The Scriptures indeed reprefent tem- 
poral evil as fometimes necelTary to bring 
finners to repentance ; and inform us, that 
final punifliment will certainly await incor- 
rigible finners. But it wants a reafonable 
proof, inftead of an aifertion, that mifery is 
the direft caufe of happinefs to ourfelves 
or others 5 or that God would not have ex- 
empted his obedient fervants from every de- 
gree of infirmity and pain. If therefore wi^ 
rejed the Scripture account of the creation, 
we (hall be left entirely ignorant, how the 
world was formed, and pu2zled with vain 
conjedures about the origin of evil. 

With refped to the deluge, the authority 

of 
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of Mofes is fufHcient to give credit to an 
account confiftent in itfelf^ and where the 
caufe afligned ia, adequate to the effect. 
That God is able to alter the laws of natttre» 
or to deftroy what he has eftablifhed^ no one 
can ^eny, who allows his being and attri- 
butes. And that univerfal wickednefs was 
a fufficient provocation for fuch a iignal 
vengeance is not incredible to any one, who 
acknowledges, that God makes an eternal 
diftindion between good and evil, and that 
he always loves the former^ ^nd abhors the 
latter. 

If then the deluge was not a real fad, 
Mofes mud either have been deceived him- 
felf, or have raihly ha^sarded bis reputation 
for veracity, by giving a circumftantial ac<r 
fcount of an event, which had no firmer 
ground than popular opinion. But tradi-^ 
tion alone in thofe early ages would have 
prevented furmife and fiction from becom- 
ing univerfal in fo few generations. Be^ 
^des it would have ill become the lawgiver, 
who forbad all Zanders and falfe accufations, 

to 
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to charge the whole worlds except one fa« 
mily, with fuch complete degeneracy^ if 
they had been compofed like other gene-r 
rations of a more equal mixture of the righ-* 
teous and wicked. For though impiety 
and idolatry have frequently prevailed to a 
very great extent ; yet the world has never 
fince the flood been fo totally corrupt. 
This biftory alfo ftands uncontradicted by 
any ancient writer, and is confirmed both( 
by St. Peter, who quotes it as an inftance 
of God's^diftinguiihingjuftice, (2 Pet.ii. 5.) 
and by our Lord, who compares the fud-f 
dennefs of his fecond coming to the carelefs, 
ftate of the world in the days of Noe. (Matt. 
9cxiv. 37^) On fuch an important fubje£): 
it is to the higheft degree improbable, that 
they fhould mention a tranfadion as an ex- 
ample and warning, if it never exifl^d, but 
pwed its belief to popular opinion. 

The hiftory of Sampfon is alfo given v^p 

^s unimportant, and unconnected with the 

Cbriftian dodrines. But his prodigious 

0rength| when averted by a credible author^r 
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^ould not be denied without poiitive tefti^ 
mony of its falfliood, or fomc proof of its 
impoflibility. If we are refolved to believe 
nothing, which is not agreeable to our own 
experience, our knowledge will be fmall, 
and we fhall frequently perceive that it has 
been very defective . From hiftory, thcre- 
forej well authenticated, we derive much 
information, ttd we believe, doubt^ or deny 
particular fad:s, as they are related by per* 
fons of more or lefs credit, and appear pro- 
bable and confiftent from the caufes and 
motives, by which they were produced. 
Unlefs then we rejeA the whole hiftory of 
the Old Teftament, we muft grant, that 
God frequently exerted a miraculous power 
in favour of his chofen people. This makes 
it perfedlly credible, th^t he might raife up 
Sampfon to be a temporary deliverer, and 
that a perfon of fuch ftrength and courage 
might produce a flaughter, which is recorded 
as marvellous in the facred Scriptures. 

The hiftory of Balaam, though often at- 
tempted to be ridiculed, ftiews an inftance 

of 
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of a Coixlud too commont a peribn ftrug- 
gling to reconcile the innnodefate love of 
rkhes With bis duty^ and to ferve at once 
God and Mammon* The pofiibility of the 
miracle cannot be denied. And the pro* 
priety of it may be evident^ if we attend to 
the plain circuo^ftances of the ftory. The 
prophet, who came to the king of Moab 
with a full defire to curfe the Ifraelites, was 
obliged to blefs them three times, to foretel 
their profperity whilfl they continued righ« 
teous, and to prevent any other from at- 
tempting to imitate his example, by his lad; 
folemn words, BleJJid is be that blejfeth thee, 
and curfed is be that curfetb tbee. (Numb, 
xxiv. 9.) Mofes could not in this hiftory 
follow popular tradition, becauie it hap-* 
pened in his own time. And it is neither 
confiftent with his morality, that he fhould 
efl;abli(h a fadt by his teftimony, which he 
did not know to be true; nor with his 
fenfe, that he fhould make himfelf liable to 
be convided of falfliood. 

If we then impartially examine the hif- 

tory 
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tory of the Old Teftament, its* authority 
would be much higher, from the credit 
bility of the writers alooe, than thefe vague 
objeaiobs feeiM to allow. The credit of 
an hiftorian arifes from his jadgmenti hia 
defire of fpeaking the truth, and his oppor-» 
tunities of diicdveHng the real flate and cir- 
cumftances of the fa<%s» which he relates^ 
Mdfes afld the prophets in all thefe refpefls 
have greatly the advantage of profane bif- 
torians. Mofes is the moil: ancient of all 
Writers % and even by the help of tradition 
might be informed with mora! certainty of 
&veral leading fadts^ and thus guarded againii 
the deluiions of fiction, and the abfordities 
of popular opinion. He was inftrudted in 
all the learning of the Egyptians. He was 
far advanced in life before he was called to 
an important flation; and had fpent forty 
years in the politehefs of a court, and as 
mtany in the folitode of a private retirements 
But though he had the experience, he was 
Utt from the infirmities of age % finee after 
he had conduded and governed the children 
of Ifrael .forty years more in the wildernefs, 

he 
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he died in tfie full pofTeffion of all his 
faculties} its eye was not dim, nor bis natural 
firce abated, {yizxst. xxxiv. 7.) Atid.hh 
defire of rcl«ing the truth is maniftft from 
the candour, with which he recounts his 
own frailties^ and the faults and tranfgref'^ 
fions of God's chofen people. The pro- 
phets like wife in general were pious and 
virtuous, and often eye-witneffes of the 
fadts, which they committed to writing. 
To this' nuty be added, that the plainnefs, 
concifenefs, and conneflion of the ftory con-* 
tained in the Old Teftament form a ftrong 
internal evidence in favour of its truth. 
Whatever regards religion is related at full 
length I whilft fuch fadts, as tended chiefly 
to gratify human intereft or ambition, are 
either omitted, or infcrted only to connedl 
the reft. We may therefore conclude, that 
Mofes and the other hiftorians were favour- 
ed with the fpirit of wifdom to feled pro<» 
per faAs; and it is not unreafonable to 
believe, that their knowledge was incrcafed 
by dircdl infpiration, if the ordinary means 
of information were erroneous or deficient. 

The 
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The conncdtion between Chriftianity and 
the hlflorical part of the Old Teftaoient is 
alfo confirmed by our Saviour and his Apof- 
tles» who frequently enforce the duties of 
religion from the fads there recorded. In 
matters only mentioned by way of illuftra- 
lion in proverbs or parables^ the facred 
writers may ufe words in the common ac« 
ceptation^ and allude to fads according to 
the received opinion^ without examining 
whether they be philofophically true^ or 
adding the fandion of their own authority. 
But in eflential dodrines of religion^ and 
truths which are delivered for our inftruc- 
tion^ to fuppofe, that they taught or encou-* 
raged us to believe, what they neither knew 
nor believed themfelves, would be to re- 
prefent'our faith erroneous, defedive, and 
inconfiflent \ and to leave us in fuch a ftate 
of uncertainty, and fo much under the in- 
fluence of our pailions and imagination, ^% 
feems impoffible in a revelation from a gra- 
cious God« I proceed. 

Thirdly, to anfwer fome objedions to 

the 
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the doi&irine, that the Apoftles were a£ifted 
by the fpirit in tho£b writings^ which were 
not prophetical. 

We tre told by a modern author, th^t 
** the notion is very erroneous, which is 
'* in general maintained by the profeflbrs 
** of Chriftianity, that *the facred writings 
•* were compofed under the immediate in- 
*' fluence of divine infpiration. This no- 
** tion/' fays he, «* ife highly improbable in 
^' itfelf, plainly contradidor,y to the general 
" tenor of fcripture, and wholly deftitute of 
*' proof, excepting fuch as may be derived 
*^ from a grofs perverfion of a few detached 
" paffages *." If this author would have 
us underftand by the immediate influence 
of divine infpiration, that every word was 
f6 dircfted by the Holy Spirit, that the 
Prophets and Apoftks could have exprefled 
the fame meaning in no other phrafes, he 
charges the profeflbrs of Chriftianity with 
an opinion, which few of any knowledge 
have entertained. If he intend$ to allow 

♦ Eflays Hift. and Lit. vol. i. p. ijo. 
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their infpiration^ as far as was necefTary for 
the propagation of the fublime truths of 
religion, the word immediate feems likely 
to miflead the reader, and favour the ob- 
jedions of the infidel. For the cfFed and 
authority of every part of the canonical 
Scripture with regard to us is the fame, 
whether the facred writers delivered the 
truth from their own knowledge, or had 
their deficiencies fupplied from the imme- 
<liate operation of the Holy Spirit; lince 
thofe parts, where the pofitive infpiration of 
the Holy Ghoft, not being neceflary, was 
not vouchfafed, were written however under 
the controul and diredlion of the fame un- 
erring guide. The whole volume therefore 
carries the feal and ftamp of omnifcience, 
as well where the Holy Spirit, ever prefent 
to aid thofe whom he had previoufly moved 
to write, fecured them from error in relat- 
ing what they themfelves knew, as where 
they delivered the immediate didtates of 
Heaven. Let us then examine more par- 
ticularly how this author fupports his affcr- 
tions. ** The Apoftles and Evangelifts,*' 

fays 
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fays he, " never pretended, like that great 
*' impoftor Mahomet, that their writings 
** were dilated by the angel Gabriel, or 
" ever urged the perfeftion of their ov^rn 
** compofitions, as a decifive proof of the 
** authenticity of the Chriftian religion.*' 
We may grant, that the Apoftles did not 
make ufe of the pretence of that impoftor. 
They no where boaft, like him, of the pu- 
rity of their ftyle, as furpaffing all other 
writings. But this affords no proof, that 
they were not infpired. We Jpeak, fays St. 
Paul, the wifdom of God in a myjlery. We 
have received^ fays he again in the fame 
chapter, not the fpirit of the worlds hut the 
Jpirit which is of God; that we may know the 
things that are freely given to us of God. 
Which things alfo we fpeakf not in the words 
which mans wifdom teacheth. but which the 
Holy Ghoji teacheth. (i Cor. xxvii, 12, 13.) 
" The teftimony they jgave to the truth of 
*' Chriftianity was" not therefore, as this 
author aflerts, '* to all intents a human tef- 
** timony ;" though we agree with him in 
his commendation of their fidelity, integrity, 
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and opportunity of knowing the truth. The 
affcrtion then of St. Paul, that all Scripture 
is given by infpiration of God^ (2 Tim. 
iii. 16.) the teftimony of the fame Apoftle, 
that he received not the knowledge of the 
gofpel of man, but by the revelation of Jefus 
Cbrijt^ (Gal. i. 12.) the declaration of St. 
Peter, that holy men of old fpake as they were 
moved by the Holy Ghoji^ (2 Pet. i. 21.) and 
the promife of our Saviour, that the fpirit 
Jhould guide the Apoflles into all truths (John 
xvi. 13.) prove without force or perverfion, 
that the Scriptures are to be obeyed in all 
precepts, believed in all their dodrines, and 
relied upon in every point that concerns 
religion* 

Since then we have fuch fatisfadory 
proofs from the promife of Chrift and the 
teftimony of the facred writers, that they 
were aflifted by the Holy Spirit ; let us 
draw our knowledge of religion from the 
Holy Scriptures in preference to the con- 
jectures of fallible men^ fupported only by 
their own natural abilities or the maxims 

of 
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of philofophy. The things of God cannot 
be learned without the help of the Scrip- 
tures; (i Cor. ii. 24.) and every dodrine 
contradicted by them is to be rejected. (Gal. 
i. 89 9.) But in them we may find a com-^ 
plete treafure of heavenly wifdom, and a full 
fupply for all our infirmities 5 fincc they 
are profitable for doSlrine^ for reproof for 
correSliony for inJiruSiion in right eoufnefs, that 
the man of God may be perfeSl^ throughly fur-- 
nijbed unto all good works. (2 Tim. iii. 
16, 17. 
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John xx. 31. 

But thefe are written^ that ye might believe 
that Jefus is the Cbriji the Son of God^ and 
that believing ye might have life through 
bis name. 

IF we confidcr man as an accountable 
creature, it is neccflary that he (hould 
conform himfelf to fome rule of aftion. 
And if we view him as a being, who is able 
by his condu(ft to increafe or diminifh his 
future happinefs, it is proper that he fhould 
chufe a true and fufficient rule to dire<% 
his ways. The only guides, that we can 
follow, are our own inclinations ariiing from 
the impreffions of our fcnfes, the diftates 
of our reafoD, the information of other men, 
whom we cftcem wifer than ourfclvcs, and 
c 4 the 
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the will of God revealed from heaven. The 
firft alone would be uncertain as a rule i 
fince our inclinations may be either inno- 
cent or blameable; confiftent with our duty, 
or feeking the gratification of our own ap- 
petites, without regard to the intereft or 
happinefs of others. Reafon indeed, if un- 
prejudiced, can never approve what is vicious 
oronjuft. But it may be defedive ; unable 
to difcover certain doctrines, or to point out 
in all cafes, how we ought to reconcile our 
own intereft with the good of our neigh- 
bour. And if we had no better guide, our 
ufituly paflions would predominate by de- 
grees, and obfcure the light of our nobler 
faculties^ Much the fame may be faid of 
the information of others. As all men are 
naturally fallible, we might harden our- 
felves under that pretence againft unwelcome 
truths, and refufe to hear the voice of the 
charmer, charm he never fo wifely. And 
as we are never quite certain of their inte- 
grity ; it requires a previous examination of 
their motives and principles before they can 
be trufted* And after all we may be de- 
ceived 
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ceivcd by adopting their miftakes. The 
only foundation, therefore, upon which wc 
can build fecurely, is Divine Revelation. 
This, though communicated through vefTels 
of clay, proceeds from an unerring and be- 
nevolent author* And as this revelation is 
only contained in the Holy Scriptures, I 
ihall in my following difcourfe, 

Firft, fhew that iheir authority is fuprcmc 
and deciiive in all religious queftions. And» 

Secondly, that it is uniform in every ar- 
ticle neceflary to falvation. 

Firft, I am to fhew, that the authority 
of the Scriptures is fupreme and decifive in 
all religious queflions. 

As our Saviour, by the confeffion even 
of thofe who deny his divinity and atone- 
ment, came to teach mankind the will of 
God; and as he fent his Apodles for the 
fame purpofe, and by virtue of the fame 
commiffion, we can apply to no other with 

fo 
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fo great a probability of fuccefs, if we defire 
to Icarn the words of eternal life. If then 
we grant, that they had heavenly affiftance, 
we muft allow the books of Scripture all 
the authority, which is claimed by their 
writers ; fince otherwife we fhould accufe 
the Prophets and Apoftles of falfcly pre- 
tending to a divine commiflion, or fuppofe 
them ignorant of the nature and extent of 
their meffage, when it is not denied, that 
they were fent by God. 

The authority therefore of the Scriptures 
is fupreme and decifive to command our 
faith and obedience, as far as they claim the 
concurrence of God, and are intended to 
inftrudt us in the nature and properties of 
the fubjeft, concerning which they dif- 
courfe. Their defign is to fhew us the 
way to everlafting happinefs. Whatever 
therefore dire<flly and neceflarily conduces 
to that end, we expedl to fee explained with 
all the clearnefs and precifion, which are 
poflible in this ftate of weaknefs and pro- 
bation. By the fame rule every other fub- 

jeft 
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jeft will be treated with proportionable 
accuracy, as it is more or lefs connefted 
with virtue and religion. Thus the tiifFer- 
ent parts of Scripture are in fome meafurc 
to be» interpreted by different rules. Though 
it would derogate too much from the credit 
of their writers, and the honour of that 
Being, whofe will they are fuppofed to de- 
clare, to imagine any part of them falfe or 
fabulous ; the fruits of rafli conjcdiure, or 
the creature of a fanciful and weak imagi- 
nation. 

But though the Scriptures are intended 
to fhew us the way to everlafting life-; yet 
they are not confined to a mere detail of 
moral duties. We have in them a valuable, 
concife, and ufcful hiftory of the moft an- 
cient times, maxims of prudence with re- 
fped to our temporal happinefs, a chain of 
prophecies to gain credit to the authors, 
doftrines of the divine attributes and other 
fpiritual fubjeds, which could only be 
known perfedly by a revelation from hea- 
ven, and religious precepts of piety and 

morality. 
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morality, which corretSt our vicious appe- 
tites, inftrudt our weak reafon, and are to 
be obeyed without murmuring or difpute. 
Thefe articles are not indeed treated fo dif- 
tindly, that thofe books, which are chiefly 
compofed of one fubjedt, contain nothing of 
the other. From hence we may form a 
probable argument, that being fo frequently 
intermixed, no part is entirely excluded 
from the divine diredion, though fome may 
fland in little need of fupernatural afTiflance. 
Let us therefore confidcr fcparately each 
part, and fee what authority thofe will al- 
low, who defend Chriftianity upon. a limited 
plan, and what we may really attribute to it, 
by the diftates of reafon, and the teftimony 
of fcripture. 

The authority of the hiftorical books 
muft be fufficient to anfwer the ends, which 
were intended by God and their refpedlive 
writers. They , were dcfigned in general 
to fet before us the method of his dealing 
with his chofen fervants, the Ifraclites, who 
were rewarded or punifhed, even in this life, 

in 



l!be Authority of the Scriptures. 93 

in a peculiar manner ; to (hew how he inter- 
fered with the reft of the world upon extra- 
ordinary occafions ; and to give an impartial 
account of the principal perfons, who as 
Ifraelites or anceftors were connedrd with 
our Saviour. God has informed us in the 
law and the gofpel, that he loves virtue, and 
hates vice. And as he chofe the feed of 
Abraham, for his faith and piety, to be his 
peculiar people; he has fhewed us in this 
world by their profperity and afflidions, 
what will be the event of our good or evil 
condud. When they trufted on the Lord, 
and obeyed his laws, they were viftorious 
over all their enemies, ^^^ of them could chafe 
an hundred^ and an hundred put ten thoufand 
to flight. (Lev. xxvi. 8.) When they were 
tempted to follow the idolatry and corrup- 
tions of their neighbours, they were fold 
into the hand of the heathen, they were 
conquered by inferior forces, and brought 
into the loweft ftate through opprejion^ 
plague^ and trouble. (Pf cvii. 39.) But even 
in this fituation, when their own arm could 
be of no fervice, if they cried unto the Lord, 

and 
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and repented of their fins» he railed them 
up deliverers, and often reftored them by 
a fingle vidoiy to their former eafe and 
plentjr. The deftrudion of the whole race 
of finners by the deluge, the overthrow of 
Sodom and Gomorrah by fire from heaven, 
the conqoeft of wicked kingdoms, and the 
pardon of the Ninevites, prove the watchful 
eye and powerful arm of providence ^ that 
there is no fafety in a courfe of fin, and that 
though God is long-fuffering, and commonly 
gives fpace for repentance and amendment, 
yet it will not at laft be well with the 
wicked. But perhaps the greateft ufe of 
the hiflorical part of the Old Tcfbment is 
to excite us to emulate the virtues, by which 
the patriarchs and other faints were emi- 
nently diftinguiflied. The faith of Abra- 
ham, the patience of Job, the chaftity of 
Jofeph, the zeal of David, and all the other 
inftances of virtue recorded in thofe facred 
books, ought to fill us with (hame, if, afliiled 
wfth fuperior light, we do not drive to 
merit God's favour by the pradtice of that 
abftinence and obedience, which they per- 
formed. 
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formed, who only beheld their reward in 
types and fhadows. But as perfection ,does 
not belong to mere man, we mufl: eftimate 
the goodnefs of thpir particular aftions by 
their conformity to the written law; and 
when we read of their faults and mifcar- 
riages, fhould take greater care, left we alfo 
be furprifed into fin, which we here fee 
could fometimes prevail over perfons of fuch 
faith, zeal, and diligence. And if at any 
time we unhappily imitate their failings, let 
us alfo imitate that fincere contrition, of 
which we have fo many proofs in the cafe 
of David; and which we may believe was 
felt by the reft, whenever they were con- 
fcious of any offence. But above all others 
the example of our Saviour in the New 
Tcftament moft profitably calls for our ftudjf 
and imitation. He alone could challenge 
his enemies. Which, of you convincetb me of 
fnl (John viii. 46.) and all his difpofitions 
were perfe<^ly pure, and conftantly devoted 
to the will of his heavenly Father, It muft 
therefore greatly tend to exalt our virtue, 
and preferve us from temptations, if we 

carefully 
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carefully obferve, and drive to imitate his 
zeaU meeknefs^ patience, and above all his 
benevolence, which he recommended and 
enjoined, as the charadteriflic mark of his 
true difciples. 

Another part of the Scriptures confifts of 
prudential maxims, and recommendations 
of virtue from its good influence upon our 
temporal happinefs. Godlinefs^ fays St. Paul, 
is profitable unto all things y having promife of 
the life that now is. (i Tim. iv. 8.) But 
vre are not to conclude from the ufe of thefc 
arguments, that the authors were ignorant 
of a ftate of future retribution. From the 
law of Mofcs they had the promife of tem- 
poral profperity, and from the covenant with 
^Abraham they had the expeftation of the 
Mefliah, who was to reward the patience 
and faith of the patriarchs, to purify the 
houfe of Ifrael, and in whom all the families 
of the earth were to be bleflcd. And there- 
fore the Apoftle adds, of that which is to 
come. 

Another 
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Another part of the facred Scriptures 
confift$ of the writings o( the prpph^ts, who 
were fent to foretel future cven,ts, to ni.ark 
the charadler of the Meffiah, th^at it might 
not be fuccefefully imitated, or ?veq fu^Uy 
attempted by any ioipoftor, to wa^-n the peo- 
ple to avoid the divine judgments prepared 
for their fins, and exhort them to repentr 
ance, and more ftrid obferys^nce of their 
duty. We may remark upon thefe, that 
the exhortations and direftip^is are of equal 
importance with the prophecies, aqd in con-^ 
fequence equally to be afcribed to the fuper- 
inte^dai^ce qf Go4^ and equally fandioned 
hy divine authority. For though the prq- 
phets wcfe utterly incapable, by reafqn alqpe, 
^o foretel what ^^^s to corpe to pafs in 
diftapt generations, and might explain by 
(heir natural abilities the duties of the mo- 
ral law; yet ip cafes pf ^Ifnoft univerfal 
idegeneracy, it require4 fupprnatural a0if^- 
an^e, to poipt put the pip^ dangerous tranf- 
greffions, to fettle the bounds pf their duty, 
and to avoid being led aftray by popular 
oj>jnio|i8. The p^ice of a prophet with 

H refpeft 
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re(pe& to exhortation often requires gifts 
not neceflary to a common teacher; fince 
the latter is guided by a rule, which he 
acknowledges to be of greater authority 
than the didates of his own learning, expe- 
rience^ and wifdom. When God fends a 
roeffage to mankind, either of information . 
or warning, wc muft fuppofe the meflenger 
fufficiently inftruded to deliver it without 
miflakes. And if we grant, that it contains 
the will of God, it immediately claims our 
perfedt obedience, and the queflion how 
much of it abfolutely required immediate 
infpiration, independent of man's natural 
faculties, becomes vain and ufelefs. Inspi- 
ration is intended to render the weak man 
perfedt, the ignorant wife, and to prevent 
all poiEbility of error in religious truths. 
This infallibility in heavenly dodrines is 
very confident with natural infirmities in 
the common affairs of life. But lefs than 
this feems incompatible with any notion 
of divine revelation. 

The dodlrincs and precepts of the Chrif- 

tian 
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tian religion, with the hiftory of our Sa- 
viour's miniftry and the firft publication of 
the gofpel, are faithfully recorded in the 
books of the New Teftament. In them 
only can we find an original account of the 
life and adlions, the parables and other, dif- 
courfes of our Saviour, and the dodtrines of 
the apoftles delivered in their own words. 
The authority of thefe books muft depend 
upon the natural abilities and fidelity of 
the writers, and the aids to their imper- 
fections, which they received from above. 
They were eye-witneflfes of the fads of our 
Saviour's life, their difpofitions were finccrc 
and devoted to religion, and they had the 
promife of our Lord, that he would fend 
the fpirit to their afliftance, which Jhould 
guide them into all truth. (John xvi. I3,) 
The religion, which our Saviour had pro- 
pofed to the Jews moftly in parables, they 
explained in language as clear as the nature 
of the fubjedt will admit ; and thereby 
proved that their minds were filled with 
heavenly wifdom. The epiftles contain 
many fublimc dodlrines, much reafoning 

H 2 upon 
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upon the attributes dnd Ways df God, nu- 
merous priece^ts to regulate our cortduft, 
and falutary cautions to avoid thofe errors, 
\^hich fprang up even ih the titae of the 
Apoftles, and infefted the firft ages of the 
ChriAian church. Thefe epiftles however, 
though acknowledged by an author of fome 
late £i3ays * to be of " apoftolical autho- 
** rity, and to breathe a truly chriftian and 
** evangelical fpirit,'* are denied by him in 
general to be binding upon our faith. ** No- 
thing,'* fays he -f-, ** but the prophecies 
" coiitaiiied in thofe Writings, together with 
^* 4 few pafliage^ proifeffedly penned frottt 
" S'mtSiediale infpiration, appeJir to be, ftridlly 
^' fpeaking, 6i divine Authority." The ob- 
fctirlty of the iffOv&%, JtriSily /peaking^ is here 
blaftieable. iThey feerJi to grant, Aat the 
writfrigs of the Apoftles are ftot to be looked 
upon is merely human ; and yet leaVe thdr 
authority uhcfertain, to be heighterned or 
lowered, as miy beft fuit the ptfefent pur- 
pofe. The prophecies are allowed t6 pro- 
ceed ^frota infpiration, becaofe they were 

• Effay 22. f P. 421, or 2. 

impof- 
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impoiSble to be coacciycd by maa withojijt 
divjlae afli^ance. Some 4o£trines likewife 
containe4 in the epiftles equally exceed th,e 
powers of Ijiuwan nature ; and n>.uft there- 
fore claiin tjljie fa^ie origjpaU fft be loolced 
upon ;as raflb conjectures, qx falfe opinions. 
Bijt it is farther gbjeftcid, that alj the epif- 
tles were of ** an occafional nature, written 
^' at different times, to djtfferent focieties of 
•* chriftians, upon deferent ej^nergencios." 
Many of the precept? ,are pf a generaJ na- 
ture, aqd equally concern all chrii[lians. 
The nc;ccffi,ty of charity, as the grand prin- 
?iple ,pf our adiqijs, obyges ns as ftridUy, 
as it i4id the Cq^^^thi^ns. A^^d tl\e xelative 
4uti^s pught ^s much tp be pradtifed in 
thqfe idays^ as in ,the .t^me x)f ^the Apoftles. 
Xhe faitji and ^^uty of ^U xhrifti^ns ^re i^ 
^ener^l th? i^me-; .though they niay be 
<occafion;^lly jpjacsd in very difFerept fit;ua- 
lions, and confegqenljly ^c^lled upon ,to ^exr 
,ercife (iifFei:ent virtues, pr undergo d^ffere^^t 
trials. *' But," |ays ,|ie furtjicr, f ' the wii- 
** ,tprs, certainly, do not arrogate to thefpfelves 
" th^t plenary .4egTee,qf iirfpiration, they dp 

H q " not 
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*' not exadl that blind and implicit acqui- 
•' efcence, which is at prefent generally 
** conceived cflential/' St. Paul aflertSj 
that all Scripture is given by injpiration oj 
Gody (2 Tim. iii. 16.) which cannot well 
be underftood in a' lower degree, than as far 
as religion is concerned, and as far as our 
infirmities would lead us into miftakes. 
And wlien, in the feventh chapter of his 
Firft Epiftle to the Corinthians, he diftin- 
guifties with fo much care between the in- 
fpired commands of our Lord, and his own 
private judgment, which he thought at the 
fame time conformable to the Divine will, 
(i Cor. vii. 40.) we have the ftrongeft pre- 
fumption, that he meant to ftamp all the 
other parts of the epiftles, which delivered 
dodtrines or precepts, with divine authority. 
The apoftlcs never indeed exafted a blind 
acquiefcence ; nor did they defire an implicit 
confidence without confideration. We are 
at full liberty to examine with candour the 
grounds and evidence of chriftianity; though 
it is at our own peril, if we fufFer our pre- 
judices or evil affedlions to impofe upon our 

judg- 
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judgment, and miflead us to rejedl. religious 
truth. But St. Paul was fo certain of his 
dodrine, that he pronounced an anathema 
even againft himfelf or an angel from hea- 
ven, which (hould preach any other go/pel -, 
(Gal. i. 8.) and he commended the Thefla* 
lonians, that they received the word, which they 
beard of him ^ not as the word of men j but (as it 
is in truth) the word of God. (i Theff. ii. 13.) 
From his character alfo we may juftly con* 
elude, that he endeavoured to write the fame 
dodtrines, which he preached. The affift- 
ance therefore of the fpirit would be equally 
neceflary, when he inftrudled his converts 
by letter, as by word. Some part of the 
epiftles may be needlefs to us, if we be not 
in danger of the fame falfe dodtrines, which 
were then taught. But as herefies may 
revive in diftant times, if ever we are in the 
fame circumftances, the epiftles are as appli- 
cable and ufeful to us, as they were to thofe 
churches, to whom they were firft addreffed. 
Every part of the Scripture is not neceflary 
in all times, or to all perfons. But as we 
are certain, that its writers were the pro- 

H 4 phets> 
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In the mediation and redemption ol 
Chrift there is likewife no difagreemeni 
amongft the (acred writers. For thougt 
feveral diftindt ads, which Chrift was to dc 
and fufifer, are foretold in different pafiages, 
and fome in fuch a manner, as to ieen: 
fcarce compatible before the event ; yet w< 
fee them all fo completely fulfilled in the 
gofpel, that no contradidion can now be 
pretended between the feveral accounts ol 
our Lord's office. 

The authority of the Scriptures is like- 
wife uniform in exhorting us to repentance 
of our evil deeds, and the performance ol 
every virtue upon the nobleft and purefl 
principles. The Ifraelites were commanded 
in the law to love their neighbours, and 
affift their enemies. (Lev. xix. i8. Exod, 
xxiii. 4, 5.) And our Saviour makes love 
the root of our duty, and extends its 
branches to every ad of ufeful benevolence, 
There is no good aftion forbidden or dif- 
couragcd by any of his apoftles 3 nor anj 
evil principle favoured or allowed. St. Paul 

obfervesj 
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obferves, (Rom. xiii. 10.) that love is the 
fulfilling of the law^ becaufe it worketh no ill 
to its neighbour. St. James (ii. 15, 16.) 
exhortsj to charity, and fhews how fruitlefs 
are the heft wifties without fuitable deeds. 
St. Peter commands us (i Pet. ii. i.) to lay 
afide all malice, and guile, and hypocrify. 
And St. John, the beloved difciple of our 
Lord, employs the greatcft part of his ge- 
neral epiftle in pointing out the benefits wc 
have received from the love of God, and the 
returns we ought to make to our brethren 
in imitation of this example. 

It may here be obferved, that it does not 
impeach the uniformity of the Scriptures 
in point of dodtrine and authority, that dif- 
putes arofe very early in the primitive 
church, that the Apoftles fometimes dif- 
fered in inclination, and that their private 
conduift might in fome few inftances deferve 
rebuke. Herefies began to fpridg up from 
men's prejudices in the time of the Apof- 
tles. But we are not thence to conclude, 
without proof, that their writings, properly 

under- 
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underflioody afforded any real occaiion for 
difference of opinion. As the office of the 
Apoftles fHU left them men of like pafEons 
with us, and the Chriftian religion was only 
meant to check or change our di^o&tions^ 
where they were prone to evil and difbbe- 
dience, they were liable to variety of incli- 
nations, and might purfue different means to 
obtain the fame end, when the question did 
not concern the effentials of chriflianity. 
And though the Apoiiles were fecure from 
all danger of miftakes in their doctrine ; yet 
being equally obliged with their hearers XQ 
obey the precepts of the gofpel, it required 
care to vwithfland ten^ptations^ and to J^eep 
jthemfelves free from the fnares of their 
fpiritual enemy. As indeed itheir knowledge 
was perfedt, and they had weaned themfelvea 
from the pleafur:es, .honours, and riches of 
this world, hoping for their reward in a 
future life; and as theiy had the exan^ple of 
our Saviour always before their eyes, and 
were filled with the mofl ardent affetftion 
for his .perfon, and zeal for his fervice, we 
may expedl .to find them eminent in every 

virtue. 
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virtue. But ftill they were not free from 
infirmities, and every adlion of their lives 
w^as not to be copied or commended with- 
out limitation. When therefore St. Paul 
reproved St. Peter (Gal. ri. 14.) for feem- 
ing afraid of the cenfure of men, we cannot 
conclude, that they differed about the na- 
ture or extent of our faitb, or that St. Peter 
was not fenfible of the liberty of the gofpcl. 

A difference of dodrine has often been 
slledged between St. Paul, who attributes 
jxiftification to faith only, and St. James^ 
who infifls ftrongly upon the neocflity of 
good workis to complete the fame end. St. 
Paul denies, that our own works alone could 
tender any man acceptable in the fight of 
God; and produces the inflance of Abra- 
ham, who believed God, and it was counted 
unto him for rtghteoufrtefs, (Gen. xv. 6.) to 
prove, that a man is jufiified hy faith without 
the deeds of the law. (Rom. iv. 3. iii. 28.) 
*Sf. James afferts, (ii. 17.) ihzt faith is dead 
b^ing alone, and that good works are ne- 
ceflary, whenever we -have opportunity, to 

prove 
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prove that we are guided by a right prin- 
ciple. But thefe accounts of juftification, 
when duly examined, will be found to con- 
tain no contradidion. The two Apoftles 
may be confidered as viewing the fame fub- 
jeft in' a dijfFercnt, though confident light ; 
and the dodlrine of St. James will only pre- 
vent men from drawing falfe conclufions 
from the words of St. Paul. The latter 
indeed not only excludes the works of the 
ceremonial law from having fufficient merit 
in themfelves to procure our pardon and 
acceptance i but concludes the Gentiles alfo 
under fin^ who trufted to fuch righteoufnefs, 
as could arife from a ftridt obfervation of 
the precepts of morality. (Rom. iii. 9.) But 
the Apoftle obferves, that juftification in 
the fight of God cannot proceed from any 
thing, that can be performed by an imper- 
fedt creature. For not by works of right e^ 
oufnefs which we have done^ but according to 
bis mercy hefavedus. (Tit. iii. 5.) ^St. Paul 
therefore declares, that faith in God's pro- 
mifes, and confequently in Chrift, in whom 
thofe promifes were, fulfilled, is the fole 

principle 



^be Authority of the Scriptures. 1 1 1 

principle of juftification. But as good works, 
being thus denied to be fufficient of them- 
felves to convey real merit, might eafily be 
mifreprefented as totally fuperfluous, St. 
James infifts upon their neceffity to perfedt 
our faith, and prove the fincerity of our 
difpofitions. If a brother or Jijler be naked^ 
and dejiitute of daily food\ and one of you fay 
unto them^ Depart in peace^ be you warmed, 
and filed: notwithfianding ye give them not 
thofe things which are needful to the body, 
what doth it profit ? (James ii. 15, 16.) But 
St, Paul gives no encouragement to any 
kind of licentioufnefs. He exhorts his 
converts not to continue in fn, that grace 
may abound. (Rom. vi. i, 2.) He kept un-- 
der his body, and brought it into fubjeSiion. 
(i Cor. ix. 27.) He exercifed himfelf to 
have always a confcience void of offence toward 
God, and toward men. (Afts xxiv. 16.) 
He recommends a perpetual meditation 
upon whatfoever things are jufi, whatfoever- 
things are pure. (Phil. iv. 8.) He fre- 
quently infifts upon the relative duties. 
And in his Epiftle to Titus he gives him 

this 
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this charge : Tbefe things J will that thou 
affirm confiantlyy that they which have believed 
in God^ might be careful to maintain good 
works. (Tit, iii. 8.) And St. James is fo 
far from declaring, that works alone will 
procure us falvation, that he refts the merits 
of his own good works entirely upon their 
union with the chriftian faith ; Shew me thy 
faith without thy works ^ and I will JJjew thee 
ny faith by my works. (Ja. ii. i8.) Each 
Apoftle therefore agrees, that faith and works 
are both neceflary to conftitute a pcrfeft 
chriftian, and that we are juftified hy faitb^ 
which worketh by love. (Gal. v, 6,) 

From this view of the Scripture we may 
learn, that its defign is to make us wife 
unto everlafting life. We muft therefore 
conclude, that every religious dodlrine n>ay 
be there found with certainty, and that every 
part is entitled to that credit and authority, 
which are due to a book publifhed by the 
prophets of God. And thefe cannot amount 
to Icfs than belief of its truth, and obedi- 
ence to its precepts. 



ANSWER TO OBJECTIONS AGAINST CHRIST'S 
ATONEMENT. 



I John ii, i^, 2. 



If any man Jin^ nve have an advocate with the 
Father^ Jefus Chriji the righteous : and he 

^ is the propitiation for our Jins : and not for 
our Jins only, but alfo for the Jins 'of the 
whole world. 

HAVING in my former difcourfcs 
confidcrcd the truth, infpiration, and 
authority of the Scriptures, I proceed now 
to examine the end or defign, for which 
they were written, which is to inftrudl and 
guide us in the way to falvation. If we 
had continued able by our own faculties to 
perform the will of God, it would have 
been fufficient to inform us what we had to 
do, and fet before us the motives to the 
performance. But as we are naturally in a 

I fallen 
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fallen ftatc, which tends ftrongly to blind 
our eyes, and corrupt our hearts ; it is necef- 
fary, that we ftiould be likewife inftrudtcd, 
where to apply for fufficient affiftance ; and 
ufeful to know, to whom we are indebted 
for our reftoration to the favour of God, 
even in thofe particulars, in which our co- 
operation was unneceflary and impoffible. 
Our love to God ought to be increafed, 
when we learn, that by his mercy we are 
recalled from death unto life. And we 
may with more confidence run the race, that 
is fet before us, when we are informed, that 
our Saviour has difcharged that debt, which 
we were unabk to pay, and redeemed us 
from the flavery of fin, and the power of 
the grave. Accordingly the Scripture uni- 
formly points out the Mefliah, as the objed 
of the promifes and types of the law, the 
perfon in whofe tejiimony was the fpirit of 
prophecy y (Rev. xix. lo.) and the captain of 
our falvation,' by whofe ftripes we are healed. 
This faith feems to have been univerfally 
received by all, who admitted the fad: of our 
Lord's crucifixion. But this dodtrine of our 

Saviour's. 
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Saviour's atonement has lately been ranked 
amongft the early corruptions of chriftianity* 
We grant, that many herefies began very 
early in the church, and that our great ene- 
my not only fowed tares in the time c>f 
the Apoftles, but often found fit ground to 
bring them to perfedtion. But as numbers 
of chriftians adhered for many ages to the 
truth of the gofpel ; it is not fufficient t(> 
affert, that an efiablifhed dodrine is a cor- 
ruption, becaufe many perfons are of a con- 
trary opinion, unlefs it can be fairly proved 
to have no foundation in the Scriptures. Let 
us not then be induced by the greateft pre- 
tenfions to fuperior knovi^ledge, or the utmofl 
confidence of didlatorial language, to miftake 
.innovation for improvement, or to imaging 
that novelty in itfelf has any fuperiority 
over eftablifhed belief. I (hall therefore in 
my two following difcourfes, 

Firft, examine the objeftions, which have 
been made to the eftablifhed belief, that the 
death of Chrift was a proper facrifice for the 
fins of mankind. 

I 2 Secondly^ 
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Srrooiiiy, Ibcw haw ftraoglj this dodrine 
if tao^t in die Hotf Scii plui cs^ 

Thirdljr, point oat what nfi: we may 
fluke of the knowledge of this trndi, to 
confirm our £uth, and improve our pradice. 

Firft^ I am to examine the objcdions, 
which have been made to the eftablifhed 
belief, that the death of Chrift was a proper 
iacrifice for the fins of mankind. 

pur adveriary * objeds to the eftablifhed 
belief, «' that it debafes the dodrine of 
^* the natural placability of the divine B^ 
'^ ing, and our ideas of the equity of hi* 
*• government/' The placability of the 
divine Being is fafficiently manifeft in the 
dodtrine . of atonement, as this myftery 
was planned by himfelf, and the iacri- 
fice of our Redeemer proceeded from his 
bounty. Godi fays St. John, (iii. i6.) fo 
hved the worlds that be gave bis only be- 
gotten Son. And if we try the divine pro- 

# Dr. Pricftlcy. Corrupt, of Chrifti^nity, vol. i. p. 152, &c. 

ceedings 
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ccedings by our ideas of equity, as an ade- 
quate rule without refped: to his revelation, 
we (hall frequently be in danger of forming 
erroneous conclufions. For my thoughts are 
not your thoughts^ neither are your ways my 
ways^ faith the Lord. (If. Iv. 8.) We muft 
therefore, upon this, and all other religious 
queftions, endeavour to find out the dodtrine 
of Scripture, and fubmit without difpute to 
its authority. 

It is farther urged againfl the dodtrine 
of atonement, " that the principle, upon 
'^ which it is founded, is not mentioned in 
*^ the Scriptures ; that it is only deduced 
** by inference \ that the declarations of 
** God's mercy contain no fuch limitation ; 
** that it was never noticed by the patri- 
** archs and prophets ; and that the Jews 
** upon this fuppofition would have expeded 
^* a fufFering, and not a triumphant Meffiah." 
In^anfwer to thefc objedtions it may be ob- 
ferved, that if the fadl be clearly revealed, 
we are bound to believe it, whether the 
reafon of the difpenfation be declared, or 
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not. An inference drawn diredlly from 
any clear text is a juft foundation for an 
article of faith. But Chrift is alfo faid in 
cxprefs terms to have been the propitiation 
for our fins, befides many metaphorical ex- 
preflfions of the fame import. The patri- 
archs and prophets might believe in a Re- 
deemer J though they did not mention it on 
every occafion. We are told, that Abraham 
rejoiced to fee our Saviour's day. And the 
dodtrine of facrifice for fin v^as a fignifi(;ant 
type of the lamb of God Jlainfrom the faun-^ 
dation of the world. (Rev. xiii. 8.) God 
may be faid freely to pardon our iniquities, 
vvhen he pardons us not for works of righ- 
teoufnefs that we have done, but for his 
own mercy in Jefus Chrift. We cannot 
therefore conclude, that God would pardon 
finners'upon repentance alone, without the 
merits and mediation of a Redeemer; nor 
can we fafely rely upon an argument drawn 
from the opinions of the Jews and Heathens, 
the former of whom expedled a triumphant, 
and not a fuifering Mefliah, and the latter 
rcftcd with confidence upon their own vir-- 

tue. 
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tiie. That the Jews in the time of our 
Saviour (hould entertain wrong notions of 
the nature of his kingdom, is not wonderful, 
as their minds were too much attached to 
worldly pomp and riches, and they expefted 
the bleffings of God to be confined to their 
reh'gion. St. Paul proves, (Rom. iii. 9. 
Oal. iii. 22.) that both Jews and Gentiles 
were under fin by the ceremonial and natural 
law, and could only hope for juftification by 
faith in Chrift Jefus. The terms of our 
falvation were only figured out in the Old 
Teftament under types and llhadows. It is 
therefore an uncertain method of arguing to 
determine by our own reafon the method 
of God's counfels, and refift the evidence of 
every text of Scripture, that does not accord 
with the manner, which we chufe to pre- 
fcribe. The opinions of the Jews are of 
little importance. But, fince our Saviour's 
crucifixion, even they have fo far opened 
their eyes to the true meaning of the pro- 
phecies, that they have fuppofed there will 
be a fuflfering, as well as a triumphant Mef- 
fiah; though there never was any reafon 

14 to 
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to imagine, that God would fend two Chrifts; 
and we are aflured, that the fame Jefus, who 
was crucified, and afcended in glory, will fo 
come in like manner, as he was feen to go 
into heaven. (A£ts i. ii.) 

The whole force of this objcdion from 
the filence of the Scriptures refts upon two 
aflertions *, that «* the facred writers, though 
** they often fpeak of the malignant nature 
** of fin, never go a fingle ftep farther, and 
^* afifert, that God cannot pardon it without 
*^ an adequate fatisfadion being made to his 
•* juftice, and the honour of his laws and 
*« government ;'* and that ** the contrary 
•* fentiment occurs every where, that repen- 
•* tance and a good life are, of tbemfelves, 
" fufficient to recommend us to the divine 
•* favour/' If a doftrine be taught in Scrip- 
ture, in plain words, or by dired: inference, 
it does not become falfe, or unneceflary to 
be believed, becaufe the principle is not laid 
down in fuch words, as are didated by hu- 
man underflanding. This would plunge us 

* Page 155, 1. 17. 

into 
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into perpetual doubt. We fliould be in- 
clined to believe a dodrine^ becaufe it feems 
to be affirmed by fome of the facred Writers, 
and be perfuaded to rejed the fame^ becaufe 
it is not mentioned upon other occafions. 
The facred writers do not barely mentioa 
the malignant nature of fin i but add like* 
wife the purity of God, and the miffioa of 
Jefus Chrift. That repentance and a good 
life arc of tbemfelves fufficient to procure 
God's favour, is neither to be found in the 
Holy Scriptures in exprefs words, nor by 
dircA inference. They are undoubtedly 
neceflary to perfedt our holinefs. But faith 
in Chrift is fhadowed out in the Old Tefta- 
ment, and revealed in the New, as the means 
of juftification. When God calls upon his 
people to forfake their iniquities and idola- 
tries. Return unto me, and I will return unto 
you ; he not only exhorts them to amend 
their lives, but to return to his proteftion, 
to truft in the promifes of the covenant 
madci with Abraham, and to obey the law 
given by Mofes. ** All the declarations of 
*^ divine mercy" cannot juftly be faid ** to 

*• be 
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•• be made without refcrve or limitation to 
** the truly penitent, through all the books 
*« of Scripture, without the moft diftant hint 
" of any regard being had to the fuiferings 
*^ or merit of any being whatever ;'* when 
the crofs of Chrift is fo often mentioned in 
the New Tcftament ; and we are faid to be 
wajhedfrom our Jins in his bloody (Rev. i. 5.) 
and faved by the baptifm of repentance. 
(Mark i. 4. Luke iii. 3.) A declaration of 
God upon any particular occafion is feldom 
fo extenfive, or contains fuch a complete 
dptail of his will, that we may negled: the 
reft of the revelation, and difbelieve every 
article not exprefsly mentioned. Wherever 
there is a known law or conftitution, every 
declaration has reference to it; and all its 
promifes, threatenings, exhortations, and 
warnings afe to be underftood according to 
the terms of the covenant, under which men 
live. Thus when the Lord pafled by before 
Mofes, and proclaimed his own -attributes^ 
^be Lord, the Lord God, merciful, and gra- 
cious, long'fuffering, and abundant in goodnefs 
and truth, keeping mercy for thoufands, forgiv- 
ing 
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ing iniquity y and tranfgreffiony and Jin^ and 
4hat will by no means clear the guilty y (Exod. 
xxxiv. 6, 7.) he did not declare in thefe 
words, that he would have no refped: to the 
merit and fufFerings of his beloved Son, 
whom he purpqfed hereafter to fend into 
the world. The conciitions of his forgive- 
nefs are not here mentioned i the paffagc 
being equally filent as to repentance, as it is 
with refped to faith. It is only faid, that 
God is merciful and gracious, that is, to the 
obedient ; and by no means fparing the 
guilty, that is, the difobedient. But who 
are to be accounted objedts of mercy or 
wrath, muft depend upon other parts of 
Scripture, which more fully declare the laws 
of God and the means of acceptance. It is 
alfo urged, that '* we certainly could not be 
^^ faid to be juftified freely ^ if the favour 
^* had been procured by the fufFering of ano- 
** ther perfon." (Rom. iii. 24. Tit. iii. 7.) 
But as the whole text is, being jujiijied freely 
by bis grace, through the redemption that is in 
Chriji Jefus*, (Rom. iii. 24.) the z& of ano- 
ther perfon is certainly declared to contri- 
bute 
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bute to our juftification, though the grace 
of God is given freely in oppofition to our 
own merits. Jifter that the kindnefs and love 
qf God our Saviour toward man appeared y not 
by works of righteoufnefs which we have done, 
but according to bis mercy he faved us by the 
wajhing of regeneration^ and renewing of the 
Holy Ghofii which he Jhed on us abundantly 
through Jefus Chriji our Saviour ; that being 
jujlified by his grace we Jhould be made heirs 
according to the hope of eternal life. (Tit. iii. 

4—7-) 

In like manner, when David applies to 
the mercy of God in the twenty-fifth Pfalm, 
the motives, which fhould induce God to 
forgive, are not fully mentioned. If his 
filence concerning redemption by the death 
of Chrift be urged as a proof of his want of 
faith, * the fame argument might be ufed 
againft the neceffity of repentance or amend- 
ment. And if David and all the patriarchs 
knew, and the reft of the Jews might have 
known, that God had entered into a co- 
venant with Abraham to blcfs the world by 

the 
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tlie coming of the Meffiah, they might truft 
to the promiies of God, and rely upon his 
mercy according to thofe promifes, though 
they did not fee with the fame clearnefs, that 
we do, the fcheme of God's providence, and 
the terms of our falvation. The dodlrinc 
therefore of the atonement does not make the 
Old Teftamcnt an unaccountable Book ; fince 
the Jews looked forward to the fame Meffiah, 
whom we acknowledge to have come at the 
appointed time. (Adls xxvi. 6, j.) . And 
whenever Job, Hezekiah, or others, plead 
their integrity, it may beft be underftood to 
mean their fincerity in wifliing to fulfil the 
Jaw of God in obedience to the terms of his 
covenant. And in this fcnfe a chriftian may 
ftrive after perfeftion, whilft he relies upon 
the merits and mediation of Chrift to pro- 
cure his pardon. 

That we ihould forgive others as we 
hope to be forgiven ourfelves, is next brought 
as an argument againft this dodrine. It is 
certain, that we are bound to forgive our 
brother, as it is here urged, upon his repen- 
tance. 
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tance, without any atonement. But it by 
no 'means follows^ though it is called a ne- 
ceflary conclufion, that the Divine Being 
a(fls towards us upon the fame maxim. The 
cafes are fo widely different, that no conclu- 
fion can be drawn from the condud required 
of man, to determine the method of the 
Divine mercy, which flows fpontaneoufly 
from God's benevolence and compafHon. 
The oflfences of man againfl man are the 
offences of one fellow creature, the offspring 
of the fame parents, againfl another. But 
our fins againft God include the guilt of 
rpbellion againil our maker, and ingratitude 
to our greatefl benefadtor* We arc com- 
manded therefore to forgive, as we hope to 
be forgiven. But upon what conditions 
God will forgive us we mufl learn from his 
own revelation, and not from any fuppofed 
analogy of motives drawn by our own reafon 
in fuch different cafes. 

It is afferted *, that " the parables, by 
** which our Lord reprefcnts the forgiving 

* Page 159, 1. II. 
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^^ mercy of God, are the fartheft poffible 
** from being calculated to give us an idea 
*^ of his requiring any thing more than 
** merely repentance on the part of the of- 
•* fender/' The defign of the parable of the 
prodigal fon, and the mafter who forgave 
the thoufand talents, with others of the fame 
kind, is to fhew the infinite mercy of God, 
the efficacy of repentance, and the neceflity 
of imitating the divine compaffion. No- 
thing more is requirecj of the offender than 
faith and repentance, becaufe nothing more 
is in his power. But a parable, which is 
intended to (hew what we are to do to ob- 
tain forgivenefs, does not deny that fome- 
thing may be done for us by a fpotlefs 
mediator, which we finful creatures were 
unable to perform ourfelves. The do<Strine 
therefore of atonement remains to be decided 
by other texts of fcripture. If it be no 
where declared in words fufficiently plain, it 
ought not to be believed. But if it be re- 
vealed by any infpircd writer, it would be 
wrong to rejecft it under the pretence, that it 

is 
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is not fhadowed out in parables^ where it 
was not the objed. 

\ It is true, that our Lord did not tell his 
Apoftlcs, when they were in forrow at his 
approaching death, in thofe very words, 
that ** he muft die in order to procurethe 
** pardon of their, fins/' But he had in- 
formed them the fame night, whcp he infti- 
tuted the facrament as a memorial of his 
death, that the cup was the new tejlament in 
bis bloody Jhed for many for the remijjion of 
fns. (Matt. xxvi. 28.) This fccms an ex- 
preflion of the fame meaning, and of equal 
force. And though it be not repeated in 
his confolatory difcourfe to his difciples, 
and intercefTory prayer ; yet fufficient is faid 
to deftroy the opinion, that repentance con- 
ftitutes the whole of the chriftian difpen- 
fation. He comforts them with the aflur- 
ance, that his death was necefiary for the 
coming of the Holy Ghoft ; that he would 
return in a little while to their great joy; 
that he went to prepare for them heavenly 

manfions; 
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manfions ^ and that he had gained a victory 
over the world, by which he would be able 
to defend them from oppreffion. Before his 
crucifixion he did not indeed fo fully explain 
the fcheme of our redemption, as after his 
refurredlion. To the Jews he gave convinc- 
ing proof by his miracles, that he was the 
Mefliah; and prepared their minds by his 
parables to difcern the nature of the kingdom 
of God. In like manner he qualified his 
apoftles by degreds to teach others thofe 
truths, which they naturally were unable to 
underftand. They were filled with falfe 
prejudices of the nature of his office and 
kingdom, which he fuflfered to continue in 
part till after his refurreftion. / have yet^ 
fays he, many things to fay unto you \ but ye 
cahnot bear them now. (Jo. xvi. 12) After 
his refurredtion he explained to them in the 
prophets all things concerning himfelf.(Lu. 
xxiv. 27.) And when he was afcended into* 
heaven, he fent the holy Spirit to guide them 
into all truth. (Jo. xvi. 13.) As therefore it 
was one part of the office of the Meffiah 
to be bruifed for our iniquities \ (Ifa. liii. 5.) 
K whenever 
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whenever our Lord alTumes that charadter^ 
he fliould be underflood as pointing out the 
end of his fufFerings. And though he fpeaks 
of the death of his apofttes as fimilar to his 
own ; that does not prove the former to be 
equally efficacious. We have fo fhort an 
account of his difcourfes after his rcfurrec- 
tion> that we can conclude nothing from his 
fuppofcd filence. What he then explained 
concerning the prophets, we muft chiefly 
learn from the difcourfes and writings of his 
apoftles, who were commiffioned to preach 
the Oofpel^ and illuminated from above 
with all necefTary knowledge. 

The apoftles are faid ^' to have only cal« 
*« led upon all men every where to repent 
*« and believe the Gofpel for the remiffion of 
** their fins i' and thence it is inferred, that 
** we find nothing of this doftrinc of atone- 
•^ ment in the book of Ads." But it ought 
here to be obferved, that when the apoftles 
are admitted to have called upon men to be- 
lieve the Gofpel, they muft be fuppofed to 
mean all the doftrines, which they were 

commif- 



cgalnji Chrift's Atonement. ^ 131 

commiflioned to teach. If therefore this 
dodrine be contained in any part of their 
writings, it is included in this exhortation, 
whether it be exprefsly mentioned, or not, 
in their introdudory difcourfe. Whoever 
was called upon to embrace the Gofpel, was 
called upon to acknowledge Jefus as, the 
Meffiah, and that neceflarily includes every 
article of doing or fufFering, which the 
Meffiah was to perform. The words expi- 
ation, fatisfadiojn, and atonement, may be 
omitted ; but in every difcourfe of the apof- 
tles, the dodtrine is delivered, that Jefus is 
the Chrift ; and from their own explanations 
we arc authorifed to believe, that he died for 
ourjtns^ and was raifed again for our jujliji^ 
cation. (Ro. iv. 25.) 

St. Peter is faid in his two firft difcourfes 
to the Jews, ** to have painted in the black- 
^^ eft colours, the fin of the Jews in cruci^ 
'* fying our Lord, and to have exhorted 
^* them to repent, and to believe that Jefu3 
*^ was the Meffiah, for the remiffion of their 
** fins ; but not to have faid one word of fa- 
K 2 ** tisfadtion. 
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** tisfadlion, expiation, or atonement, to al- 
*' lay any apprchenfion they might have of 
*' the divine juftice/' To believe that Jefus 
was the Meffiah was certainly an article dif- 
tinft from repentance. And if it be proved 
from the prophets, and the writings of the 
apoftles, that one part of the office of the 
Meffiah was to expiate our fins by his blood, 
whoever exhorted the Jews to believe in Je- 
fus, exhorted them to embrace our prefent 
faith. The great article of religion, which 
was neceffary to be firft taught, was, that 
Jefus was the Meffiah fo long expedled. But 
what was his office, and what the benefits 
of his coming, might be explained at firft, 
or deferred to fome other time, as beft fuited 
the leifure of the apoftles, or tl^e circum- 
ftances of their hearers. The Chriftian re- 
ligion is of too great extent to be fully 
taught in a fingle difcourfe. It is fufficient 
therefore that the apoftles, on any particular 
occafion, mentioned exprefsly or virtually 
the moft neceffary articles to draw their^ 
hearers from their various errors, and lead 
them to embrace the Gofpel of Chrift. 

From 
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From hence we may prove, that when 
St. Stephen alledges to the Jews from the 
teftimony of Mofes, and the evidence of 
his own fight, that Jefus was the prophet 
who was to come, and that he was exalted 
to the right hand of God, he declares him 
the Saviour in whom we are to truft. " But 
** though he makes frequent mention of his 
*' death," fays this author, *« he fays not one 
** word of his being a propitiation* for fin/' 
If he had faid fo in exprefs words, we have 
no reafon to think, that this dodrine would 
have been allowed upon the authority of St. 
Stephen by any, who rejeft it, when aflcrt- 
ed by St. John. 

Philip is alfo faid " to be filent upon this 
'* doftrine, though he had fo fair an oppor- 
** tunity of introducing it, when he was 
** explaining to the Eunuch the only pro- 
** phecy in the Old Tcftament which can be 
♦* confl:rued to reprefent it in that light ; and 
** yet in the whole ftory, which is not a very 
** concife one, there is no mention of this 
<^ doftrine." The whole account of Philip's 

K 3 meeting 
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meeting with the Eunuch and his conver- 
fion is extended to fifteen verfes. But his 
anfwer to the queftion. Of whom fpeaketh 
the prophet this, of himfelf, or of fome other 
man ? is comprifed in one, and may there- 
fore be faid to be very concife. Then Philip 
opened bis mouth i and began at the fame f crip- 
tare, and preached unto him Jefus. (Ads 
viii. 35.) The paflage in Ifaiah evidently 
defcribes, under a variety of images, a juft 
perfon, who fuffers for the iniquities of others^ 
and by whofe Jiripes we are healed. (Ifa. liii. 
5.) Philip declares this perfon to be Jefus: 
Uport which explanation the Eunuch defires 
to be baptized, and is allowed to be fit to be 
admitted into the church, upon profefEng 
that Jefus Chrifl is the Son of God. This 
proves, that Chrifl was to fufFer by his 
office; and that a conviftion, that Jefus is 
the Meffiah and the Son of God, may arife 
in the mind of a man dcfirous of learning 
the truth from a right explanation of this 
chapter of the prophet. But we may here 
obferve, that it cannot be proved from this 
paffage, that Philip did not mention propi* 

tiatioa 
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tiation in the fame words as St. John. It is 
concifely faid, that he preached Jefus. But 
we are not told, what arguments, proofs, 
or illuflrations hq ufed ; nor how far he 
ihewed the extent of the chriftian religion. 
It may alfo be remarked, that the true quef- 
tion is not, how often this dodrine is men- 
tioned in the prophecies of the Old Tefta- 
ment ; but whether our explanation of this 
paflage be juft, and confirmed by the decla- 
rations and tenor of the Gofpcl. 

It is aflerted, that *' St. Peter preaching to 
«* Cornelius is ftill filent abouthis fundamen- 
^* tal article of the chriftian faith.*' The rock 
upon which our Lord built his church is, 
that Jefus is the Chrift, the Son of God. 
This virtually contains all the peculiar doc. 
trines of our religion. And when this was 
once preached and believed, it followed na- 
turally to inftruift the converts, what had 
been done for them, and what was left for 
themfclves to do. It is alfo aflerted, that 
** what St. Peter here fays may, without 
** any forced conftrudlion, be turned againft 

K 4 " this 
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*' this favourite opinion. Of a truth I per- 
*' ceivc that God is no refpeder of perfons, 
«< but that, in every nation, he that feareth 
** him, and worketh righteoufnefs, is ac- 
" cepted of him." How this contradids 
the dodtrine of atonement is not explained. 
Probably the word accepted \s by this author 
taken in fuch a fenfe, as to mean, that in 
every nation he that feareth God, and work- 
eth righteoufnefs, is fure of falvation with- 
out any mediator. But if this had been the 
cafe, and the Apoftle's meaning, there would 
have been no occafion for Cornelius, who 
was pious, devout, and charitable, to fend for 
Peter to tell him words ^ whereby he and all bis 
houfe might be faved. The truth is, he had 
made a good ufe of the means, which he 
had 5 and was therefore judged worthy of 
greater light. St. Peter acknowledges, that 
fuch in every nation were fo far accepted, as 
to be fit to be admitted into the chriftian 
covenant, without being fubjed to the yoke 
of the law. But this proves nothing againft 
an atonement. Cornelius was called upon 
to become a chriftian. And the chriftian 

religion 
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religion differs from all others, not in re- 
quiring repentance for the remiflion of fin, 
but in faith in a mafter, who died on the 
crofs. 

St. Paul is alfo faid " to have treated on 
** many occafions concerning the death of 
*^ Chrift, but never with any other view, 
" than as an event foretold by the prophets." 
St. Paul undoubtedly calls in the evidence 
of the prophets to convince the Jews, that 
Jefus was the Mefliah, and that his death 
was ,part of the office, for which he was 
fent. But it does not follow, that the pro- 
phets foretold the death of Chrift merely to 
fhew their fkill in futurity; nor is it fa6t, 
that St. Paul draws no inference from the 
crucifixion to prove that he made an atone- 
ment by his blood, and that he is become 
our Redeemer from fin, and a Saviour to 
lead us to everlafting life. In his difcourfe 
to the Jews at Antioch, he calls Jefus a Sa-- 
viour, raifed unto Ifrael according to Gods 
promife. He calls the go/pel the word of faU 
nation. (Adls xiii. 23, 26.) And after men- 
tioning 



138 Anfwer to ObjeSliom 

tioning the death and refurredlion of Chrift, 
he tells them, that through this man is preach^ 
ed unto them the forgivenefs of Jins. ** He 
'* (hews the Jews/' fays this author, " the 
*' aggravation of their fins, and exhorts them 
** to repentance and to faith in Chrift, and 
'* nothing farther." We defire to go no 
farther than faith in Chrift, as this includes 
a belief of his mediation and atonement. 
This paflage therefore would alone Ihew, 
that fomething more than repentance is ne- 
ceffary to forgivenefs ; fince that was taught 
by the law and the prophets, and a believer 
in Chrift is jujiijied from all things, from 
which the Jews could not be jufiified by the 
law of Mofes. (Ads xiii. 39.) The account 
of St. Paul's preaching to the Heathens at 
Lyftra is very fhort. He exhorts them to 
turn from idolatry to the living God-, ( Adts 
xiv. 15.) but we are not told, in what man- 
ner he opened the dodlrincs of the Gofpel. 
At Athens likewife he argued againft the 
worfhip of falfe gods and idolatry, and ex- 
horted to repentance from the confideration 
of a future judgment, which he proves from 

the 
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the refurredlion of Chrift. As at the men- 
tion of a refurredlion his difcourfe was inter- 
rupted, we cannot fay with any degree of ^ 
certainty, that there would not have been 
** one word of what we believe to be the true 
** fcheme of falvation by Jefus Chrift," if 
the apoftle had been fufFered to make an end. 
It is not then proved, that " there is nothing 
*' in thefe difcourfes evangelical /' nor that 
** all is legal and carnal ;" fince they were 
addrefTed to heathens, who were not fubjeft 
to the Jewiih law, and it was never men- 
tioned, as having any force or obligation. 

Before king Agrippa, St. Paul fays, that 
he was judged for the hope of the promife made 
of God unto their fathers. (A6ts xxvi. 6.) 
And when he gives an account of his faith 
and preaching, he appeals to Mofes and the 
prophets for the truth of his dodrine, that 
Chriji Jhould fuffer and rife again. (Afts xxvi. 
25, 26.) All this agrees perfcdly with the 
do6trine of atonement. St. Paul does not 
affert, thdt repentance alone will procure 
the remiffion of fins ; but joins the death 

and 
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and fuiFcrings of Chrift with the light of 
the Gofpel, and the hopes of falvatidn. 

The account of his difcourfc at Rome is 
very (hort, though he i^2k& from morning 
till evening. (Ads xxviii. 23.) We cannot 
therefore tell, • except by conjedure, in what 
words, or for what particular purpofe, be 
expounded and tejiijied the kingdom of Godj 
pcrfuading them concerning JefuSy both out of 
the law of Mofes and out of the Prophets. 

All thefe pafTages to an impartial and un- 
prejudiced perfon are very confident with 
the dodlrine of atonement; as they preach 
falvation through Jefus Chrift. We cannot 
therefore grant, that * " the Apoftles are ab- 
'* folutely filent concerning this doftrine," 
or that " in their moft ferious difcourfes 
<* they make ufe of language that really fets 
«' it afide." And if they ** never once di- 
<* redlly affert," in thofe very words, ** the 
<* neceflity of any fatisfadion for fin, or the 
" infufficiency of our good works alone to 

♦ Page 165, 1. 1. 
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** entitle us to the favour of God and future 
** happinefs," in the (hort account which 
we have of their difcourfes in the Ads ; yet 
if they plainly teach this dodlrine in any 
part of their writings, it requires our belief, 
as being delivered by the meflengers of God. 

, But we are afked, if we are ** to build 
*' fo important an article of faith on mere 
'* hints and inferences from the writings of 
** the Apoftles/' Hints and inferences are 
improperly joined together. Hints are gene- 
rally fuppofed fo liable to be miftaken, that 
an argument drawn from them, cannot 
much be relied on, unlefs it be confirmed 
by plainer paffages. But inferences are of 
greater or lefs weight according to the con- 
nexion between the truths that are granted, 
and the conclufions which we <lraw. We 
believe this do<arine therefore not from 
mere hints, nor even from ftrong inferences 
only ; but from a variety of images illuf- 
trating this truth, and diredl aflertions of 
infpircd writers. 

• Having 
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Having aflerted, that he has fhcvrn Chrift 
made no atonement, this author proceeds 
to point out, " from the language of the 
♦' naked fatls, what the end and ufe of his 
** death really were, namely, to prove the 
♦* doftrine of a refurreftion to immortal life 
** by his own death and refurredtion/' We 
grant, that Chrift rofe again, and that his 
refurredlion was a principal part of his mi- 
miftry \ as it proved the truth of his preten- 
£ons, and that he was not forfaken of his 
heavenly Father. But this neither contradifts 
the many texts of Scripture, which plainly 
exprefs or tnanifeftly allude to his mediato- 
rial o£Bce ; nor does it (hew, why he ihould 
be put to a cruel and ignominious deaUi, 
when he might have equally foretold and 
exprefled his aflurance of a miraculous refur- 
reclion on the third day, if he had died the 
common death of all men. Neither does 
this explain, why Chrift crucified was to the 
Jews a ftumbling-block. If his refurredtion 
only is to be regarded, that would have 
been of the fame nature, whatever had been 
his death. But it was a ftumbling-block to 

their 
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their faith; becaufc they cxpedcd a con- 
quering and triumphant Meffiah, and de- 
fpifed a man of forrows and acquainted with 
grief. The death of Chrift therefore, as 
well as his refurreftion, is one of the lead- 
ing fa<3:s, which are to explain the defign of 
chriftianity ; and this is to be interpreted by 
the declarations and do&rines of the apoftles^ 
and not our own unfupported imaginations. 

'Another manner of forming an idea of 
ivhat is efTential to chriftianity is mentioned 
by this author. He fuppofes a number q£ 
chri^ians to be cafl: upon a remote ifland, 
without any Bible. Thefe he obferves 
^* would firft forget the apoftolical epiftles, 
*^ and afterwards the particular difcourfes of 
*^ our Lord. But the laft thing,*' fays he, 
^^ they would retain would be the idea of a 
** man, who had the moft extraordinary 
•* power, fpending his time in performing 
*' beneficent miracles, voluntarily fubmitting 
'* to many inconveniences, and laft of all to 
** a painful death, in a certain expedlation of 
** being prefently raifed to an immortal life 

<* and 
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** and to great happinefs, honour, and powef> 
** after death ; and that thefe his expecfla- 
*^ tions were adually fulfilled. They would 
*• alfo remember that this perfon always 
" recommended the pradice of virtue.*' It 
IS certain, that in fuch a cafe, good men 
would remember a great part of chriftianity; 
that in a few generations their knowledge 
would be much diminifhed; and that the 
moft abftrufe dodrincs would be the fooneft 
corrupted or forgotten. But it is not evi- 
dentt that they would remember thefe par- 
ticulars of our Saviour's life, and forget 
that he is our King and Redeemer. Beiides, 
the extent of our moral duty would foon 
become doubtful to chriflians in fuch a 
fituation. And though their faith would be 
acceptable, if they pradifed in fincerity ac- 
cording to their knowledge ; yet we cannot 
hence determine that no articles are eflcntial 
to our religion, the want of which might be 
cxcufed in a ftate of ignorance; or that 
chriftians under fuch difadvantages ought to 
be reprefented, as fit to form the ftandard of 
our belief. 

It 
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It is brought as an alrgument againfl: the 
. dodlrine of atonement, that ** the true and 
'* proper defign of the gofpel, and confe- 
" quently of the preaching and deatji of 
«* Chrift, was to afcertain and exemplify the 
** great dbdtrines of a refurredlion and of a 
** future ftate." The true and proper defign 
of Chrift's coming vvras undoubtedly to make 
us heirs of everlafting life. This is by no 
means inconfiftent with the dodrine of 
atonement through his blood. He fhewed 
US9 that notwithftanding our fins it was pof- 
fible for us not to come into condemnation , but 
to pafsfrom death unto life. (Jo. v. 24.) But 
whether we are able to procure pardon, and 
obtain the high prize of our calling by ou;: 
own efforts, or require a mediator to recon- 
cile us to God, muft be decided by the holy 
fcriptures. The very texts, which are cited 
by this author, contf adidt the opinion, that 
we may rely upon our own merits alone. 
Two of them require faith in Chrift ; (Jo. 
vi. 29. xi. 25.) two others afi^ert, that he 
brought us life, without naming the condi- 
tions; (Jo. X. 10. 2 Tim. i- 10.) and the fifth 
L declares. 
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declares, that the keys of death and the 
grave are in his power, (Rev, i. 8.) As one 
condition of our future falvation is holinefs 
of life, it is no wonder, that it is frequently 
mentioned with the death of Chrifl:. And 
as he was an example of obedience to the 
will of God, his death was the greateil 
proof of his lefignation^ He like wife ful- 
filled the law and the prophets^ by carrying 
morality to the greateft extent, and both 
doing and fufilsring all that had been fore* 
told concerning the Meffiah* But all this 
implies no contradidlion, why he might not 
at the fame time fatisfy the divine juftice by 
his death. And if the latter is afTerted Id 
the holy fcriptures, either exprefsly or by 
direct confequence, fuch reafoning is only 
an attempt to fet at variance confiftcnt 
truths, and to hide from our eyes, that 
Chrift was the Son of God, and Redeemer 
of the world ; becaufe we acknowledge him 
the fon of man, the greateft of prophets, 
and a teacher of righteoufnefs. The whole 
of his charadler illuftrates each pirt ; and 
whatever is plainly taught in the fcripture 

we 
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ve are bound to believe, though it may con- 
radia our prejudices, conjeftures, and opi- 
lions. 

The belief of our church is, that facri- 
ice under the Mofaic law was appointed to 
tone for fin, and that this had reference to 
he only true facrifice, the Lamb of God i 
s the ceremonies of the law were ajhadow 
f things to come, but the body is of Cbriji. 
CoL ii. 17.) This idea is combated by a 
ariety of arguments, in which a figurative 
xprefiion feems frequently left unexplained, 
r difmififed as ufelefs, and without any de« 
^rminate meaning. Chrifi: is acknowledged 
y this writer to be often called a facrifice 
1 the Epiftle to the Hebrews, and five times 
\ other paflages of the New Teftament. 
\\xt the force of thefe texts, to prove the 
tenement, is attempted to be evaded by the 
}Ilowing methods. 

It is objected to the texts from theEpifile 
o the Hebrews, that it is the epiftle of an 
mknown writer, for ^^ it is not certain, at 

L 2 '' leaft. 
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** lead, that it was written by Paul." It 
is delivered down to us by the primitive 
church, as the epiftle of one of the apoftles, 
probably of St. Paul ; and before its autho- 
rity is flighted, it fhould be proved, that we 
have not fufficient reafon to attribute it to 
fome infpired writer. The dodrines con- 
tained in it are confirmed by St. Paul, who 
exprefsly afl^erts, that the law was ourfcbooU 
mafter to bring us nnto Cbri/i. (Gal. iii. 24.) 
It is faid " to abound with the ftrongeft 
<* figures, metaphors, and allegories." But 
figures, metaphors, and allegories, are not 
without meaning. And when that meaning 
is underftood, they equally require our be- 
lief, as the plained pafifages of fcripture. 
It is alfo faid, that ^* the reft of the paflages 
*« arc too few to bear the very great ftrefs that 
** is laid upon them ; and that this idea is 
** only introduced indiredly into thefe texts." 
But it is our duty to endeavour to underftand / 
the real meaning of the fcriptures; and 
not to expedt, that every idea fhould be con- 
veyed in fuch a manner, as a prejudiced per- 
fon will allow to be dired, or that a truth 

fhould 
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ihould be as often repeated, as may feem 
needful to our weak apprehenfions. If 
Chrift were only once ftyled a facrifice, if 
ought to be explained, how he could be a 
facrifice without anfwering the chief end of 
fuch an inftitution 5 or we fhould be led to 
believe, that our fins were forgiven for the 
fake of his death, and that we were to be 
faved through faith in his blood. (Ro. iii. 25.) 

In contradidion to our tranflation of 
Ifaiah, when thoujhslt make his foul an offer ^ 
ingforfny (If. liii. 10.) it is aflerted*, that 
«« the death of Chrift, though frequently 
** mentioned, or alluded to, by the ancient 
^* prophets, is never fpoken of as a fin ofl?ering. 
** The propriety of our tranflation," it is faid, 
** may be doubted, or, if it be retained, can- 
** not be proved to exhibit any thing more 
^^ than a figurative allufion/' If our tranf- 
lation of this paflTage be faulty, the error 
ought to be pointed out, and the true meaning 
rcftored. For if the vulgar be taught to fet 

• Page 184, 1. 17. 
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afide the authority of particular texts, mere- 
ly becaufe the fenfe is faid to be doubtful, 
the fcripture will ceafe to' be their guide in 
religion, and they will be carried away by 
every wind of doftrine, by the deceitful 
craft of thofe men, who can moft eafily im- 
pofe upon their prejudices and pafHons. And 
if it be rightly tranflated, it is not a bare 
figurative allufion to the Jewifh facrifices, 
but a diredl aflertion, that the death of our 
Saviour anfwered the fame end, for which 
they were appointed that were offered to 
expiate the fins of the Ifradites. And con- 
fequently, as the blood of bulls and' of goats 
cannot wafh away fin, that it did in reality, 
what they reprefented in *z figure, and that 
it was the fubftance, and they the fliadow. 

It is afferted*, that *• the Jewifh facrifices 
** are no where faid, in the Old Teflament, 
** to have any reference to another more per- 
** ho, facrifice, as might have been expeded 
" if they really had any fuch refereijce." 
To this it may be anfwered, that the fcheme 

* Page 185, 1.4. 
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of God's providence and of our redemption 
was not fully revealed under the law. The 
whole world was informed in the pcr- 
fon of Adam, that the feed of the woman 
Jhouldbruifetheferpenfsheadi (Gen. iii. 15.) 
and from the time of Abraham, in confe- 
quence of God's covenant, his defcendants 
had' reafon to exped, that in bis feed fhouJd 
all the nations of the earth be ilejfed. (Gen^ 
xxii. i8«) But the manner of this tranfac* 
tion was not completely unveiled, till Chrift 
himfelf brought life and immortali'ty to light. 
We fhould therefore fearch impartially, whe- 
ther this dodtrine be taught in the gofpel, 
and not decide, that it has no foundation, 
becaufe it is not declared in a particular 
manner in the law and the prophets. 

But it is objefted*, that *f facrifice is only 
«« oppofed to good, works or moral virtue, 
** whenever it is declared infufficient to pro- 
** cure the favour of God.** When facrifice 
is declared in the fcriptures to be of no value, 
it is on account of want of fincerity. Sa- 

• p. 1 85, 1.4. 
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crifice was intended to fhew the malignity 
and deformity of fin, and thence irtduce men 
to repentance and amendment. If therefore 
it is found alone, it is pronounced ufelefs, 
and even abominable, as leading men to rely 
upon outward works, without inward purity. 
It could not in this fenfe be oppofed to the 
death of Chrift ; becaufe that is infufficient 
without the fame conditions. Chrift came 
not into the world to excufe the negledl, but 
to enforce the neceffity of virtue. The gene- 
ral ftrain therefore of the paffages quoted 
above does not appear extraordinary upon 
the fuppofition, that the Jewifh facrifices 
prefigured the death of Chrift. And if they 
did not, this author fhould declare, what 
end they were defigncd to anfwer ; or whe- 
ther he thinks them ufelefs, though they 
were appointed by God to expiate fin, as 
well as to exprefs homage and adoration. 

" Many other things," he adds*, ** befides 
•« the death of Chrift, are exprefsly called 
^'facrifices by the facred writers; and chrif- 

• Page 186, 1. 13. 
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** tians in general are called priefts, as well 
** as^Chrift himfelf. Why then/' it is alked, 
** may not the death of Chrift be called 
** a facrifice only in a figurative fenfe ?" 
The former are evidently figures; but the 
fame cannot be faid of the latter. The 
queftion muft therefore be determined by 
the general tenor of fcripture, and the ufc 
of the Jewifh facrifices upon each fuppofi- 
tion. 

Many figures are undoubtedly ufed in the 
writings of the Apoftles. But whether 
Chrift, who promoted the reformation of 
the world by his do(5trines, fhould only 
figuratively be called a facrifice for the fins 
of men by a real death ; or whether the word 
is to be taken in a literal fenfe, muft depend 
upon the nature and circumftances of our 
Saviour's death, compared with the dodrines 
of fcripture. When the literal acceptation 
is fupported by the fame idea being repre- 
fented under various images of deliverance 
from flavery, and reftoration to life, by the 

means of Chrift, and he is exprefsly called 

the 
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the propitiation for our fins, it feems pre- 
ferable to any other interpretation, which 
would imply, that the Apoftles by their ex- 
preflions led us into falfe opinions, and that 
they obfcurely delivered the principal part 
of their meflage. For their frequent refer- 
ence to the Jewifli rites is much better ac- 
counted for by admitting a real conne£tioa 
between the ceremonies of the law and the 
chriflian dodrines, than by fuppofing that 
the Apoftles remained under the prejudices 
of education, after they were enlightened by 
the gifts of the Holy Ghoft ; fince by thefc 
gifts they became fcribes inJiruSied unto the 
kingdom of heaven y ( Mat. xiii. 52. ) who 
could bring out of their treafure things new 
and old. 

The death of Chrift is faid '« to want many 
" things effential to a proper facrifice for 
** fin." One only is named, that ** it was 
*' not provided and prefented by the fin- 
«' ner." But this circumftance can neither 
be proved «fl^ential by reafon, nor is it fo 
declared by revelation. 

Sacrifices 
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Sacrifices under the law are fuppofed by 
us to prefigure the death of Chrift. This 
idea is combated by afferting, that they arc 
only " gifts or entertainments." But as it 
is allowed, that they might be ufed to de- 
precate the anger of God, or man, they muft 
perform this fervice, cither by their own 
value as a gift, by cxprefling our inward 
difpofition,. or by reference to fome other 
obje<a. That they were not regarded on 
their own account, as a gift, is plain from 
the book of Pfalms, where God fays, all 
the beafis of the foreji are mine : and Jo are 
the cattle upon a thouf and hills. ( Pf. 1. 10. ) 
And though repentance was fo neceflary to 
accompany facrifice, that without forrow for 
fin the outward ad was of no value ; yet 
. there is nothing peculiar in this rite to lead 
us to fuppoie, that it was appointed as an 
emblem, means, or pledge of this difpofi- 
tion. It is moil natural therefore to con- 
clude with the author of the Epiftle to the 
Hebrews, that it was a type of the true 
hamb of Godf which taketh away the Jin of 
the world. (Heb. ix. 13, 14. Jo. i. 29.) 
Whether facrifices were firft commanded by 

God> ' 
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God, or invented by man to exprefs his gra- 
titude and homage, is a queftion of little 
importance; fince facrifices for fin were 
commanded by the law of Mofes, and for- 
givenefs promifed upon the right perform- 
ance. And though every fuch facrificc was 
an offering or gift, as well as the vows or 
free-will offerings ; yet it differed from them 
in this, that it had reference to fin, and was 
followed by expiation, and therefore became 
a jufl type of the death of Chrift. The 
pradlice of the Philiflines and other heathen 
nations of making atonement by offerings 
of gold, being not commanded by God, is 
of no weight to determine the prefent quef- 
tion. And the ceremonies, which were ufed 
in this and other facrifices, are not of much 
importance ; (ince it is evident, from the 
very ufe of language, that a facrifice for fin, 
however it might agree in fome points with 
others, muft have reference to tranfgreffion 
and forgivenefs. 

But it is faid, that atonement was made 
by other methods. Phineas made atone- 
ment 
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ment by flaying the tranfgreflbrs, Mofes by 
prayer, and Aaron by incenfe. But this is 
by no means inconfiftent with the notion, 
that the death of Chrift is the only true and 
proper facrifice, and that the legal facri- 
fices, and all other religious rites, owe their 
efficacy to their reference to Chrift's blood,* 
which wafhes away our guilt, and makes us 
capable of addreffing our heavenly Father. 

The refurredlion of Chrift is mentioned 
as having the fame ufe with his death. It 
is therefore concluded, that ** the death of 
** Chrift is not a proper facrificc, and that 
•* the forgivenefs of fins does not depend on 
** it only. He was raifed again for ourjujii" 
*^ Jication.'* (Ro. iv. 25.) The whole paflage 
is very plain, and confirms the doftrine, 
which it is brought to confute. Who 'was 
delivered for our offences j and was raifed again 
for ourjujiifcation. The death and refurrec- 
tion of Chrift are mentioned as two adts, 
the one of which was the confequence of 
the other. The death of Chrift was caufed 
by our fins. By his refurredion God declared 

his 
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his acceptance of his deaths and that the 
faithful were henceforth juftified in his light* 

*« The death of Chrift is faid to be often 
•* denominated in fcripturc in a manner in- 
«* confident with the notion of a proper fa- 
«* orifice." As no inftancc is given, it can 
here only be obferved, that the idea of a fa- 
crifice is not inconfiftent with a ranfom, de- 
liverance by vidtory, mediation, or intercef- 
fion ; and that it perfectly coincides with the 
notion of atonement and propitiation, which 
we conceive to belong to the office of our 
Saviour. Our Lord is often fpoken of in 
plain language, and often in that which is 
figurative. And though it is afked*,, ** if 
** one of the reprefentations be real and the 
** reft figurative, how we are to diftinguifh 
** among them, when the writers themfelves 
" give no intimation of any fuch difl?erence;" 
it does not follow, as is here afierted, that 
*• this circumftance alone fcems to prove that 
« they made ufe of all thefe reprefentations 
*« in the fame view, which, therefore, could 

• Page 192^ 1. 15. 
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** be no other than as comparifons in certain 
*' refpeds/* It is not difficult for common 
fenfe and reafon to diftinguifh from the fub- 
jeft of the difcourfe and the context^ whe- 
ther a word^is ufed in a literal or metaphori- 
cal fenfe. We are not therefore reduced to 
any neceffity of underflanding every thing 
literally concerning our Lord, and thus giv- 
ing way to the dodtrine of tranfubftantiation ; 
or refolving the cleareft expreffions into ob- 
fcure figures, and reprefenting the peculiar 
dodtrines of cbriftianity as vague and uncer- 
tain. It is very unufual in any author to 
declare, which words are to be taken in a 
figurative fenfe ; and yet no on^ complains 
of obfcurity, where metaphors are ufed with 
moderation, or defpairs on this account of 
being able to underfland his real meaning. 
Chrift is often called a facrifice in the New 
Teftament. If he did not really fufFer for 
the fins of men, it fhould be fatisfadtorily 
fhewn, in what refpeds the comparifon 
holds. And if fin offerings under the law 
had no other reference to forgivenefs and 
tranfgreffion than to exprefs that homage and 

gratitude. 
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gratitude, which was fignified by every other 
offering that bore a different name, we want 
a reafon, why God appointed a bloody facri- 
£ce, for the reconciliation of finners. I 
ihall therefore conclude this head and my 
prefent difcourfe with obferving, that the 
fcriptures are not filent concerning the atone- 
ment of our Saviour ; fince it was fhadowed 
out by the facrifices of the law, and the 
Apodles in all their difcourfes proclaimed 
him the Mcffiah, of whom Ifaiah prophe- 
fied, that by his ilripes we are healed. 



THE PROOFS AND USES OP CHRIST^S ATONE- 
MENT. 



I John iL i, 2. 



If any man Jin^ nve have an advocate tviti the 
Father 9 Jefus Cbrijl tie righteous : and he 
is the propitiation for ourjins : and not for 
our fns only, but alfo for the fns of the 
whole world. 

HAVING examined, in a former dif- 
courfe upon thefe words, the objec- 
tIons> which have been made to the eftab« 
lifhed belief, that the death of Chrifl was a 
proper facrifice for the fins of mankind, I 
proceed. 

Secondly, to fhew, how ftrongly this doc- 
trine is taught in the holy fcriptures. 

M The 
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The belief of our church is, that Jefos 
Chrift, the only begotten Son of God, dc- 
fcended from heaven, and was incarnate of 
the Virgin Mary ; that the end of his com-^ 
ing was to appeafe the wrath of God by his 
fufFerings, to inftrudt us perfeftly in our 
duty, to procure tis gfuce td walk in the 
right path, if we be not wanting to our-* 
felves, and to fet us ah example of patience, 
humility, benevolence, and all other virtues. 
Our adverfaries grant him to be a true pro- 
phet and righteous man i they do not deny 
the excellence of his precepts, and feem wil- 
ling to allow him fome author]^ as a law« 
giver. But whilft they do not define the ex- 
tent of bis power, nor admit that his com- 
miflion was to ratify a tiew covenant, they 
weaken the flri£t obligation of his commands, 
and render his dodrines liable to be flighted. 
But the denial of his atonement ilrikes at 
the very foundation of Chriftianity, as be- 
lieved and profefled by all other parties. Let 
us therefore ifti partially examine, wh^her 
the fcripttires |ive us ireafon to regard Jefus 
as the Saviour and Redeemer of mankind by 

the 



of Chriji's Atonement. 163 

tlie offering of his blood, and the facrifice 
of himfelf ; or whether he was only a pro- 
phet of great power and dignity, and the 
notion of his atonenient introduced into the 
church after the death of the apoftles. 

When Ac angci informed Jofeph of the 
purity of the Virgin Mary, and of her di- 
vine conception, he ordered him to call the 
child that (hould be born of her by the 
name ^f Jefus, becauic he ihould fave his 

s people from their fins. In like manner St. 
John falttted him as the Meiliah : Behold the 
Lamb of God^ that taketh away the Jin of the 
world. (Jo. i. 29.) Ifaiah alfo prophefied, 
that he fhould be 'mounded for our tranfgref^ 

fimSf and bruifedfor our iniquities y that the cbaf 
tifement of our peace Jhould be upon him^ and 
with his Jiripes we Jhould be hea/ed. (l{. liii. 5.) 
Chrifl himfelf declares, that he would give 
ibis fiijh for the life of the world. (Jo. vi. 
51.) The author of the Epiftle to the He- 
brews afferts the ncceffity of a facrifice for 
the pardon of finncrs,. or that without /bed- 
ding of blood there is no remifjios,* (Hcb. ix. 22.) 
M 2 And 



i66 "the Proofs and Ufes 

The Tacrifices of tke law^ which were of- 
fered as expiations^ prove the efficacy of our 
Saviour's atonement. They were appointed 
by God himfelf. In their own natore they 
were utterly incapable of taking away fin. 
(Ilcb. X. 4.) They muft therefore bear a 
relation to fome other facrifice. And they 
cannot be types of any other thing, than the 
death of Cbri^l. In this view the burthen- 
fotne ceremonies of the law were very ufe- 
ful, when they kept in memory the promi&s 
of a better covenant. But in any other light 
we cannot fee or learn, why God fliould ap- 
point fuch a number of rites, which had 
neither power to promote morality, expiate 
offences, nor procure his favour, unleis they 
had reference to fome other more perfed: and 
fpiritual inflitution. 

Chrifl is acknowledged to be frequently 
mentioned, as having died for us. This is 
interpreted of his dying on our account^ 
or for our benefit. For our greateft benefit 
it undoubtedly was ; and we may well take 
it for what it is plainly dcfcribed in fcrip* 

ture, 
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turc, the forgivenefs of our (ins, and recon- 
ciliation with God, upon faith and repent- 
ance. 

But it is farther faid*, that " if thefe 
^* words be rigoroufly interpreted, they will 
** only mean, that Chrift died for us confe- 
** quentially, and by no means properly and 
^* direftly as a fubftitute. For if, in confe- 
** quence of Chrift not having been fent to 
^* inftrud and reform the world, mankind 
** had continued unreformed, and the necef- 
^* fary confequence of Chrift*s coming was 
'^ his death, by whatever means, and in 
^* whatever manner it was brought about, it 
** is plain that there was, in fad, no other 
•' alternative, but his death, or ours." We 
grant that Chrift came toinftrudt and reform 
the world, and to perfedt the great difpenfa- 
tion of God. We grant likewife, that the 
Deceftary confequence of Chrift's coming was 
his death. But this was not the neceiTary 
confequence of his coming to inftrud, but 
to redeem mankind. Let this author there- 

• Page 199. 
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fore (hew, why the death of our Saviour was 
more neceflary upon his fuppofition, than 
that of any other prophet; or confefs, that 
the intention of our Lord's coming was 
fomething more than inftrudion or reforma- 
tion. " Nothing," fays he, " but declara- 
<* tions more definite and exprefs, contained 
** at leaft in fome parts of fcripture, could 
** authorife us to interpret in this manner 
" fuch general expreffions as the following/' 
This obfervation feems evidently defigned to 
perfuade the ignorant, that our Saviour is no 
where repreferited in plain texts to have made 
fatisfaftion or atonepient for the guilt of 
man. But that Chrift is the propitiation for 
our fins is an exprefs declaration to this pur- 
pofe by St. John. And the fame doftrine is 
taught by a variety of eafy figures in many 
other places of fcripture. We are therefore 
authorifed to interpret general exprefllons 
alluding to this fubjed in a fimilar fenfe. 
Four texts are here quoted as infufficient of 
themfelves to prove this doftrine. I am the 
goodJI^epherd : the good Jhefherd giveth his life 
for the Jl:eep. (Jo. x. n.) Upon this it is 

obferved^ 
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obferved, that ** the (hcpherd does not die 
** for the fheep, in confequence of a com- 
** pad:,** and that " it is no proper parallel 
^* to the death of Chrift on the principle of 
** the dodlrine of atonement/' No one, I 
believe, ever faid that it was ; or underftood 
it as any more than a comparifon expreflivc 
of our Saviour's zeal and afFedion for his 
flock. This is attempted to be explained as 
contradictory to our notion of atonement. 
But the other three are left without the lead 
comment i though of a different nature, be- 
ing plain affertions. Greater love hath n9 
man than tbis^ that a man lay down his life 
for bis friend. (Jo. xv, 13.) Cbriji hath once 
fufferedforjtns^ thfjujifor tbe unjujiy that be 
migbt bring us to God. (l Pet. iii. 18.) This 
text furcly conveys the idea of a pure and 
perfedt Mediator; though it leaves unex- 
plained the terms of the covenant. It is ex- 
pedient for us, tbat one man Jhould die for tbe 
people, and that tbe whole nation perijh not. 
(Jo. xi. 50.) The high pricft himfelf only 
meant by thefe words to advifc the death of 
Chrift, as an expedient to preferve fce tem- 
poral 
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death of Chrifl was directly the means of 
our deliverance from the flavery of fin. 

Chrift is faid to bear the fins of men. (If. liiL 
II, 12* I Pet. ii. 24. Heb.ix. 28.) This is 
explained by *' taking them away.'* The 
word will undoubtedly bear that fenfe, and 
in fome of the pafifages that alone. But if 
we enquire by what means he took away 
our fins, we (hall find it afcribed to his cru- 
cifixion. And if we grant, that our fins are 
taken away, becaufe he died upon the crofs ; 
there feems no reafon, why we ihould not 
acknowledge him as our Redeemer, in the 
common fenfe of the word; unlefs fome 
clear and exprefs declaration could be brought 
to prove his death necefifary upon any other 
fuppofition. 

Wc believe Chrift to be our Saviour, be- 
caufe we are required to afk in his name. 
To this it is objeded, that ** if all fin be 
" forgiven for the fake of Chrift only, we 
*« ought at leaft to have been exprefsly told 
<« fo." And we are exprefsly told fo by St. 

John 
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John in the very next verfe to that, which 
is quoted in the page preceding. If any 
man fm we ba^e an advocate with the Fa^ 
tber^ Jefus Cbriji the righteous: and he is 
the propitiation for our Jinsi and not for our 
fns only 9 but alfo for the whole world. ( i Jo. 
ii. 1 9 2.) In oppofition to the dodrine of 
the interceflion of Chrift, it is faid, that 
•* the holy Spirit is much more frequently 
** and properly^ called our advocate." That 
both are properly called our advocates wc 
readily believe. But if Chrift be not pro- 
perly our advocate to gain his faithful fol- 
lowers acceptance, it (hould be fhewn, what 
thefe texts mean, which certainly afcribc to 
him fome interceflion by giving him this ti- 
tle. He confirms and explains this notion, 
when he affures his difciples, that whatfoever 
they Jhould afk in bis name^ (Jo. xvi. .23.) 
they ihould obtain. 

It is obferved*, that " our Saviour never 
^* fays that forgivenefs of fin was procured 
** by him, but he always fpeaks of the free 
*' mercy of God in the fame manner as the 

• Page 205, I. 9. 
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•^ prophets, who preceded him ; and it is 

^ particularly remarkable, that in his laft 

•• prayer, which is properly interceffory^ wc 

" find nothing on the fubjcd." Our Saviour 

always reprefcnts himfclf as the^ Meffiab; 

he proves to the Jews that he had power on 

earth to forgive fins, and declares in this very 

prayer, this is life eternal^ that they might 

know thee the only true God, and Jejus Cbrtfl 

'whom thou hajl fent. (Jo. xvii. 3.) Though 

he may not therefore fet forth this do<arine 

in every place in a particular form, it ought 

not to be denied, if it be taught in any 

words by him or his apoftles. The chief 

end of this prayer is to beg profperity and 

protection for his church, whilft on earth* 

Chrifl indeed taught repentance and mora* 

lity, as preceding prophets had done, though 

with more perfcdion. But he afifumed at 

the fame time much greater dignity ; as none 

of them called himfelf the only fon of God, 

the king of the Jews, or the giver of life 

eternaU (Jo. xvii. 2.} 

Repentance and remlfiion of fin are fald 

to 
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to be preached in the name of Cbrtji^ and 
tbrough Cbriji. From this we may well in- 
fefj^ that he is our Saviour in fome peculiar 
and exalted fenfe. But this is faid to be 
'* eafily explained on the idea, that the 
** preaching of the gofpel reforms the world, 
'^ and that the remiflion of fin is confequent 
•* on reformation/* All this is pofitively af- 
ferted. But the manner of fpeaking evident- 
ly implies, that remiflion of fin is owing to 
Chril^ in fome fenfe, in which it was never 
afcribefl to any other prophet; fince it is 
preached in his name alone, though they all 
contributed by their doArine to reform the 
World/ But it is farther objected, that '^had 
** fin. been forgiven in a proper and fliridk 
«' fenfe, for the fake of Chrift,'* the word 
freely would hardly have been ufcd. Romans 
iii, 24. Being juftifeJ freely by his grace. But 
the word freely means in oppofition to our 
works ; and in this very text the redemption 
of Chrifl is exprefsly mentioned as a caufc 
of forgivencfs ; through the redemption thaf 
is in Chrifi Jefus, 

Becaufe 
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Bccaufe " the pardoa of fin is reprefent« 
^< cd'* in different places^ •' as difpenfed in 
*< confideration of the. fufferings, merits life, 
«< or obedience of Chrifl> they are concluded 
" to be partial reprcfentations, which at pro- 
'^ per diftances are allowed to be inconfifl- 
*' ent without any charge of impropriety*." 
This^ though darkly expreffed> feems defign- 
cd to take away all meaning from thofe texts, 
which afcribc our forgivenefs in any rcfpeft 
to Chrifl. But as the fufferings, merit, re- 
furre£lion, life, and obedience of our Saviour, 
all belonged to the fame perfon, and are con- 
nedcd together, we cannot grant any incon- 
fiftcncy in afcribing forgivenefs feparatcly to 
each, as the reft are not thereby meant .to be 
excluded. Chrift came down from heaven 
to.fave mankind; he preached repentance and 
obedience, as neceffary conditions on our 
part ; and therefore his precepts and exam- 
ple, as well as his death andxefurredion, con- 
tributed to the reformation and falvation of 
the world. But it is not '* the plain general 
•* tenor of fcripture," as this author afferts 

• Page 207. ^ 
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it to be, " that the pardon of fin is in reality 
•* always difpenfcd by the free mercy of God, 
** on account of men's perfonal virtue, a pe- 
** nitent upright heart, and a reformed ex- 
•* emplary life, without regard to the fuffcr- 
** ings or merit of any being whatever*/' It 
18 true, that pardon of fin is always afcribed 
in fcripture to the free mercy of God ; be- 
caufe we can do nothing of ourfelves to de- 
ferve it. Our perfonal virtue, though nc- 
ceflTary, is no where reprefented as properly 
meritorious^ Wc are exhorted to repentance 
and reformation ; and, if we obey, and come 
to God through Chrift, are fure to be ac- 
cepted. But that God pays no regard to the 
fuflferings or merit of his Son, is a mere af- 
fertion. At his transfiguration the difciples 
were commanded to hear him^ becaufe he was 
the beloved Son of God. (Mat. xvii. 5.) And 
Chrift himfelf fays, therefore doth my Fa-* 
tber love me^ becaufe I lay down my life, that 
I might take it again. (Jo. x. 17.) The dig- 
nity therefore and death of our Saviour arc 
reprefented in fcripture as eflfential part of 

f Page 207, 1. 12. 
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his miffion. Thefe dodrines are indeed fre- 
quently delivered in figurative expreffions* 
But the figurative language of fcripture at 
certainly has a meaning as the plaineft paf- 
fages. And till fome other meaning b6 
pointed out more confident^ not with men's 
natural notions of God, which may be de* 
fedtive or erroneous, but with the general 
tenor ^ the goipel, we (hall believe, that 
we are wafhed from our fns by the blood (f 
Cbrijl^ (Rev. i. 5.) and made joint heirs . 
with him in confideration of his death. 

And unlefs the atonement be the chief 
article of the cfariflian religion, it does not 
appear, why St. Paul (ho\j\A glory in the crofs 
of Cbrijt. (Gal, vi. 14.) In all things indif* 
ferent he made it a rule to comply with the 
infirmities of men. But though he knew, 
that this do^rine was to the Jews afiumbling* 
blocks and to the Greeks fooUjhnefs ; ( i Co. i. 
23, 24.) yet he efteemed it the power cf 
God, and the wifdom of God ; and preferred 
the fcheme of God's providence, though 
flighted by the world, to the boafted wifdom 
i)f man's natural abilities. In ihort, the fcrip- 
ture 
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arc has a conflant eye to this do^rine, and 
eprefents the redemption of mankind as the 
:hief end of Chrift's fufFerings, Te were not 
'"adeemed with corruptible things, as Jiher and 
lold; but with the precious blood of Chriji^ as of 
I lamb without blemijh and without fpot. (i Pet* 
L 18, 19.) If therefore we difclaim this ar- 
tiele> we make a great part of the fcriptures 
mintelligtble^ and render the reafoning of 
^t. Paul really inconcluiive, - And if we could 
>erruade the modern infidels to accept fuch 
I religion, we Should only make them con* 
Hxlz to a fyftem of morality, where they 
yrottld give no credit to its fandions beyond 
Jie didates of their own reafon, prejudices, 
tod pafHons ; and would confequently be in- 
solved in all the doubts and uncertainties of 
he ancient philofophers. Whereas the fcrip-^ 
ures were intended to bring life and immor- 
ality to light* They fliew us a confiftent 
cheme of faith and practice. Their doctrines 
re capable of being apprehended as to the 
8(9: ; though the manner of feme myfteries 
fiay exceed the comprehcnfion of our prefent 
Lculties. Let us not then prefer darknefs to 

N 2 light. 
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light. But let us rather chufe to be guided If 
by the words of infpired wrkers, than the t 
moft confident aflertions of fallible men; 
and fubmit our reafon to the wifdom of God| 
rejefting the deceitful fyftems of humaii ima- 
ginations. I proceed. 



le( 
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Thirdly, to point out, what ufe we may 
make of the knowledge of this truth to con- 
firm our faith, and improve our practice. 

The attributes of God, as revealed in the 
fcriptures, do not barely increafc our know- 
ledge of the nature of the Deity % but rcfti- 
fy and improve thofe difpofitions, which have 
the grcateft influence upon the pradticcof our 
duty. Thus the majefty, wifdom, purity, 
juftice and goodnefs of God, naturally call 
for our reverence, refignation, virtue, obe- 
dience, and gratitude. In the great work of 
our redemption, what belonged to God alone 
remains in a great meafure a myftery, con- 
cerning which we now fee through a gUfs 
darkly, (i Co. xiii. i2.) and which things 
even the angels defre to look into more pcr- 

feaiy. 
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eftly. (i Pet. i. 12.) But what was done 
ipon earth had not only reference to God, a$^ 
it appeafed his wrath, and procured our par- 
don; but was deiigned to make us more 
ayerfe from thofe fins, which caufe our ruin,, 
and to excite us to thofe virtues, which are 
neceffary to the character of our Lord's dif- 
ciples. 

The crucifixion then of our Saviour proves 
in the ftrongeft manner the great guilt and 
danger of fin. The crime indeed of dif- 
obeying and offending the infinite majefty of 
God may be fatisfadlorily proved by reafon 
done. And every one is bound to Itften to> 
the didlates of his confcience, which, wheiv 
inbiaflTed, declares the law of God to be 
loly, juft, and good, and condemns all un- 
i;odlinefs and worldly lufls. But the de- 
iudbions of reafon are fometimes obfcure ta 
the ignorant ; and often difregaf ded or foF- 
g;otten by the negligent, and evaded by the 
profane. The fadS: therefore of the atone- 
ment, which is recorded in the fcripture,. 
(ets full before the eyes of the weakefi: and 

N J moft 
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mofl thoughtlefs the greatnefs of the debt in 
the value of the ranfom ; and the ruin^ to 
which we muft have been expofed without 
remedy^ if we had not been redeemed by 
the Son of God. Accordingly St. Paul in 
his Epiflle to the Romans joins thofe truths 
together as clofcly connedted. O wretched 
man that I am I who Jhall deliver me from the 
body of this death ? I thank God through Je* 
fus Chriji our Lord. (Ro. vii. 24, 25.) 

The crucifixion of Chrift, conlidcred as 
an atonement^ proves alfo the certainty of 
our pardon. If indeed God had promifed 
by any prophet fufEcicntly authorized^ that he 
would forgive our offences upon repentance 
and amendment, we mighty without know- 
ing the method of our redemption, have 
taken it for granted, that he had adopted 
fome means of fatisfying his own juftice. 
But though a revelation, accompanied with 
far lefs ftrength and variety of evidence than 
the gofpel, would have demanded our af> 
fent; yet, whilft we are in the flefli, it is a 
gracious condefcenfion in God, that he adapts 

the 



the doctrines of religion to our nature^ and 
not only gives us outward iignil of inward 
grace, but connects the great truths of chrif- 
tianity with hiftorical events, and thus does 
not confine the knowledge of divine truths 
to the wife and learned^ but makes them 
plain to the capacity of the weak and igno* 
•rant. Thus the crucifixion (hews, under a 
variety of fcriptural figures, that our debt ia 
difcharged, our ranfom paid, and our chains 
loofed ; and the refurredtion affords an equal 
argument, that God has accepted this facri* 
lice, and enabled the captain of our falva* 
tion to triumph over all our fpiritual ene- 
mies. 

The death of Chrifl:, as the caufe of our 
redemption, binds us to the fervice of our 
Saviour. Te are bought^ fays St. Paul, with 
a price ; and Being made free from Jm^ and 6^^^ 
comejervants to God^ ye have your fruit unto 
kolinefSi and the end everlajiing life^ (i Co. vii. 
23.) We fhould therefore he defirous of 
learning his will^ and obeying his commands, 
as his fervice is not only reafonable in itfelf„ 

N 4 but 



184 I'be Proofs and Ufes 

but will be attended with the moft valuable 
reward. For the wages of Jin is death z Intt 
tbe gift of God is eternal life through Jefus 
Chrijl our Lord. (Ro. vi. 23.) 

Laftly, our Lord's atonement ihould fUr op 
our gratitude, both to God, who planned 
and accepted this ranfom for our fouls, and 
to our Saviour, who voluntarily for our fakes 
drank of this bitter cup. The wifdom of 
the fcheme may furpafs our comprehenfion, 
and the condefcenfion of God and Chrift in 
vouchfaiing to invite the greatefl finners to 
repent and be faved, and to pay the ranfom 
for his murderers and blafphemers, may ap- 
pear moft wonderful, as it is without exam- 
ple. But this is no ground of difbelief ; 
fmce Gods thoughts are not our thoughts, nei^ 
ther are our ways his ways. (If. Iv. 8.) We 
fhould therefore examine the fcriptures, and 
readily believe all the do&rines therein con- 
tained. And as this is declared and alluded 
to, through the whole of God's difpenfa- 
tions, we fhould be hence excited to fhew 
our gratitude to our Saviour by entertaining 

a due 
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a due fenfe of his dignity and glory, ac- 
knowledging his goodnefs, and copying his 
perfect example in fuch difpofitions, as are 
calculated to bring forth virtuous adtions^ 
And if at any time we are called upon to un- 
dergo any hardihip, or bear any difappoint- 
ment, for the fake of our duty, let us re- 
member, that he endured the fevereft afflic- 
tions and moft painful fufFerings for our 
good, and that we by perfeverance are fure 
to make every temporal evil work for us here- 
after a far more exceeding and eternal weight 
of glory. (2 Co. iv. 17,) 
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Hebrews xi. 6. 

Without faith it is impojfible to pJeafe him: for 
he that cometb to Godj muft believe that be 
is, and that he is a rewarder of them that 
diligently feek him. 

WHEN wc view our own nature, we 
find ourfelves capable of happinefs 
in a greater degree than we ever experience 
in this vale of fin and mifery. Accordingly 
the fcripture informs us, that happinefs was 
the end of our creation, that it was forfeited 
by man's own fault, and that we are again 
reftored through Chrift to a capacity of ob- 
taining the divine favour. But though in 

the 
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the great work of bur redemption our Sa- 
viour has performed what was not in our 
power ; yet he has not opened to us the 
profpedl of everlafting life without our con- 
currence. He has (hewn us the road to fal- 
vation, and promifed us fufficient afliflance 
to run the race that isfet before us. But wc 
muft add our own endeavours by the exercife 
of our reafon to difcern the truth ; and con- 
form our wills to the precepts of our hea- 
venly Father. Full credit flioulA therefore 
be given to the words of the God of truth, 
and an entire confidence be placed in his 
gracious promifes. As then faith and obe- 
dience are both neccflary to form the fincere 
chriflian, I (hall make them the fubjedl of 
two feparate difcourfes, and, confining my- 
fclf at prcfent to the former, 

Fir(t, enquire what particulars conftitutc 
the faith oT a chriftian. And, 

Secondly, compare the principal do6trines 
of the church of England with the tenets 

of 
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of our adverfaries, to determine which arc 
moft agreeable to the holy fcriptures. 

Firft, I am to enquire what particulars 
conflitute the faith of a chriilian. 

The faith of a chriftian firft leads him to 
acknowledge the truth and authority of the 
Old and New Teftament. 

We are not only fenfiblc, that reafon 
alone, befides its weaknefs, is liable to be 
mifled by our paflions and prejudices ; but 
we have pofitive evidence of various kinds, 
that God has adtually revealed to us his will 
in the holy fcriptures. Whether the whole 
of the fcriptures be the word of an infellible 
God, and given as a neceflary rule in reli- 
gion to direct our thoughts, words, and ac- 
tions, or the invention of prudent, though 
fallible meh| is a queftion of the utmofl im- 
portance to be rightly decided. If we err 
by difbelief, we run the rilk of difobedience 
to the will of God. And if we attribute 
too much authority to the dictates of man, 

wc 
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we ifaall be liable to adopt implicitly his 
miilakes and impofitions. The fcriptures are 
indeed delivered to us by the intervention of 
inen> who were naturally as weak and of like 
paffions with ourielves. But as they cer- 
tainly received fome power from on high^ we 
may rcafonably believe, independent of their 
own tcftimony, that they werefo far ftrength- 
ened by divine affiftance, as to be clear and 
infallible guides in all things conducive to 
eternal falvation. For it would be abfurd to 
imagine, that God fhould in any cafe propofe 
an end, and leave his inftruments unable to 
produce it. When therefore we find the 
whole fcripture colleded by the authority of 
the Jewifli and chriflian churches, when we 
find the different parts of the law and the 
gofpel mofl: intimately mixed, and when we 
find the former as well as the latter confirm-- 
cd by the authority of our Saviour and his 
apoftles, we muft conclude not only that 
thofe parts are owing to, immediate infpira- 
tion, which are exprefsly declared to be fuch; 
but that the general declarations of the di« 
viae authority of the fcriptures are to be ex- 
tended 
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tended to all other parages that regard reli^- 
gion ; and confequently that the moil pofi- 
tive or fpecious affertions of human wifdoift 
and learning muft be brought to this t^ft, 
and ftand or fall, as they are agreeable or 
contradidtory to the dodrines of revelatibn. 

A firm reliance upon the promifes of God, 
as delivered in the fcriptures, is likewife in- 
cluded in the faith of a chriftiatt. He that 
comet b to God muji believe that he is, and that 
f>e is a rewarder of them that diligently Jeek 
him. (Heb. xi. 6.) But as we are all finners, 
we muft liflen to the promifes of pardon^ 
before we entertain hopes of a reward. Not 
by works of righteoufnefs, which we have done^ 
but according to his mercy he favedus. ( Tit» 
iii. 5.) This pardon is aflured to us in Chrift 
Jefus, and we have the farther promife of 
heavenly aiTiflance to enlighten our minds, 
overcome our bad difpofitions, refifl: the wiles 
of our fpiritual enemy, and enable us both 
Co will and to do of God's good pleafure. 
And if we perfevere unto the end in a vir- 
tuous courfe, we are certain of being re- 
warded 
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a man boni of the Virgin Mary. In this 
refpcd ,he endured a life full of hardfhips 
^nd aiQiidions, and at lad, though innocent, 
was put to a cruel and ignominious death, as 
a U^phemer againft ,God. He was from 
the firft acknowledged as a prophet and 
tcaq|;ier cctme from Gpd, on account of his 
niiracles. He was lijcewife that lawgiver 
promifcd by Mofcs to the Ifraclites to be 
iaifed up from among their brethren, (Deut. 
xviii. 18.) that they might not be terrified 
.by hearing the voice of God, and beholding 
the niajefty of his prefence. He was a prieft 
of the order of Melchizedech, that he might 
offer a. more valuable facrifice than the fons 
of AaroH) and edabliih a new covenant upon 
.better promrfes. He was born king of the 
Jews to rule in righteoufnefs, and to fit upon 
the throne of David for ever. But as his 
^kingdom was not of this world, we muft 
farther confider him as our Sa^^iour, who 
xame to redeem us from fin, to reconcile us 
to our offended Father, and to purify unto 
himfelf a peculiar people zealous of good 
works. And, laftly, he is defcribed in fcrip- 

o ture 
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turc as the only begotten Son of God. All 
thcfe charaflers are confident, and all found- 
ed upon plain declarations of holj wric. But 
It is not to be expeded, that they all (bould 
be mentioned every time that our Lord is 
fpcken of in any capacity ; nor can we juft- 
ly conclude, that our Saviour's divinity is 
denied, merely becaufe his human nature is 
averted. He is called indeed a man by St. 
Peter, in bis firft difcourfe to the Jews. But 
he is called a man approved of God by mra^ 
cles^ andjignsj and wonders ; whom fbey by 
wicked bands bad crucified and Jlain. ( Adls ii. 
22, 23.) The crime of which he was accuf- 
ed was, that he faid be was the Son of God. 
.When St. Peter therefore charges the Jews 
with wickednefs and ignorance, he afferts the 
divine nature of our Saviour, and calls upon 
the people to acknowledge him as the Mcf- 
fiah. It is poflible to evade the force of 
juany texts, which afcribe to our Saviour the 
divine attributes, if we obftinately infift, that 
they are to be underftood of him in the low- 
ed fenfe ; becaufe they are fometimes afcrib- 
ed to others figuratively in fimilar expref- 

fions. 
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fions. But were it poffiblc, that each text 
alone might be underftood in a figurative 
manner, and a lower fenfe ; yet if we have 
a deiire to find the true meaning of the fcrip- 
tures, let us ferioufly confider, whether the 
literal or figurative fenfe be moft proper 
in thofe pafTages, whether they are not ap- 
plied to our Saviour in far greater number 
and variety than to any other perfon, and 
whether our opinion be not confirmed, that> 
he is truly and properly the Son of God, by 
fome exprefilons, which cannot be applied 
to a mere man without the greateft force. 

When we obferve in the Old Teftament, 
that he is called God in numerous places by 
the name of Jehovah, and in the New, that 
the Father is faid to communicate omnipo-- 
tence to the Son, that he knew what was in 
man, and that he is called one with the Fa- 
ther on the moft important occafions, and 
feemingly in the moft intimate fenfe ; we 
ought not to take thefe words in the loweft 
degree irt which they are ever ufcd, if we 
defire, without prejudice, to find the truth ; 

o 2 but 
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but iQiould rather conclude from focb cxA* 
leftive evidence, tfaaft our Saviour'fi ctigoi^ 
far exceeded that of all otfacr propiieta. And 
if to tbe& we add, that be is ciikd tbe coly 
begottefi Son of God j that fae was amcenred 
miraculoufly widiottt « human ittfaer ; Alt 
he was tioX fufajedt to &ny thoog^ ^made lifae 
to U8 in aril cafacr things j ikzt he >not mdy 
exifted before his iiicamaeion, batmjo]^ 
with God, tfefore the ^fiwndation of the 
worlds the fame glory, which die Hour f(s9^ 
felTes ; tbtft the fanae W*drd, whkb was madt 
flefh, is aiferted by St. John to beOod j Aat 
God by him made the worlds, and has ap« 
pointed him to be tbe judge of dl mankind; 
that he is fnentioned as an heir hy 4iatttre, as 
we, on Ms account, etrt by tddptacm-i and 
that in compartfon with hihn Mo^es u osf* 
teemed only a faithful ibrvaM, wbiift 4ie is 
acknowledged as a fon in his (own ixooSci 
can we think it probable, that the iactod 
writers meant to represent him as :a mere 
man? or what ftronger cjfpreflionfs icould 
they ufe, if they intended to mak^ us be- 
lieve^ that he was truly the Son of God in 

a fenfa 



the Nature of Faith. 197 

a fenfe fuperior to all otke^s, ^t^ ftriAly 
fpcafcing a divme pepfea iiv unity with the 
Father ? I proceed. 

Secondly, ta compare the principal doc- 
trines of the Church of England with the 
tenets of our adverfaries, to determine which 
are moft agreeable to the holy fcriptures. 

^ The faith of the Church of England in 
1ma6y of the mod fundamental articles of 
religion^ 4s partly or entirely allowed by the 
church of Rome. They entirely agree with 
us in the doAritie of the Trinity, and ac- 
knowledge the incarnation, atonement, and 
refurreAion of Chrift. They do not deny 
his fopremacy over the church, though they 
fuppoft him to have delegated fuch a power 
to fome of his mlnifters, as gives them a le- 
giflative authority of indefinite extent. They 
grant the fcriptures to be the word of God, 
-and allow the necefiity both of faith and 
morality. The facraments^ which we ufe in 
obedience to our Saviour, are by them be^ 
liewd to have been inflituted by him for the 

o 2 very 
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very fame purpofe, for which they are ap- 
plied by the charch of England. When 
therefore we profefs fb much of what they 
acknowledge to be the true faith ; the arti- 
clcs, in which we differ^ ought on their fide 
to be proved neceflary and agreeable to the 
word of God, before they treat us as here- 
tics out of the pale of (alvation, and encou- 
rage their followers to believe, that our wor- 
ship is to be avoided equally with death. 
But the power of the Pope, if they could 
prove his fucceffion from St. Peter, is not 
fettled confiftently by their own writers. 
His claims have been fometimes contradided 
and difallowed by general councils. And a 
modern champion, after he has juftly de- 
fined the Pope's real power to be what he 
had from the beginning, leaves the queftion 
ilill undecided by confefilng, that it is im- 
pofiible clearly to define what ads of his ju- 
rifdiftion were granted by our Saviour, and 
what were founded upon human concefiions. 
Tranfubflantiation alfo, which formerly was 
looked upon as the teft of their faith, is now 
c^cplained away into a doftrine, which equal- 
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]y contradi(ft$ the decifion of the council of 
Trent, as it docs the opinion of the church of 
England. And if there fhould be an invifible 
change in the facramental elements, we might 
reafonably expedt to reap the fame benefit; as 
our minifters derive their authority frpm tKe 
apoftles, by a fucccffion equally regular, as 
we confecrate the elements for the fame 
purpofe of fpiritual fuftenance, and fix our 
faith and hopes upon the fame Saviour. Let 
them therefore fhew where we are com- 
manded in the holy fcriptures to accept in 
all ages, and through all changes, the faith 
of the church of Rome ; or prove, that their 
prefent belief is conformable to the dodrine 
delivered by the apoftles. The worfliip of 
images, the interceffion of faints, the ufe of 
indulgences, and a few other dodrines, are 
fo far foftened and amended in fome more 
enlightened kingdoms, that we might hope 
for a reformation of their church nearly to 
the ftandard of the fcriptures, if they would 
difcard their fancied fuperiority, difmifs their 
dependence upon what they ftyle a centre of 
unioui and refufe to fubmit to human au- 
o 4 thority^ 



200 The i^ature of Paitbi 

thority, unfuppof ted by divine. But tl!r6hil^ 
they now defend thefe points in ftrch a tinan- 
Tier, as to ftrive to perfirade ii«, that (he^ 
differ little from our doftrincs in tbi^ 4g« 
and nation \ yet it is moff evident, th*< tlifei? 
writers formerly recbmriiended fuperftitiibijtt 
pradlices to a very great extent; and it is 
probable, that number^ of their cotxirii^nidil 
remain immerfed in bigotry tod ignbriiici; 
and confequently retain the ancient d|>ihk>ti3j 
whilft they pretend at the imtt tirrie, that 
their church is remarkable above others fdt 
the unity of its faith. 

But fome, who approve of the refbrhia- 
tion from the errors of popery, thin{c> that 
the alteration of their doftrines fhould havfc 
proceeded much farther. It is urged, that 
we are more enlightened in our underfiind^ 
ings than our fathers, and that our mindi 
are become free from many of their preju- 
dices. But as they enjoyed the fame hatu- 
ral abilities, and profeffed to be guided by & 
rational interpretation of the holy fcriptores, 
we fhould carefully examine, whether any 

propofed 
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propofed chaogie ia our faicb be agreeable to 
^ word of God, before we proceed to al* 
teratiom^ which may materially afied feme 
eflentidl Articles 6f the chriftian religion, 
FreedoA fro m> anc ient prejudices will not 
Cdnftiliite th^'^IJSjfef any generation nK>re 
impartial yoA^^msi their forefathers ; un-* 
left it can be truly afferted, that they have 
contracted no others equally bad. When we 
derive our opinions from information, rea- 
^tiy and fenfe, we may err in cither extreme, 
if W(^ exclude any of thefe principles from 
St6 proper province^ or allow it authority be- 
yond its fpbere. 

With refpedt to heavenly things, as they 
art itivifible, they cannot be the objeds of 
fen&. And reafbn on that account can only 
argue by analogy, and draw inferences of 
their properties from their effeds in the cre- 
ation. The exiftence, power, and goodnefs 
of God are manifefl: from the things that are 
feen« But his nature, juftice, and mercy 
muft be learned chiefly from what he has 
cbinitnunicated of himfelf by revelation. We 

at 
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at prcfenty?^ through » glafs darkly j in com-^ 
parifon of that knowledge, when the righ- 
teous n^all be admitted to the prefence of 
God, and (hzWfee him as be is. And if we 
allow the authority of fcripture to be fupcr 
rior to the deductions of reafon aided hy 
philofophy, we fhall find no fufHcient caufe 
to alter the faith of the church of England 
in eifential articles. 

The dodrine of our Saviour's divinity has 
been ranked amongft thofe corruptions gf 
chriftianity, which arofe from the prejudices 
of fome early converts, who wanted to ac- 
commodate the truths of our religion to their 
former tenets. But St. John, as before ob- 
ferved, who certainly did not^ borrow his 
opinions or his language from Plato,, fays, 
•* the Kiyof vvas God and was made flefh.*' 
Power, majefty, wifdom, and glory are fre- 
quently in fcripture afcribed to our Saviour 
in an unlimited manner. For the purpofe 
indeed of our redemption, he put on human 
nature, in which ftate he bare our infirmi- 
ties without our guilt, and was voluntarily 

fubject 
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fubjcft to moft of the evils and mifcrics of 
life, though under the efpecial care of pro- 
vidence, and promifcd in all dangers the mi- 
niftry of angels. But when, befides being 
called the only begotten Son of God, he is 
fct far above all prophets, by being fcnt for 
a much nobler purpofe, and made the chief 
fubjcft of their prediftions 5 and when he is 
exalted above all principalities, is appointed 
the final Judge of the whole world, and hath 
all power committed unto him in heaven and 
in earth; the language of fctipture, con- 
cerning his dignity, feems perfectly confift- 
ent with his humility and fufferings, on this 
fuppofition, and this only, that he united 
the divine and human nature in one perfon. 
The manner and confcquences of this union 
exceed our comprehenfion. But with bur 
prefent faculties, can ive by fear ching find out 
God? can we find out the Almighty unto per^ 
feiiion ? (Jobxi.7.) For if he was only a mere 
man, and a mere prophet, commifiioned like 
others to preach morality and repentance, and 
if he intended to make us rely upon our own 
merits^ and to hope for eternal life as the 

proper 
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proper reward of our obedience ; the apofUes 
would feem to have inftilled into us very er-» 
roneous notions of his nature and dignity* 
It is incumbent therefore upon our adverfa* 
ries to explain^ how it is confident with their 
principles^ that fuch a preference {houl4 he 
given to Cbrifti as never was attributed to 
any other mortal; why the moft ixmocent 
and only perfed: man ihould fuffer a painful 
and ignominious death, if it anfwered no 
other purpofe than to prove the certainty of 
a refurre<aion by his own example ; and why 
we are enjoined faith in him alone> if God 
had no regard to his fufTerings, merits,, and 
mediation. Till thefe difEculties are iatif-* 
fa£borily removed, we mud conclude^ that 
the faith of the church of England upon this 
article is more agreeable to a plain and ra^ 
tional interpretation of the fcriptures; though 
the do(3:nncs degrading the knowledge, povi^ 
and authority of Chrift^ almoft to a level 
with our own, may be more flattering to the 
pride of philofophy. 

How far the do<Strines of the fcripturas arc 

intended 
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intendtd to be reprefented as uncertain in 
themfelTes^ or mistaken by our firft reform* 
ers, cannot yet be determined. But that the 
opinions received by the church of England 
concerning the invifible world, and confe- 
quently the ftate of future rewards and pu- 
nishments, are defigned to be weakened, is 
very evident i fincc it has lately been aflcrt-* 
cd*, that ** the principle of evil is perfoni- 
^* fied, in the book of Job, under the name 
** of Satan, agreeably to the oriental mytho- 
** logy, in order to obviate the indecorum 
** and impiety of afcribing events, apparent- 
" ly contrary to the perfcftion of the divine 
f' attributes, to the immediate agency of 
•* God : that the exiftence of this evil being, 
^^ as a real intelligent agent, is neither an 
** article of the Chriftian nor of the Jewifh 
*« revelation-f-; and that, however ferioufly it 
♦* may have been believed by the generality 
'• both of Jews and Chriftians, it can claim 
«* no other credence than is due to an article 
^* retained from the ancient popular faith, 

• Effays, Ph, H. and Lit. page 198. 
t Page 199, 

" originally 
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^< originally founded^ doubtlefs» on the Ma-> 
<< nichxan principles^ embraced by the phi- 
** lofopbcrs of the eaft/' 

But if we compare the opinion of the 
Manichxans with the belief of the Jews and 
Chriitians^wefhall find, that they differ in im* 
portant points, and that the latter is well fup- 
ported by the fcripture, and not contradiAed 
by reafon. The Manichxans believed, that 
there were two independent principles, one 
of which was the caufe of all good, and the 
other of all evil, both natural and moral. 
But it is falfe and inconfiftent as well with 
reafon as fcripture to fuppofe, that there can 
be any being independent of God. It is 
alfo a miflake to imagine, that any natural 
evil can be produced without his will and 
concurrence. I make peace, fays be^ and I 
create evil. (If. vii. 14.) Shall tbere be evil 
in a city, and the Lord bath not done it ? (Am. 
iii. 6.) But the origin of moral evil is beft 
attributed to the pcrvcrfe abufe of free will ; 
and is uniformly reprefented in the facrcd 
writings, with refpedt to man's adtions, as 

proceed- 
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proceeding from the fuggeftions of our fpiri- 
tual enemy, and the inftigation of our own 
lufts. The pcrfonal exiftence of the Devil is 
not only probable tothofe, who allow the pof- 
fibility of angels, and fee the reality of wicked 
men ; bat is proved by the teftimony of nu- 
merous pafTages of fcripture of fuch various 
kinds, that they are not all liable to the fame 
evafions. Our Saviour's temptation in the wil- 
dernefs is exprefsly recorded. As it was im- 
pofCble, that he (hould be internally tempted, 
who was the only fpotlefs Lamb of God, who 
did no fin, neither was guile found in his 
mouth, and whofe conftant define in all fitu- 
ations was to fulfil the will of his heavenly 
Father, we muft by all the rules of reafon 
underftand the account of the cvangelifts li- 
terally, that he was fulFered to be tempted 
by our fpiritual enemy, in order that he 
might gain a fignal victory, and teach us by 
his own example three important lefl!bns ; 
never to defpair of the divine protedlion, not 
to expofe ourfclves to needlefs dangers upon 
a falfe interpretation of God's general pro- 
mifes, and to prefer his fervice to the ac- 

quifitioij 
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quifition of all the riches^ pleafures» and ho« 
nours of this world. Our Lord's tonpta- 
tion is compared by this author* "to the 
** vifiona of the ancient prophets/' and cal- 
led ^^ a prophetic and divinely inftruAive 
*^ viiion imparted to Chrift/' Bu.t fuch aa 
interpretation (hould be fupported b^ fbme- 
thing Aronger than mere aiTertions. It (bpuld 
be proved^ that the exprcfflions wo r» iry£u- 
fi%rog and iv r^ iFvivfMLn convey the fame 
meaning. And it is equally neceflary to be 
pointed out, what inflrudtion Chriil would 
have received from *^ a fcenical reprefenta- 
'• tion of a temptation by an evil fpirit^" if 
no fuch fpirit ever exifted. The vifions of 
the prophets are related in fuch a manner, 
that they can be miftaken for fa£ts only by 
the vulgar. But the account of our Saviour's 
temptation is given by the evangelifts Jn fuch 
words as naturally convey to all, the idea of- 
a real tranfa£tion. 

The facred writers alfo fpeak of the Pevil 
as a. real perfon, whom our Saviour c^o^eto 

• Pa^s 199, 100, 

fubdue, 
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fubdue, when they give us an account of our 
Lord's commiflion to his apoftles. He gave 
them power to cafl out unclean fpirits. And 
when they feemed to rejoice, that the devils, 
as well as difeafes, were obedient to their 
command^ he obferves, that he had feen Sa« 
tan as lightning fall from heaven. Satan 
cannot by any figure be here put for the 
principle of evil ; fince in whatever fenfe an 
abftraft principle was once in any place, it 
muft remain in the fame for ever. But an 
evil fpirit might be created innocent, and ad- 
mitted to partake of heavenly joys ; though 
it may now be expelled from that feat of 
blifs for pride, difobedience, or rebellion, 
and condemned to live in conftant terror of 
the juft judgment of the laft day. Accord- 
ingly St. James reprcfents the evil fpirits, as 
intelligent beings, endued with knowledge, 
and capable of fear; the devils alfo believe 
and tremble. (Jam. ii. 19.) 

St. Peter alfo warns us to htfober and vi^ 
gilanty becaufe our adverfary the Devil, as a 
roaring lion, walketh about, Jeeking whom he 

p may 
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may devour, (i Pet. v. 8.) This is evidently 
not the description of nn abftra^ prineiple; 
but of a fubtle> malignant^ and adtite ent«- 
my, who is perpetually contriving ibhemtt 
to draw us into error and vice, and thus 
to reduce us to a level with himfelf^ and 
(accomplish Our final deftrudtion* 

But the moft decifiye argument fbr the 
perfonal exigence of the Devil may be found 
in our Saviour's defcription of the day of 
judgment. He there informs tts, that ht 
will condemn the wicked to ewrlajiing Jiri^ 
prepared for the Devil and bis angels. (Mal^ 
XXV. 41.) That the wicked will be puni(bed 
at the day of judgment no one, that believtl 
the fcriptures, can deny. But it is manifefti 
that the Devil and his angels are here fpoken 
of as equally to be puniOied with wicked 
men. Thcfe words of our Saviour flicvr more* 
over the infinite mercy of God towards 
mankind, in that he has through Chrifl: of- 
fered pardon and falvation to all, and will 
finally con^lemn none, but the obftinate and 
impenitent, who have voluntarily yidded 

themfelves 
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themfelvcs fervants to fin, and wilfully re-* 
jedted the means of grace. From all thefc 
texts it is evident, that we have a fpiritual 
enemy, who conflantly endeavours to draw 
us from our duty, that chriflians are con* 
cerned to beware of his arts, and that to 
diibelieve his exigence will make us care* 
lefs in avoiding his dangerous fnares, and 
may have a pernicious influence upon our 
moral condu<ft. 

Another doflrine retained at the Reforma* 
tion, which has been lately treated as a cor- 
ruption of chriftianity, is the union of the 
foul with the body, as two diftindt princi- 
ples in the formation of man. It is true, 
that a refurredlion of the body to future hap* 
pinefs might be cfFeded by the power of 
Cod, if it were pofTible, that a thinking 
animal could be compofed of matter alone. 
And it is likewife true, that we cannot de- 
monftrate how y^e are made, iq as to prove 
the abfolute impoiUbility of the wildeft ima- 
ginations, except they contradi<St the plain 
meaning of the fcriptures« 3ut it is very 
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dangerous, raflily to unfettle men's notions 
concerning invifiblc fubjeds, left they lofc 
all fteadinefs arifing from firft principles. A 
complete view of the doctrines of the fcrip- 
ture will convince us, that man is there 
reprefented as compofed of two conftituent 
parts, united iii life, and difTolved at death ; 
and therefore that the general opinion of the 
exiftcnce of an immaterial fpirit within us 
is not a corruption of chriftianity, but a 
truth confident with our religion, and pro- 
bably flowing from the nature of God, 

Of all the probabilities, which are the 
difcoverics of reafon, or the refult of our 
perception, one of the plaineft, firmeft, and 
moft univerfally acknowledged feems to be, 
that matter is naturally paffive, and cannot 
produce motion, thought, and difcourfe by 
any imaginable modification of its parts, 
without the union or impulfe of what wc 
diftinguifli by the name of fpirit. It is to 
beg the queftion to fuppofe matter and fpirit 
to be endued with the fame properties, upon 
the principles of phiiofophy, unlefs the faft 

^ were 
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were fupported by the teftimony of revela- 
tion, or that fome particular organization 
could be clearly pointed out, and proved ca- 
pable of beftowing the faculty of reafon. 
Men may heap together a number of words, 
experiments, fuppofitions, and tedimonies, 
and may affirm or deny at pleafure the pro- 
perties of matter ; but except they can fhew 
the neceffity of what they affign as a caufe, 
and its conflant connexion with what they 
aflcrt to be its efFcd:, or rely upon the inform- 
ation, rightly apprehended, of fome fuperior 
being,, whofe knowledge is more extenfive, 
their pretended demonftrations will be only 
conjedlures. 

But if we will be guided by a fair and 
reafonable interpretation of fcripture, and al- 
Ipw its due authority to the word of God, 
it is evident, that man is a compound being, 
confiding of a foul as well as body; fupe- 
rior to mere matter in a principle of felf- 
motion, and diftinguiihed from the brutes in 
having reafon for his guide, and power to 
pay his Maker a voluntary fervice. The 

p 3 very 
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vcry'firft, as well as moft authentic ac-* 
county that we have of man, informs us that 
he was made in the image of God. (Gen. i. 
27.) This cannot refer to his being formed 
out of the duft ; fince God is a fpirit, and 
has nothing, which can be imitated by the 
pureft matter. The image of God therefwe 
in man appears to be much better exj^ained 
by the word^&a/, as denoting fomething of 
a difFcrcnt nature, capable of righteoufncfs 
and true holinefs, than by any organization 
of matter. As to the objeftion, that the 
faiiie word, which is frequently tranflated 
foul, is fometimes applied to the dead body, 
it may be obfcrved, that, whilft we believe 
man to confift of an union of foul and body, 
we often defcribe his perfonality by either of 
them indifferently ; and thence it may hap- 
pen in fome languages, that the word, which 
fignifies the principle of life, may be ap- 
plied to the perfon of a man, even when 
dead, provided his perfonality only and dif- 
tindion from others are dciigned to be men- 
tioned, and not an authentic detail given of 
the whole of his compofition. Words are 

ufed 
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ufed both by tb^ vu)gar ^nd learned with 
fuch latitude, that an argument cannpt be 
properly founded upon the ufe of a fiogle 
expreflign ; exx^t where it i$ placed teehHi- 
cally, or with avQ wed precifion. And it is 
no where declared, that man's being formed 
of thq duft of the earth and becoming a liv^p 
ing foul is the whole account of his nature, 
if we leave out the principal circumftance, 
mentioned in th^ former chapter, and expla-* 
oatory of the reft, th9t he was created in 
the image of Godt Now that God is a J^i^ 
rit (JOf iv. 24.) we a^e informed by our Sa* 
viour, who tbdnce dlredls us to worjhip him 
in J^it and in truth \ in oppofition to the 
heathens, who were guilty of offences againft 
morality in honour of their gods, and in difp 
tin^lion from the Jews, who relied upon ce^ 
remonies that were only types of inward pu- 
;^ity* \ 

And excepting this account of the firft 
^irm^tion of man, we have no reafon to ex- 
pe^ from the fcriptures a full revelation 
of his nature, till the time of the gofpcl, 

p 4 which 
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which brought life and immortality to light. 
Though even under the law Mofes cautions 
the Ifraclitcs not to degrade the idea of God 
by making a material image to be woribip- 
ped as a reprefentation of his perfon or na- 
ture ; fince they faw no fimilitude, when he 
defcended in glory upon Mount Sinai. But 
notwithftanding the inferiority of the Jews 
in religious knowledge, there appear evident 
traces, that they believed fome principle to 
be in man fuperior to duft and a(hes, and 
that they expcdled a more complete difco- 
very of our nature and duty. That death 
did not dedroy the whole man, they muft 
conclude from the appearance of Samuel to 
Saul, when he foretold his deftruiflion for 
dilobeying the word of the Lord, which 
could not be known in all its circumftances 
by any evil fpirit. And the very application 
of Saul to the woman of Endor fhewed it 
to be the general opinion, that fomething 
furvived the grave. The teflimony of So- 
lomon is ftrong to the fame purpofe : T^ben^ 
fays he, Jhall the duji return to the earth as it 
was : and the J^irit Jhall return unto God who 

gave 
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gan)e it. (Eccl. xii. 7.) And it is no contra- 
didtion to this, that every imagination of 
man is fbmetimes reprefented as ceafing at 
death; fincc an impartial review of thofe 
paflages would evidently fliew, that they 
mean his worldly fchemes and purfuits^ or 
the power of making known the excellence 
of his Creator amongft mankind. 

In the doftrine likewife of our Saviour 
and his apoftlcs, which contains every arti- 
cle of knowledge that is neceiTary to falva- 
tion, we find two different principles plainly 
mentioned ; one enabling us to receive the 
knowledge of God, and the other as the 
chief fource of fin and difobedience« 

St. Paul makes an evident diftindion be- 
tween the body and fpirit in the fixth chap- 
ter of his firfl Epiflle to the Corinthians^ 
(v. 20.) where he exhorts his converts to 
glorify God in their hody^ and in their Jpirit, 
which are God's. To aiTert that our Saviour 
and his apoflles ufed the word fpirit in con- 
formity with popular opinion, though they 

knew 
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knew that map had no fpirit 4iftinft from ^ 
orgamzation of hie bcidy» would be to take 
tn unwarrantable liberty with the language 
of fcripture* It is true that the words be* 
longing to other fciences are ufed by our 
Lord and the infpired writers in their com- 
mon acceptation ; as the fcriptures were nei^ 
ther intended to inilru£i; us in natural philo- 
fophy, nor claim any fupport from its tef- 
timony. They arc not the wifdom of man ; 
but the power and revelation of God, But 
in all dodxincsy that are neceiiary to the 
knowledge of religion, we may depend upon 
as full an account of every particular, as our 
nature is capable of receiving at prefeirt. 
When therefore in his Epiftle to the Romam 
(vii. 23.) St. Paul fpeaks of a law in pur mem-' 
hers warring againft tie kw of our mind, and 
tells theGalatians, (v. 17.) that tbeJUfhluJletb 
againft fhtjpirit, andtbejpirit agatnfithejkjh^ 
and th^t thefi are contrary the one to the other 9 
be plainly con^firms the general opinion of 
chrifttans, that man is composed of twoprin-, 
ciples 5 one of which would acknowledge, 
that the law is hofy, and the comnHtndment 

holy. 
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hofy^juji^at^dgoody (Rom.vii. i2.)if theco&H 
nexion, which it has with the world by itg 
union with the other^ did not frequently lead 
us into temptation. 

And that the foul of man is capable of 
acqairing knowledge by revelation, without 
the affiftance of the bodily fcnfes, is plain 
from the informatioa of the fame apoftle. / 
knew a many fays he, in Chrifi^ above four'- 
teen years ago, (whether in the body, I cannot 
tell I or whether out of the body, I cannot tell: 
God knoweth) fuch an one caught up to the 
third heaven. And I knew fuch a man, (wbe^ 
ther in the body\ or out of the body^ I cannot tell, 
God knovceth) how that he wasxaught up inta 
Paradife, and heard unjpeakable words , which it 
is not lawful for a man to utter. (2 Cor. xii. 2, 
3, 4.) Had he believed, that a man's body ia 
the whole of his perfon, it appears impof- 
fible that he could have any doubt of th# 
concurrence of his body in this viiion. And 
if St. Paul had known, that the capacity of 
thought could arife from the organization of- 
the brain without any other principle, we 

m^ght 
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might rcafonably cxpeft, that he would not 
have declared himfelf a Pharifee, and the fon 
of a Pharifee, without mentioning that they 
were miftaken in fuppofing a feparate fpirit. 

The promife likcwife of our Saviour to 
the penitent thief ftrongly argues the exift- 
ence of the foul feparate from the body. 
T'o'day^ fays he, Jhalt thou be with me in Pa- 
radife. (Luke xxiii. 43.) This muft in our 
apprehenfion mean fome pofitive ftate of 
blifs ; though it may well confift with the 
full reward of his faith being completed at 
the general refurredlion. To this may be ad- 
ded the difficulty, under which St. Paul de- 
clared that he laboured, when he dejiredto de^ 
part, and to be with Cbrijly as better for him- 
felf 5 though to abide in thefiejh was more need^ 
fuliox his converts. (Phil. i. 23, 24.) If his foul 
was to refl: inadive in the grave, or his power 
,of thinking to be fufpended, he might have 
enjoyed the fame reward equally foon, though 
his life had been prolonged 5 and we have 
his own teftimony, (Rom. v. 3. 2 Cor. xii. 
15.) that he fainted not at tribulation, nor 

declined 
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declined any hardfhip for the good of the 
church. Whilft thefe texts remain, the 
fcriptures cannot be appealed to, as giving 
no countenance to the dodtrine of a fpiritual 
fubflaixce united to a material body ; fince 
they plainly inform us, that the fame man, 
who was formed of the duft of the ground, 
was alfo created in the image of God. 

Since then the Church of England ac- 
knowledges the fcriptures, rationally inter- 
preted, as the fole rule of her faith, and 
profeflcs to have reformed herfelf from the 
errors of the church of Rome by the tenor 
and authority of the word of God ; let us 
bring all doftrines to this facred tefl 5 and let 
us neither be charmed with the antiquity of 
an opinion, if unfupportcd by the fcriptures, 
nor dazzled with its novelty, if deftitute of 
that foundation. But duly fenfible of the 
weaknefs of our natural faculties, the obfcu- 
rity and myfterioufnefs of the objefts of our 
faith, and the many errors, to which we are 
liable from our prejudices and pafllons, let 
us not bp wife in our own conceits, nor lean 

too 
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too moch to our own underftanding ; let us 
not aim to difcover or judge the myfterles of 
God by the rules of philofophy ; and above 
all let us regulate our hearts and purify our 
difpoiitions* If we thus apply ourfelves to 
the ftudy of religion^ we may reafonably 
hope for a bleffing upon our endeavours^ and^ 
ao increaie of true wiidom; and may in 
fome meafure fay with holy David, when 
compared with thofe, w^o are carelefs, or 
truft tbo much to their oWn abilities, / have 
more unierjianding than my teachers : for thy 
teftimonies are myjludy. I am unjef than the 
aged: becaufe I keep thy commandments. (Pf. 
cxix. 99, loo.) 
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John xiii. 17. 



If yt kn&w tbeji things^ happy art ye^ if yt 
do them. 

TFTESE words were fpoken by our 
Saviour to his difciples after he had iet 
them an eminent leiTon of humility» and 
exhorted them to follow his example ; and 
they may be equally applied to all his pre« 
ccpts. He came down from heaven to rein- 
ftate us in the way of falvation. He pro** 
cured our pardon upon repentance^ inftruAed 
us in our duty, and obtained for us the af- 
fiftance of the holy Spirit. But ftill he re-, 
quires our own concurrence, and that our 
faith and knowledge be perfeded by obedi- 

ence» 
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eoce. I (hall therefore in my following 
difcoiu^,* 

Firft, fliew what cfFed the profeflion of 
chriftianity ought to have upon our difpo- 
fitions. 

Secondly, what kind of adions neceifa* 
lily proceed from a true faith. And, 

Thirdly, what care we ought to take to 
regulate our words. 

Firft, I am to ftiew, what eiFcd the pro- 
feflion of chriftianity ought to have upon our 
diipofitions. 

As the Gofpel difcovers the attributes of 
God in the cleared manner, which we can 
at prefent comprehend; the duties ariiing 
from our relation to him are equally evident. 
Reverence naturally arifes in our minds upon 
the confideration of our almighty Creator* 
And even the wicked have no method of 
fetting themfelves free from the awe of the 

divine 
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divine prefencc, except by forgetting the 
being or true nature of God. In like man- 
ner his unexampled goodnefs difplayed in 
our redemption (hould difpofe our hearts to 
the mofl lively fenfe of gratitude j and both 
together fhould beget in us that filial refpedt, 
u^hich arifes in the breaft of a repenting Son 
pardoned by a moft merciful and gracious 
Father. We fhould therefore earneflly de- 
fire to know his will ; fludy without partial- 
ity to underfland the true fenfe of that re- 
velation, which he has compaffionately be- 
flowed upon us 5 habitually prefer our duty 
to the gratification of our lufls and pafiions ; 
and admit no comparifon between the tran- 
fitory joys and riches of this world, and our 
everlafling reward in the next, when they 
come into competition, and one mufl be for- 
faken to obtain the other. 

The chriflian religion contributes likewifc 
to reform our difpofition by enjoining a per- 
feft and univerfal benevolence towards man- 
kind. By fin the foul was made capable of 
hatred. And all the diflurbances that arife 

Q^ in 
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in the world proceed at firft from .our un^ 
ruly paffions* From whence^ fays St. JameSi 
(Ja. iv. I.) come wars and fightings among 
you ? come they not hence ^ even of your lufts^ 
that war in your members ? But the fruit if 
the Spirit is love^ joy, peace, (GaL v. 22.) and 
all the benqvolent and amiable qualities. 
We are not only taught to love men as our 
brethren, and that God hath made of one 
hloo i all nations, for to dwell on all the face 
of the earth \ (Adts xvii. 26.) but we arc 
commanded to imitate the divine mercy and 
goodnefs ; to do good to thofe, from whom 
we can hope for no return ; and to aflift and 
relieve our bittereft enemies. And that we 
may never forget our obligation to this duty, 
we are ordered to offer up our daily petitions 
for the forgivenefs of our own fins upon the 
exprefs condition, that we forgive others* 
The rule given by our Saviour for the exer* 
cife of our heneyolence is both plain and 
comprehenfive. It extends to every thing 
confiftent with juftice and our own fafety^ 
and applies to our genuine feelings, when 
diveilcd of partiality. Wbatfoever ye would 

that 
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that men jhoutddo to you, do ye even Jo to them, 
for this is the law and the prophets. (Mat. vii. 
12.) For however fc6vetoufnefs and revenge 
may harden the heart, wheri our owii inter- 
eft Is cOnctl-ned ; yet comjpaffion and mercy 
ate fo natural to th6 diftateS of rcafon, that 
no one ever difcommended a charitable ac- 
tion, or rcfufed praife to a generous Forgive- 
nefs of injuries. But though xeafoh approves 
thfe exercife of benevolence in all cafes ; yet 
our evil paffions are fo prevalent, that they 
frequently prompt us to cruelty and revenge. 
Our Saviour therefore has fettled this duty 
upon the principle of our obedience to God, 
as well as our relation to mankind ; and 
cftabllftied it with the ftrongeft fandtion; 
nariidy, our own hopes of pardori, and fu- 
ture reward. If ye forgive men their tref- 
pdjfesi your heavenly Father will alfo forgive 
you. But if ye forgive not men their trejpajfes, 
' neither will your Father forgive yoUr tref 
pajfes. (Mat. vi. 14, 15.) 

And if we defire to regulate our difpofl- 
tion;, we muft make them pufe and obedi- 

0^2 ent 
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cnt to the will of God. It is the highcft .ho- 
nour to a man to refemble the divine nature. 
And it is our duty to confine our defires 
within the limits allowed by our heavenly 
Father. Tejhallbeboly^ fays God to the Jews, 
for I the Lord your God am boly^ (Lev. xix. 2.) 
And our Saviour commands his difciples to 
be perfeSty even as our Father^ wbicb is in 
heaven^ is perfeSl. (Mat. v. 48.) For though 
we cannot attain to the abfolute perfection of 
God ; yet we are required, as far as poflible, 
to imitate his purity and goodnefs. Know ye 
notf fays St. Paul (i Cor. vi. 19.) that your 
body is the temple of the Holy Ghoji ? Many, 
who profcfs our holy religion, feem to form 
a very wrong ftandard of chriftian perfedtion. 
If their outward adtions appear right in ge- 
neral, or if they are juftified by the com- 
mon maxims of the world, or can be de- 
fended by artful palliations, they are fatif- 
fied of their own goodnefs, though they 
have reafon to fufpedt, that their principles 
and motives were mixed with evil, and that 
they would in many cafes have been guilty 
of open adts of wickednefs, if leifure> abi- 
lity. 
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lity^ or opportunity^ had not been wanting. 
Ignorance indeed and infirmity will be al- 
lowed as excufes for numbers of our faults. 
But thefe cannot be pleaded^ unlefs we drive 
to underftand our duty, and amend our fail- 
ings ; fince we are told by the highefl au- 
thority, that a fettled defire of what is un- 
lawful includes the guilt of a finful adtion, 
and that the precepts, which forbid the 
greateft degrees of wickednefs, forbid all 
approaches to the fame crime. Sincerity then 
is the teft of our goodnefs. And if we de- 
fire to JFulfil the will of God, we {hall not 
only lefTen the force of temptations, but 
may by prayer obtain fuch afliftance, as will 
certainly enable us to go on to perfection. 
I proceed. 

Secondly, to ihew what kind of a6:ions 
necefiarily proceed from a true faith. 

And, firft, we ought to exprefs our piety by 
the conftant worfhip of God. From him 
we received our being, with all the bleilings 
of life. To his protection we are indebted 

<L3 i» 
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in every fituation for fafety af>4 deliv^erj^nce. 
And to his bounty w^ owe all, our hopes of 
future reward. The evils of this life are in- 
Aided as trials of our faith^ or chaflifen^eqfa 
for our fins, and may all therefpre work for 
our good, if they brijig us tp due coofidera- 
tion and aniendngentt by averting, ouf pu- 
nifhment and increafing our r^vvard. If then 
we confider God as our. Creator, Ben^fajftpr, 
King, and Judge, we n^uft payhwiouy con- 
ftant tribute of praife and thiinkfgiving ; wc - 
muft apply to him for help.in.every diftrpf*; 
and flrive earneftly to learn his.wiUf tbatwfiL 
may prove our gratitude . by a. filial obedi- 
ence. Th^ duty of prayer is fo evident, that, 
it cannot be denied, except men avovv their 
difregard of God, and arc refolved to follov? 
without controul their wicked imaginations. 
And if we allow, that men fhould daily look 
up to their heavenly Father in t|jieir fecretv 
addrefTes, it necefifarily follows, that it is 
both lawful and expedient to do the fame in 
public upon all ftated oqcafions. It is true, 
that a lifelefs attendance upon public worihip 
is of little fervice, and that hypocrify in re- 
ligion 
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liglon will add to men's condemnation. But 
real piety is certainly the beft foundation for 
perfection in rtiorality, and the negledt of a 
due obfervation of the Sabbath, is a very 
great caufe of that torrent of wickednefs and 
diflenfion, which at prefent prevails in the 
world. When men neglefl: their public ho- 
mage to God, they will by degrees forget 
their dependence upon him, and difregard 
the laws of juftiee and the duties of their 
ftation. Their private prayers' will feldom 
long continue, when they have caft off the 
oDtwUfd fhcw of religion. And when they 
have difHfiffed the principles of piety, they 
have got free from the checks of confcience, 
which threatens divine Juftiee for all fecret 
crimeSi and 'are left to the uncertain reftraint 
of human lawsj the natural re'ftitude of their 
inelilnations^ ' orthe capricious didtktes of ho- 
xiourl An individual without a due fenfe of 
G<>d is dangerous to be trufted; And a na- 
tion, which has • generally caft oiF his fear, 
fdbms ripi'for dcftruftion. 

Oar duty towards mankind is very cafy 
CL4 to 
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to be pradiifed in all our adtions, if our minds 
be kept free from envy, pride, covetoufncfs, 
and other felfifh afFe<^ions, and be filled with 
that benevolence, which becomes a Chriftianw 
When we love our neighbour as ourfelves, . 
and are willing to treat him, as we defire to 
be treated in return, there is no danger, that 
we ftiould wilfully do him any injury or in- 
juftice. St. Paul obferves, (Ro. xiii. 10.) 
that love worketb no ill to his neighbour :' 
therefore love is the fulfilling of the law. The 
fame principle will impel us to give him all 
the affiftance in our power, when involved 
in any calamity, or overtaken by diftrcfs. A 
true Chriilian, like the good Samaritan, wants 
no inducement to exercife his charity, be- 
yond his gratitude to God, and the calls of 
humanity. If he meet his enemy* s ox or his 
afs going ojiray^ he willfurely bring it back to 
him again.. If he fee the afs of him that bat^ 
eth him lying under his burthen^ he willfurefy 
help with him. (Ex. xxiii. 4> 5.) He will be 
afhamed to be deficient in thofe inftances of - 
kindnefs, which were exprefsly commanded 
to the Jews by the law of^ofes. And he 

wiU 
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will behave himfclf towards all the world 
according to the fpirit recommended by our 
Saviour, and not the falfe glofles invented by 
the Scribes and Pharifees. Nothing, in fhort, 
can excite his oppofition but the defence of 
his own or others rights. And nothing can 
raife'his lading indignation, but injuflice^ 
oppreflion, or wanton rebellion. 

But there are other evil adidns, in which 
men often indulge with lefs reftraint, becaufe 
they feem chiefly to tranfgrefs againft them- 
felves. Such are all breaches of chaftity and 
temperance. Thefe vices, though palliated 
by the guilty, and paflfed over by the wofld 
in general, on account of their frequency, 
without due cenfure, tend not only to the ruin 
of the iinner himfelf, but to the diminution 
of the peace, virtue, and happinefs of the 
world. Adultery is confefledly cruel and 
unjuft. And all flighter offences of the fame 
kind are fitly prohibited by the law of God, 
as they are not only impurities in Chriftians, 
who are the temple of the Holy Ghoft, and 
members of Chri(l| but hindrances of mar-- 

riage. 
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i^age^ which alone can completely fecure 
the happinefs o£ fociety by taking. due care 
of the prefervation and education of infants^ 
and uniting in additional bonds of friendihip- 
the different families of mankind. The in- 
tjemperate man alfodeftroyshishealth, waftesr 
his time^ weakens his reafon^ and- renders- 
himfelf an ufelefs or prejudicial- number of^ 
fociety. And if it be admitted that chaflity 
and. temperance gre fo necefiary to the very 
being of government, . that an univerfal dif^- 
r^ard of thefe virtues would fink the world- 
into a ftate of anarchy and barbarity, tbey^ 
mud be binding in all oafts and upon all 
perfons ; unlefs it could. be £bewn;ithat fomd 
have a peculiar privilege of difobeying tbe 
laws of* their Maker; God has indeed fa*^ 
voured particular pcrfonis by giving thacrti> 
greater richesy wifdom, and ^authority:> thati^ 
others. Butas his laws are-rfounded il^^pu* 
rity^ jufticcj andtruth^ hfchks ! given no mian, 
however exalted, a licence* to fib; but cx- 
pcds, on- the contrary; thM thofe; who'are* 
moft eminent, fhouldfliine' as lights in ther 
world, and guide the -weaker and morcigntr- 

rant 
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rant by their gqod ex^onple. In the way of 
truths virtup^ and happinefs. I proceed^ 

Thirdly, to fliew what carq wc ought to 
take to regulate our words. 

For it is not by oi^r actions alone, th^. 
we (hew our obedienice tp the^ will of God i 
Ijuce our wqrds alfQ.may greatly contribute 
to the pfonjqtipn of yirtuje or incregfe- of: 
vice* With out tcingues wq ought^ to cel^r 
brate the praiieg of God* acknowledge his. 
goodnefs, andprpfefs his rejigip;). But where: 
men are/ not Jnipreffed with a due fear and 
reverence of hi^ Majcfty, hi$ hply name is. 
blafphemed. by, oftths and curfes* With re- . 
fpedt to men like wife, we.arocapable of coa-^ 
tradting much; guilt by falfe^ malicious, and, 
injurious fpeeches. Our words therefore: 
ought tp be carefully, guarded J ii nee the in* 
iiuence of our example is often noore extent* 
live by them than by our anions. We can; 
exhort, perfu9de> and fometimes convince; 
men tofet Godconftaqtly before their eyes, to. 
da all to bis glory (i Con Xf 3 1 .) as much , as is 

in 
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in their power, to follow after the tbingi 
nvbich make for peace, and things wherewith 
one may edify another. (Ro, xiv. 19.) Or we 
may tranfgrefs our duty,, and dillurb the hap- 
pinefs of individuals by unjuft calumny, fow 
the feeds of hatred and divifion in families 
or focietics by whifperings and falflioods, or 
flir up fedition, and ftrive to overturn king- 
doms by undermining fouhd principles, and 
filling the minds of the ignorant with falfe, 
mifchievous, and impradicable notions. And 
in this inftance deceivers have a greater power 
to impofe upon weak minds ; becaufe men 
in general are willing to be flattered with an 
high opinion of their own wifdom, merits 
and importance. They can eafily be made 
to believe, that they are able to condudl: the 
bufinefs of the world with more prudence 
than their prefent rulers ; that they deferve 
a better lot than Providence has thought fit 
to beftow upon them ; and that they are en«- 
titled to controul others, and at the fame 
time to follow their own inclinations with 
the utmofl licentioufnefs. But if we wifli 
not to be deceived^ we fhould never lofe 

fight 
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fight of .two plain maxims; that goverii'- 
ment and fubordination are neceffary to fo- 
ciety, and that lawful rulers can claim an 
obedience to their juft commands by divine 
as well as human authority. Let us then, 
when we are enticed to anarchy, fedition, and 
rebellion, under the fpecious pretences of 
civil or jreligious liberty, remember the ad- 
monition of our Saviour, that every kingdom 
divided againji itfelf is brought to dejolation^ 
(Mat. 12. 25.) and the caution of the Apofllc, 
(Gal. V. 15.) If ye bite and devour one ano^ 
ther^ take heed^ that ye be not confumed one of 
another. Every ftate of life in this world, and 
every government, contains fome evils and 
imperfections, which by wifdom might be al- 
leviated or removed. But we offend as much 
againft prudence as our duty, if on account 
of moderate inconveniences we plunge into 
the miferies of war, famine, and peftilence, 
and leave our real rights at the mercy of the 
ambitious, or the difcretion of the ignorant. 
And let the fecret movers of fedition feri- 
oufly confider, that they cannot forefee to 
what crimes and exceffes the rage of an un- 

governed 
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governed multitude may proceed, that the 
event of human affairs, efpecially in times 
of confufion, is very uncertain, and that 
thofe who truft moft to their own abilities, 
and lay the deepeft fcbemes for unlawful in- 
novations, are ftill in danger of difappoint- 
ment, and may peri(h like Achitophel, in 
the midft of their own devices. And if they 
make ufe of falfe pretences or wicked arts, 
let them refledl^ that God fees clearly the 
thoughts of the heart, that he will judge 
men according to their real goodnefs, and 
not their outward appearance, and that the 
greateft worldly fuccefs will neither compen- 
late for the lofs of heiven ; nor juftify an 
evil adlion, and fecure the iinner from future 
punifhment. 

Since then religious knowledge is of fuch 
importance to our right conduft in life 
and hopes of everlaftirig ' falvation ; fince 
we have a complete and well authenticated 
fyftem of all neceffary truths contairted in 
the holy fcriptures \ and fince we have the 
promife of heavenly afliftance to enable us 

te 
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to fulfil our duty, if we endeavour to defervc 
it by faith, piety, and diligence i let us ftudy 
the word of God, with humility and thank- 
fulnefs ; let us believe his promifes with full 
afTurance of hope ; let us cultivate our reafbn 
by all the means in our power, and draw 
cur principles of religion from the proper 
fources of divine infpiration; let us fo re- 
gulate our difpofitions, thoughts, and adions, 
as to make them conformable to the will and 
commands of our heavenly Father ; let us 
prefer the difcharge of our duty to all world- 
ly advantages j let us confcientiouily pradiie 
the minuted virtues, and carefully guard 
againfl: the fin, which doth moft eafily befet 
us ; and fulfilling the relative duties of our 
refpedtive ftations, let us imprefs upon our 
minds the advice of the apoftle. Honour all 
men^ love the brotherhood^ fear God^ honour 
the king, (i Pet. ii. 17,) 



THE END. 
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